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Introduction 

The failure of the human species to manage and flourish with equity, 
in peace and justice, its terrestrial heritage, undoubtedly corresponds 
to the patriarchal turn taken by History, with its result of 
overexploitation and profit, the ideology of its class society born after 
the end of matriarchal civilizations; hence the famous “historical 
defeat of the female sex” cited by Engels in “ The Origin of the 
Family, Private Property and the State” published in 1884. But we see 
that the defeat of women is not only religious, social, economic and 
political but is also accompanied by a real defeat of nature. 

The aim of this book is not to answer questions like where we come 
from and where we are going but, with all the sums of knowledge 
acquired over hundreds of millennia, to ask: why Are we there at the 
start of the 21st century, the 3rd millennium? I am convinced that 
modern man has placed himself in complete freedom and by his own 
reason, in a dark and immeasurable quagmire and that we must go 
back to the dawn of prehistoric times, redo the course from the 
origins to the present day to try to understand that" our reason has 
limits" that we have blithely crossed. On the other hand, it is not the 
facts that really matter but rather their consubstantiality, that is to say 
that human action pursues a design, a kind of unity of consciousness 
and unconsciousness in the action that makes history. There is 
history only because there are men. However, a strictly feminine 
development unlike the patriarchy would not have been desirable. We 
firmly believe that only the egalitarian co-management of both sexes 
can respond to the desires, capacities and potentials of the entire 
human species. 

Now, it is surprising to note, from a rationalist point of view, that the 
historical process of Humanity, from the dawn of ancient times to our 



century, is actualized in a constant quest for power through the 
mastery of nature and its forces, like a ridge line from the past which 
intrinsically carries the seeds of the future. 

It is not a question of discovering a single turnkey model (a single 
design), there are hundreds of them around the world on all 
continents, but rather of grasping why the Western model of the 
search for power, in its consistency rationalist, capitalist, and 
patriarchal, reigns over the world; why his sickly, neurotic bulimia, like 
an ogre, swallows everything in its path and what the consequences 
will be in our immediate future. Looking at the United Nations 
statistics on north-south disparities, on life expectancies, on endemic 
diseases on the economic precariousness of % of humanity, on 
injustices and inequities, we guess that one day everything will be 
fine, farting, shattering into a thousand pieces, all we hope is that it 
doesn't blow up in our face during our lifetime. The West is 
experiencing a general headlong rush of which we cannot be proud. 

All great civilizations have always relied on a representation of man 
who magnified him. Suddenly in the XXth century, with dadaism, 
cubism; With sadistic performances against the body, organic 
sculptures from rotting meat and flesh, exhibitions of waste and 
detritus, the artist resolutely sided with the hatred of the organic to the 
point of wishing for its disappearance in the current posthumanism 
where, for the first time in the history of humanity, the artist and the 
scientist propose a vision of the man which implies his physical 
disappearance, his exit from the biological towards inorganic 
cyberspace, the Artificial Eden, the Nirvanet as the only possible 
liberation. Are they right? That's the question. 

The historic defeat of the female sex. 

In the beginning was wandering; wandering of the primordial 
Australopithecus from 7 to 2 million years ago. For millennia, the 
Australopithecus was primarily vegetarian and lived a gathering 
wander, moving from place to place in search of the necessary 
food. This activity was essentially individualistic, each being 
responsible for its survival. We can speak here of a relative peaceful 
coexistence between hominid groups in a totally cruel world. 



The aggressiveness was mostly defensive in nature. (Chatwin) It is 
about imagining our arboreal ancestor living in an environment of 
carnivorous predators, to understand that he is regularly attacked and 
that all his vegetarian aggressiveness is aimed at defense for his 
survival. We also think of the defensive aggressiveness of the mother 
protecting her offspring. It is the era of matriarchy centered around 
the female, because not only does she give life but above all, she 
protects her, she is the guarantee of the evolution of the species. This 
matriarchal era will last nearly 5 million years, a duration several 
times longer than that of the patriarchate which dates from around 2 
million years to the present day. The matriarchal diet was mainly 
based on vegetarianism (picking) while that of the patriarchate 
focused mainly on meat (hunting). The female will always be 
associated with the vegetable world, with nourishing earth, with 
agriculture, with the fertility of life. 

(Aside) We owe our existence to our perception of colors. It is an 
integral part of the functions set in motion by evolution to guarantee 
our survival. Our field of vision has been between 400-800 
nanometers for millions of years, since the era of our arboreal 
Australopithecus ancestors. Why do we see the colors specific to this 
field? Indeed some animals see infrared, beyond 800 nanometers, 
others ultraviolet, below 400, not us. Insects, mainly butterflies, 
recognize a wide range of colors while nocturnal animals including a 
large part of mammals and diurnal herbivores distinguish a restricted 
range. Only primates and hominids are exceptions, they are 
frugivorous and, like butterflies, must perceive a wide range of colors 
and shapes that correspond to the fruits they need to consume in 
order to live and those they must reject because dangerous or toxic 
to their health. We therefore perceive colors and shapes according to 
our strategy of exploiting natural resources which ensures our 
survival. In addition, we “color” the other animals and plants of 
creation according to their usefulness or not, their dangerousness or 
not, not to mention the use of brilliant adornments between animals of 
the same species for reproduction purposes. The colors perceived by 
hominids have a crucial meaning for their own existence: we 
perceive luminous intensities that we organize into signs useful for 
our survival. The colors are manifested through our organs of 
perception designed according to the needs of evolution. In all 
animals, the visible spectrum ranges from blue to red. The 



chlorophyll, which we see green, absorbs blue and red 
radiations. This means that the photosynthesis that forms the basis of 
all life on earth takes place in a window that exactly matches that of 
the visual possibilities of animals. Color is essentially an organized 
light that is only perceptible by organized beings. 

It's a bunch of individuals who practice cooperation and sharing, 
which is 

possible given their relatively small number. But the periods of 
overpopulation in the groups of vegetarian Australopithecines 
triggered regularization mechanisms, the main one of which was the 
social exclusion of male fasts, by the alpha male, classified as 
supernumerary and forced to live on the limits of the territory claimed 
by the group. These "superfluous" have no access to the food 
resources of the group, nor access to females for mating. Non¬ 
breeders, the superfluous, often solitary, deprived of the protection of 
the group, cruelly undergo threats from the outside world and are 
more exposed to falling prey to ferocious predatory predators. Also 
excluded from the nourishing territories where resources abound, 
they often face food shortages so that they must regularly travel long 
distances to meet their needs. 

"The path is made by walking" 

Since they can no longer count on the group to help and support 
them, they are condemned to reform with the excluded others a new 
community capable of meeting their needs. Because they are young, 
these superfluous people are more apt to experiment with new 
behaviors and often have the leisure to observe the behavior of 
predators in order to better protect themselves against them. 

Overall, they discover not only new behaviors but also new foods. In 
times of famine, they do not hesitate to go and taste the carcasses of 
animals abandoned by predators. At first accidental, these behaviors 
gradually become habitual : looting birds' nests to steal the eggs or 
devour the young, eat the placenta and naturally aborted fetuses, 
consume emerging animal fasts. Thus a replacement diet is set up 
which will quickly become complementary to the initial 
vegetarianism. 



When major climatic changes such as glaciations appear on the 
horizon, disturbances occur with them which upset the entire 
ecosystem of flora and fauna: strict predators die of the scarcity of 
animals, strict vegetarians die of Due to the shortage of plants and 
fruits, only the superfluous, both carnivorous and vegetarians, have 
been able to adapt to the new environmental conditions. The 
excluded have become the dominators of a new existential paradigm, 
they form communities "of the future" and adopt behaviors such as 
the direct action of group predation, ancestor of hunting. Thus, 
everything happened as if the exclusion mechanisms had 
"programmed" the transformative mechanisms which allowed the 
birth of hominins. In short, the marginalized saved our species from 
natural extinction by offering it a better ecological balance which 
increased our autonomy vis-a-vis the surrounding natural 
environment. (Moscovici, 1994) 

Of the various Australopithecus families, only the line of 
Australopithecus africanus and its descendants such as Homo 
habilis, Homo erectus, Neanderthal man and finally Homo sapiens 
also called Cro-Magnon include meat in their menu; thus becoming 
omnivorous. The inclusion of meat in their diet is of capital 
importance in the history of evolution and marks the beginnings of 
hunting after a long period of carnage including cannibalism. Indeed, 
only the line of the omnivorous Australopithecus (Homo habilis) will 
survive; strict vegetarians will disappear, unable to compensate for 
the harmful effects of ice ages on the plants that nourished 
them; weakened, they become easy prey for carnivores. Homo 
habilis owes its survival also to a major anatomical change: the 
lengthening of the legs which allows it to eventually reach the upright 
position, thus freeing the hands to other occupations. Its only code of 
"conduct" is nature, it is the language of nature where everything is 
played out at the level of instincts and innate behaviors. From 
vegetarian to omnivore therefore also carnivorous, he adapts his 
behavior to his new diet and adopts hunting as another means of 
subsistence. With hunting, the Australopithecus's brain doubles in 
size, not overnight, but spread over a few hundred thousand or even 
millions of years. (At that time, we took the necessary time to do 
things right). 



Patiently, the Australopithecus, disadvantaged by nature, will create, 
from bones (knives, club) and branches (sagaie), the weapons 
necessary for its survival. Without guns, it's a safe bet we wouldn't 
exist. Because the hordes of prehistoric times live in a world of terror 
and merciless cruelty where death was unthought, it suddenly 
happened, “kill to live” period. The Australopithecus was afraid, 
yes! by instinct but the fear of dying did not exist. 

For the first time, an activity (hunting) requires the association of the 
members of the group with a view to a specific objective and 
cooperation in the sharing of the killed game. Thus will be born the 
notion of group, tribe or, if you prefer, the sociability necessary for 
attack (hunting) but also for defense against other predators. The 
arrival of meat in the diet introduces into behavior the offensive 
aggressiveness necessary for the attack of game (predation) which 
complements the defensive aggressiveness of vegetarian arboreal 
plants. From now on, the development of aggressiveness in 
Australopithecus will follow the rules of hunting. For the first time, we 
are witnessing a division of tasks: defensive maternal aggressiveness 
will serve mainly to protect the camp and the newborns and to pick 
berries, nuts, tubers and fruits while the predatory male will 
hunt; although the female can sometimes participate in the predation 
effort by hunting small game around the base camp. (There is no 
sexism here, the aggressiveness of the female being identical to that 
of the male in intensity at least) 

The anthropologist economist Marshall Sahlins (1972) estimates that 
“the hunter-gatherer could amass what was required for a living (food, 
shelter, medicinal plants, tools) after fifteen hours of effort per 
week; so the rest of his time he used it freely for play and rest. Such 
was the original abundance society. “Our ancestor therefore had 
time to play but also to concentrate and reflect on his condition and 
above all to experiment. (Rasmussen, 2004) 

“With the Australopithecus (Flomo Habilis), between 3 million and 1 
million years ago, the first tools appear, traces of technical behavior, 
external to anatomy. The reproduction of the same gestures 
organized in logical and efficient sequences proves the existence of 
the first concepts. The manipulation and use of these tools was a 
driving force behind the flow of ideas. We find hunting and collecting 



remains showing observation and prediction of animal behavior. In 
particular, adapted shelters indicate the existence of a place of 
reunion, of a protected place where young people could be educated 
and women fed by hunters, This implies the existence of a prolonged 
learning process compared to others primates therefore in an 
educational mode allowing the transmission of acquired social 
behavior. The elements at the origin of the first metaphysical 
experiences were therefore present: the emergence of 
consciousness leading to the creation (revelation) of its equivalent in 
the sacred (unconscious) domain inaccessible by reason ”. (Bernard 
G. Campbell ed., Humankind emerging, 4th ed., Boston-Toronto, 
1983, p.228) 

At least since Neanderthal man, we know that sacred rituals were 
instituted to celebrate a fetish animal, the best known being the bear 
these caves, the most feared because the most 
powerful. Periodically, the cave bear was hunted, killed, beheaded, 
and eaten during these ceremonies. Periodically, God, in this case 
the bear, was sacrificed so that man could derive power from 
him. This is the meaning of the Eucharist even today: the desire for 
deity, the will to acquire the power of God through communion. Note 
that the man appropriated the cave of the bear for his domestic or 
ritual use. 

Intimately linked to the psychic world of the unconscious, the death of 
the animal-god is ritualized in mythical acts in order to appease the 
anxieties linked to death. Among these mythical acts, the ritual meal 
(the Last Supper), where the flesh and blood of the totemic animal 
(Eucharist) are shared, allows Homo erectus to participate in the 
"divine" nature of the Bear, to channel the impulse of deadly 
aggressiveness towards life: they too had to die, but by sublimating 
the Bear-totem, they were associated with his life and by eating the 
flesh, by drinking the blood of the deceased animal, the Bear mythical 
could thus be reborn, succeed in a new and immortal life by the 
eternal repetition of the ritual. The ritual becomes cult: "the conviction 
that a new life arises only through sacrificial death" (M. Eliade, 
Histoire des Beliefs et des Idees Religions, Payot, 1978, p. 327). 

The archaic hunter, like a tadpole becomes a frog, acquires, 
assimilates, discovers the requirements of his new condition of 



warrior; the techniques of manufacturing new objects will make a 
prodigious leap for humanity. This period of the Upper Paleolithic is 
the most brilliant, richest and most complex evolutionary period of 
prehistory seen from the angle of the human development of 
consciousness and of society. A real boost. Armatures, handles, 
levers come to furnish the hardware of domestic tools. Decorative 
objects other than "religious" appear. The space is structured, base 
camp, seasonal camp, the habitat is better organized, delimited by 
walls. Hunting specializes: big game hunters (mammoths, 
rhinoceroses), herd animal hunters (horses, reindeer); each specialty 
with its own techniques, weapons and rituals. 

“The shaman prepares the rite of outlickan meskina, the ceremony of 
the Tracks of the shoulder bone or Reading of the scapula. This ritual 
is of great symbolic and spiritual importance for the Innu community 
in Canada. Once the scapula is removed from the caribou carcass, it 
is exposed to the hot coals. The heat of the fire cracks the bone on all 
sides. These cracks give knowledge of things which touch on the 
hunt and other omens. Thus, a long crack in a straight line from one 
end to the other means death or famine, a short zigzag without 
ramifications means misery. Twig-like cracks with small burnt spots 
on the edges indicate abundance. When these spots are near the 
base of the bone, it is a sign that the game is nearby. The further they 
move away from it, the greater the distance traveled to reach 
it. Finally, the largest burnt spot always indicates the tribal camp from 
which the Innu can orient themselves in their hunt ”. (Comeau, p. 
142-143, p.248-249) 

So much so that the tool is inseparable from the sacred. Not only 
does it ensure the survival and development of the species but it 
produces a whole universe of mythico-religious relations, if only the 
mastery of distance by the launch of the spear, which nourishes the 
creative imagination as much, than the body. 

This manual ability, now well suited to crafting objects, is making a 
major conceptual leap. Once again the archetypes are visualized by 
the mythical image, but this time it is artificial, created by man, it is 
the birth of art. 


"Art and religion are Siamese twins born in the same cave" 



Since prehistoric times, art and the sacred have been intimately 
linked by the same umbilical cord, the first seeking the representation 
of the second. The main characteristic of prehistory is transformation, 
metamorphosis. Like life in general (from the unicellular to the variety 
of the animal and plant world), the more man evolves, the more his 
world becomes more complex, divided by the acquisition of new 
knowledge. The fundamental myths, the “universals”, manifest 
themselves to consciousness as a coded language of signs, to 
remind us that alongside rational ideas, there exist hieroglyphics, 
images of the unconscious, mainly revealed in the art of prehistory. 

“Any religion like any other form of behavior derives from 
prehistory. (...) At each stage of the development of knowledge, of the 
hold of consciousness on the world, the appropriate mythological 
functioning is put into action (E. Cassirier, 1972). 

In fact everything changes in meaning when art is introduced into the 
technique of object making. Shells and stones embedded in the 
chiseled wood of knife handles appear; to the utilitarian object, the 
Australopithecus thinks of making it pleasing to the eye. 

“A conceptual leap is thus accomplished: from the selected image (for 
example a fossil) to that manufactured by man, thus incorporating, in 
a fixed form, their value and their meaning. Mastered by the human 
will, these symbolic expressions replace the natural one, extending 
the human hold, analogous to that of a Creator. Control of nature by 
the mind, the image offers man an extension of his power ”. (M. Otte, 
1993, p. 63) 

This is how, at the level of the sacred, the "images made" by human 
hands appear: sculpture. The function of art then is to reveal man to 
himself. It is through the mediation of the created object that humans 
will learn to know themselves; at that time art was mainly educational: 

"Let us not doubt it: everything that man adds as needed without any 
additional satisfaction, what is called art, has only one motive: to 
manifest to himself that he does not is not that a living; that he is not 
only a being who eats, who drinks, who sleeps, who fights, who 



moves but a spiritual subject who knows so well how to rise above 
the demands of the organism ..."( Gobry, 2002, p.25) 

In the south of France and in Spain, the manufactured image 
undergoes a profound irreversible change: from the three- 
dimensional statuette, we move to the two-dimensional relief on a 
fixed wall; the “flat image”, the drawing (painting, hieroglyphic writing) 
was born. Since the surface (the wall) allows it, we are witnessing the 
appearance of "monumental" art which will be reserved as it should 
be for the representation of the notion of a superior being in gigantic 
animals, art and sacred form a whole. Many hybrid creatures, vaguely 
human silhouettes decorated with animal attributes (disguise of the 
hunter and the shaman) appear there as a sort of figurative staging of 
the incarnation. The shamanist operation will reveal to man his 
spiritual essence by making him aware of his demiurgic 
capacity. While the group is completely focused on the external 
object, the shaman reflects back the image of interiority like a mirror. 

Art and religion therefore have a public and community vocation 
which unites the clan and the cave. These immense walls (an 
intimate space conducive to contemplation, to mystery) will become 
the chosen place, already foreshadowing the temple, the 
cathedral. Art and religion are therefore the transmission belts of the 
values of the clan, its technical knowledge and allow the education of 
future generations; foundation of culture. 

The cave, this archaic temple will be invested by the animus and will be 
used strictly for the representation, for the masculine conception of the 
Universe and for the celebration of the rituals attached to it such as the 
initiation of adolescents to hunting, as a passage from the protective 
feminine world to the adventurous masculine world of the hunt where the 
adolescent turned man acquires his first weapon, a sign of power. It will be 
the place of predilection for ritual dances and shamanistic 
ecstasies. According to Leroi-Gourhan, it is about the diffusion by contact of 
the same ideological system, in particular that which marks the “religion of 
the caves”. The ideology and the “religion” of the patriarchate have found 
their “church”, their “mosque”, their “synagogue”. (The religions of 
prehistory, p. 84). 



Little represented symbolically in the parietal drawing (cave art), the woman 
is also physically excluded. Hunted, the expression of the anima will find 
refuge in the domestic space (queen of the hearth) in a place fitted out 
(decoration) for this purpose and the statuette (doll) will be its mode of 
representation. 

"They (statuettes) come from the levels of habitation, therefore seem to be 
related to domestic religion." (...) It is Leroi-Gourhan's merit for having 
highlighted the central function of the masculine / feminine polarity in 
Paleolithic art, ie cave paintings and reliefs / statuettes and stone plaques 
”. (Eliade, 1973, p. 31) 

So the time has come to try to understand why the woman is being chased 
out of the cave? On what, this exclusion may well be based. So let's come 
back to the world of hunting, because it is hunting as the only referent that 
man “builds” his universe. For a long time now, the archaic hunter has 
acquired the conviction that he possesses the forces of death because he 
controls the blood of the animal. It is by his intervention that the blood flows 
of the animal from where his death. His superiority over animals therefore 
comes from the fact that man actually controls the flow of the blood of 
"others" and that he has above all control over his own blood. 

Inside the sacred cave, the language reaches an incredible magico-religious 
power thanks to the natural drugs of which certain shamans know the 
power. The pre-ecstatic shamanistic lyrics (poetry) suggest the vision of a 
mysterious world where the soul travels and meets other spirits (And the 
verb became flesh - mantra). Shamanist poetry is transcendence, this is its 
strength: man can leave his earthly space, detach himself from nature. It is 
through poetry that man finally pierces the mystery of the transcendence 
initially observed with the fire and the smoke which rises towards the 
heavens. Thanks to the poetic word, the body goes into ecstasy, a kind of 
internal combustion such (trance) that the spirit acquiring the properties of 
fire, can finally soar towards the Most High. Since the forces of the anima 
are terrestrial, the Gods of the male animus will henceforth inhabit the sky, 
domain of the Spirit. 

However, we saw it previously: blood is sacred. For the Homo sapiens 
hunter, blood flows from the female vulva like bleeding from the animal's 
wound associated with death. The bleeding vulva is death; confirmed by 
biology, the menstrual woman is non-fertile. The loss of blood in women is 



understood by men as an “impure act” which discredits her as a “belt” for 
the transmission of the sacred through rituals. Women are excluded from the 
"priesthood". 

“It is because a woman and as a woman, that is to say as the second sex, the 
sex of nature, that the woman is excluded from the priestly office. (...) The 
body of women, more precisely their blood, seems, more or less consciously 
and explicitly, the major reason for denying them access to the sacrament of 
order and to the priestly office ”. (Veillette, Women and religions, p. 
311,1995) 

But then why exclude her also as a participant in the assembly? Why the 
expulsion from the parietal “church”, where the spiritual life is 
celebrated? Although we recognize the sanctity of the woman due to its 
transmission v ie natural and earthly, his "impurity" made him ineligible to 
celebrations of Vie spiritually. But still why! For God Sake! Precisely 
because of him, God the Father (the great collective totems are almost 
always male animals, alpha males). "Impure blood = to be impure = act" 
impure = incest" 

“In a male society and culture, legitimized by a male God,“ the refusal of 
which the woman is a victim is doubtless a sexual character ”, prohibition 
of ‘ communing with ’’one's own father. Ban on celebrating and 
commemorating one's own father. The taboo of incest thus present at the 
very heart of social and religious organizations. »(Veillette (Santerre), 
Women and religions, p. 311) 

Who says fertility, says maternity, several statuettes in fact idealize maternal 
curves: the cult of the mother-father is very widespread and well established 
by sacred statuettes ... at home, at home. 

Culture definitely marks the break with circular time, the cyclical 
seasons. The work of art becomes a witness of linear time, the 
content of the work frozen in time “imposes the idea of the present 
different from the past, its promises turn it towards the future. More 
and more man grasps himself different from the natural model. The 
work of art shrouded in mystery becomes an object of envy, 
possession, power, and therefore conflict: man / culture versus 
woman / nature. 



“The Paleolithic characters of the human image are found in the other 
prehistoric arts of the planet and help us better understand the nature 
of the duplication of the human being that constitutes the human 
image. Human sexuality occupies an essential place in the birth of 
artistic creativity. The graphic or plastic female representation is 
treated differently from the male representation. (...) A particularity 
linked to the previous one is the frequent absence of head (face), 
arms and feet in female representations, sculpted or engraved, and 
that at all times of the Upper Paleolithic ”. (Jean-Pierre Mohen, Arts 
and Prehistory, Editions Pierre Terrail, Paris, 2002, p.186) 

There would therefore be a spiritual sex, first, male, and a natural 
sex, second, female. Here, archaic androcentrism mutates into 
sexism: the mother and the whore. 

"Sexism can be concealed under idealizations of women which keep 
her in an order of subordination as well as under attitudes of open 
contempt." (King, 1989) 

Aparte: (androcentrism: which acquires the characteristics of the 
male, the masculine not to be confused with anthropocentrism: which 
acquires the characteristics of the human race, man and woman) 

Once again, man appropriates a feminine force to the point of 
completely devaluing it: henceforth the blood ties between man and 
his totem will be transmitted (initiation rites) from generation to 
generation, from father to son: some blood. The long process of 
dispossession of the physical and psychic attributes of the woman 
continues its course. Man ultimately must possess all the forces of 
nature including those which nature has bestowed on woman. 

One thing is undeniable, the Paleolithic cave is a structure imposed 
on nature, a reflection of the power of the spirit. It is the matrix, where 
the spiritual life is expressed. It is curious that rock art, the art which 
is expressed in darkness, is also that which allows the passage of the 
interior light which opens the passage of the soul. It is a place of 
passage from earth to heaven where the spirit of man meets his 
totem, his God. At the psychological level, it is the place of 
individuation by initiation where the ego is organized and reaches 



maturity; a new relationship is established between the individual and 
his community, the adult acquires his personality. 

Now divided, the newly started process of individuation cannot be 
realized without the awareness of the other (otherness). The man and 
the woman will learn to know each other, to discover their respective 
place in the great chessboard of nature, mainly in the knowledge of 
their sexuality. Notions like genitor, fertility, are revealed. In short, the 
ancestral unity of man and woman, the fusion of origins, having as a 
biological model the unicellular which becomes more complex by 
dividing (binary), accomplishes the same complex path, this time by 
the consciousness, knowledge. This is the constant of evolution, the 
more life progresses, the more it becomes complex. Men and women 
discover different but complementary roles in sexuality. 

It is therefore major upheavals that are announced at the level of 
spirituality and artistic expression. Human images are multiplying. In 
fact, we are witnessing a real transformation of the sacred where 
superhuman forces take the form of man. The individual now tends to 
control his destiny through representations of his own image. All 
nature, wild and mystical, is commensurate with, within reach of its 
action; man is free. Man, from the Mesolithic period (10 to 15 
thousand years) resolutely committed to transforming the world. The 
earth, feminine, maternal symbol, falls into the masculine camp; the 
sacred statuettes of the female genitor have a new competitor who 
further weakens the symbolism of Mother Earth: the male statuette 
makes its appearance and will be the object of a new ritual: the 
ceremony of sacralization (mass) of its own image . Man thus fully 
assumes his driving role in the unfolding and transformation of the 
mystical world and of nature. 

Sacred art takes an equally revolutionary turn: man begins to want to 
create God in his image. 

“They (the overmolded skulls) carry the restitutions of flesh and hair 
by plaster and clay, the gaze being represented by shells encrusted 
in the eye sockets. (...) The sacred image is borrowed from the 
human register based on its own anatomical remains and 
transformed into a "work of art" by the addition of materials "Otte, 
1993, p.84) 



If the essence of Christianity is the Incarnation of God in man, one 
can think in reverse that the Neolithic religion is that of the Incarnation 
of man in God. 

On the other hand, since this sacred art was associated with the cult 
of ancestors, one can imagine that it was a reconstruction of the 
deceased. For the first time, man seeks to recreate an entity by his 
sole address or skill in the “learned” manipulation of his own 
anatomical remains. Man begins to taste the joys of demiurgic 
creation. 

If the Gods take the symbolic image of man, what happens to 
woman? The discovery of cereal growing (grasses) and vegetal 
farming (tubers) brought with it a tremendous upheaval in spiritual 
values. A new sacred myth takes shape which expresses the intrinsic 
relationship between woman / nature and vegetation resulting from a 
primitive, almost innate act, performed by women for ages: the burial 
of the placenta (original waters) which becomes a rite, of fertility of 
Mother Earth. By this gesture, the woman replaces the divinity by 
possessing a sacred biological power which gives birth to plants, the 
tubers buried in the ground. The meaning of the myth is obvious: food 
plants are sacred since they come from the body of the deified 
woman. While nourishing himself, man eats a divine substance. 

As we can see, this new feminine rite is juxtaposed with the “old”, that 
of the marrow of the bones and the skull associated with the 
Paleolithic male hunter. We can speak here of a deep "existential" 
crisis. 

“Woman and feminine sacredness are promoted to the 
forefront. Since women have played a decisive role in the 
domestication of plants, they become the owners of cultivated fields, 
which enhances their social position and creates characteristic 
institutions, such as, for example, matrilocation, the husband being 
obliged to live in the house, of his wife. The fertility of the earth is 
linked to female fertility; therefore women become responsible for the 
abundance of the crops, for they know the "mystery" of creation. It is 
a religious mystery, because it governs the origin of life, food and 
death. (...) Of course, feminine and maternal sacredness was not 



ignored in the Paleolithic, but the discovery of agriculture significantly 
increased its power.The sacredness of sexuality, in the first place of 
feminine sexuality, merges with the miraculous riddle of creation. (...) 
A complex symbolism, with an anthropo-cosmic structure, associates 
woman and sexuality with lunar rhythms, with the Earth (assimilated 
to the matrix) and with what we must call the “mystery” of 
vegetation. A mystery which calls for the "death" of the seed in order 
to assure it a new birth, all the more marvelous in that it results in an 
astonishing multiplication. The assimilation of human existence to 
vegetative life is expressed through images and metaphors borrowed 
from the plant drama (life as the flower of the fields, etc.). This 
imagery has fueled poetry and philosophical reflection for millennia, 
and it still remains “true” for contemporary man ”. (M. Eliade, op., Cit. 
P.51-52). 


Aparte: This powerful agrarian and matriarchal image will be 
supplanted much later by the appearance of the plow, phallic symbol 
of the male who sows the earth. 

The female statuary becomes, by this very fact, more faithful to its 
image but remains always associated with motherhood, with 
nature. But curiously, it is at this time that the statuette woman / 
snake appears where the latter is embedded in the female face. This 
association is quite “logical” when we know that cultivated fields serve 
as ecological niches for several varieties of snakes which feed on 
small rodents and reproduce there. In all civilizations, the snake is a 
mythical ancestor founder of societies because it is associated with 
female fertility. 

To counterbalance these agrarian forces, nomadic pastoralists will 
build their own primarily power-oriented symbols by adopting the wild 
bull as their spiritual emblem. (Not to be confused with the 
domesticated beef, an agrarian symbol). For them, it is the abundant 
seed of the bull that fertilizes the earth. The bull is indeed a primordial 
animal, which one finds in the art of the Paleolithic caves, associated 
with the creative force. 

Equally revealing change at the level of sacred space, we go from 
shadow to light; from cave to temple. In fact, it was in the ancient 
European Neolithic that an area with specialized functions appeared 



well delimited in the space of the village. This temple confirms that 
religious authority is now present and that it is part of a convergence 
of power and the sacred. We are at the start of the city. The animist 
beliefs of the hunters fade to make way for new religions. The 
liturgical masks, mainly in the heads of birds, give importance to the 
eyes, passage of the gaze, intelligence and mystical force. Statuettes 
and masks are grouped together on a sort of altar at the back of the 
Temple. Another effect on the sacred is the appearance of priestly 
functions reserved for a male elite (priesthood) who will henceforth 
take care of reflecting on the destinies of the community. And as 
attested by recent archaeological discoveries, the woman, despite 
her strength acquired in the symbolism of the agrarian world, is still 
absent from the general iconography of the "European" 
Temple. (Eliade, 1976). This is not the case in India, Asia, Africa and 
pre-Columbian America where matriarchy is more widespread due to 
the predominance of agriculture over hunting. 

Locked in the private sphere, the woman is responsible for the 
physical and emotional burden of the members of the group. His 
household tasks because they are “natural” are unquantified, 
unmeasured, unassessed and therefore unpaid. Dispossessed of its 
production, it is therefore kept away from social and political 
power. Women become loyal stewards, the transmission belts 
through the education of cultural values that they do not determine. 

But even more, this victory over the anima carries within it the “true 
original sin” of humanity, the germ of all repressions: the logic of 
domination which goes from sexism to totalitarianism. Affirmation 
confirmed by the work of the Frankfurt School (Adorno, Marcuse, 
Horkheimer, Benjamin, Habernas) including Dialectic of 
reason ( 1945) where we learn "that the crisis of modern civilization 
does not first arise from capitalist domination. Our world changed the 
day when man began to dominate nature ’’and me to add, dominate 
nature and woman. 

Because it is important to note that it is the appropriation of the 
sacred domain, therefore of religious rites and also of art by the 
brotherhood of priests and shamans independently of a male or 
female god who determines the ideology of social power and politics 
and propagates it from generation to generation. So much so that a 



so-called matriarchal society which venerates the Great Goddess 
nevertheless conveys the masculine ideology of social relations 
because men have appropriated the manifestation of the myth 
through celebration, the control of rituals. 

If at the origins of shamanism, man identified himself with the animal, 
he took on its attributes through disguise, we quickly realized that the 
shaman's disguise rapidly evolves towards female 
representation. Wearing female costumes in which breasts were 
drawn, the shaman appropriates the attributes of the woman to better 
eliminate her from the celebrations. The female personification of the 
shaman / transvestite allows better communication with the gods. It is 
not by chance, if at all times, the woman was invested with the power 
to probe the will of the gods and to communicate with them, like the 
Sybil among the Greeks (Jung) and “fortune teller” of today 'hui. 

We can clearly see that it is the religious institution controlled by men 
that has propagated the inequalities between men and women 
throughout the social and political fabric; what Montaigne describes 
as "the gross imposture of religions." The clergy form the most drastic 
male society towards women. 

At the end of the Neolithic, everything is now in its place: nature is 
more and more submissive, the cult of the dead and fertility are well 
established, the agrarian Gods and Goddesses rub shoulders with 
the deified icons of the Paleolithic hunter and the nomadic pastor. , 
beliefs and rituals are celebrated at the Temple decorated by male 
artists under the supervision of male “priests” with a cosmology 
featuring the symbol of the village as “Center of the World” defended 
by seasoned warriors. (Eliade, 1976). In short, a general "philosophy" 
of life, a culture where spiritual, political and warrior powers are in the 
hands of men in search of power. 

This new fundamental power will be actualized in the repression of 
the forces of the anima in the domination of the social corpus by the 
patriarchy that it will set up at length, patiently into a political system. 

“We know (...) that sexual dimorphism (sets of characters not 
essential for reproduction and which make it possible to distinguish 
the two sexes of a species) is rooted in the processes of reproduction 



and socialization of primates (... ) During the evolution of humanity, 
this basic "pattern" was enriched by the complex behaviors 
developed by hunting. (...) The existing sexual differences were 
further accentuated. (...) One of the most important consequences of 
hunting as a way of life was to accentuate the difference between the 
behavior of men and that of women. (...) If we remember that at this 
stage of the primitive civilization of hunting, the size of the brain goes 
from simple to double (...), we can take the measure of the processes 
that the selection then put implemented and which must have been 
enormously effective. The old association structure of primates has 
evolved into an impressive new structure, that of cooperative 
hunting, (nda- origin of diplomacy (alliances). From this too it follows 
that politics is a "men's affair", with its intimidating behavior, its 
phraseology, its written regulations, its vanities, its bizarre 
conceptions of the honor: we are afraid of appearing weak, we are 
ready for combat and war, we display manly greatness and self¬ 
exaltation (...) These selection mechanisms have influenced 
everyone's behavior, male types and produces those extravagant but 
very real results which seem so dear to men's selves. ’’(Tiger and 
Fox, The Imperial animal, p.121-122, 1971.) 

"From recent works of cultural anthropology like The One and the 
Other Sex, 1975, by Margaret Mead, one could only get the 
impression that there is nothing that can be considered as nature, 
specific to men and women. But however subject to variation and 
divergence the social distribution of roles between the sexes 
according to civilizations may be, the multi-millennial division of labor 
between them: hunting on the one hand, motherhood and children's 
education on the other, no has nevertheless led to certain 
constancies that can be defined by radicalizing them, by the polar 
oppositions between killing and giving life, war and peace 
”. (Drewermann, Spiral of Fear, 1982, note 56, p. 367) 

Moreover, no so-called natural and / or matriarchal society has 
survived its contact with the patriarchal West. Think of the 
Amerindians, both North and South. 

We have seen the importance given to blood in its relationship of 
filiation (blood bond) between god and man and its taboo (menstrual 
blood) which excludes woman from the sacred or rather which 



relegates the sacred to women in a a subcategory that is the 
domestic religion of which the temple is the home and the members, 
the family. This relationship to blood is the basis of the social 
construction of the difference between men and women. Others 
believe that the inability of men to procreate justifies their sonship 
with God. It does not matter because it is precisely because man 
occupies the cave as a sacred place that he can place himself in a 
position of domination. This allows it to determine its ideology, to 
assert its vision as universal: that which governs and defines the type 
of society and the relations between members. So that there are two 
naturally differentiated sexes but only one androcentric culture; the 
victory of reason (animus) over nature (anima). 

“We end up with an almost absolute dichotomy. Man, placed at the 
center of the imagined social edifice, is alone on the side of the 
universal, the general, the social and the cultural. Woman is defined 
in relation to him and the difference that we are forced to recognize in 
him cannot be social or cultural; it comes under the biological 
domain; the woman is on the side of nature ”. (NCMathieu (Veillette), 
op, cit. PI 5) 

According to Hindu thought, the woman cannot will by herself, it is the 
man who decides; women are excluded from learning at a very young 
age to take care of domestic work. Taoism in China, Shintoism in 
Japan reserves an identical fate for it, despite the existence of 
philosophy such as Chinese Yin Yang for which the masculine and 
the feminine are complementary and not affected by lower and higher 
categories, despite the existence of the goddess Amaterasu and the 
god Susano-o who ensures the balance in Japanese society and in 
the Universe, these societies still remain dominated by 
man. According to Buddhism, the female nun does not have the 
same status as the monk and her reincarnation as a man is the only 
way for her to escape her state of inferiority. 

In Homer, the captured young women are given over to the sensual 
whim of the victors; each in turn, in the hierarchical order, the leaders 
choose the most beautiful; we know that the whole Iliad revolves 
around a quarrel between Achilles and Agamemnon, about one of 
these slaves. For each Homeric hero of any importance, we mention 
the young captive with whom he shares his tent and his bed. In 



addition, the Bible designates the woman as spoils of war and 
expresses the precepts to be followed for any woman outside the 
Hebrew community including the ban on marriage for a month to be 
sure that she is not already pregnant with the enemy. 

Faced with such international unanimity, Engels will draw this 
conclusion by affirming that "the victory of humanity" rests on "the 
historic defeat of the female sex". 

“Indeed, matriarchy, like motherhood, is a state of nature that had to 
be transcended to make room for culture. Women were unable to 
make this passage, being themselves biologically part of nature. The 
role of civilizer returns to the sex not defined by its biology, to humans 
freed from nature: to men. They were able to develop culture, 
civilization by dominating nature and the part of humanity that is 
subject to it: women. (...) If women were predominant at one time, it is 
because their intrinsic qualities were essential at the beginning of 
humanity. (...) The “historic defeat of the female sex” which must be 
understood as a “victory of humanity”, was therefore a necessary 
step in the progress of societies. Patrilineal filiation then replaced 
matrilineage, and the monogamous family, clan community 
organization, at the same time undermining the basis of women's 
“power”. (Frangoise Braun, Matriarcat, motherhood and women's 
power, Anthropology and societies, Quebec, Universite Laval, 1987, 
vol.11 no.1, p. 47) 

The “historic defeat of women,” as formulated by Engels, is 
inadequate and incomplete. It is not only the sex but also the 
feminine gender which is in question: the anima. Linked to the 
primordial harmony, the values of the anima tend towards the 
realization of this "state of nature" and thus seek to neutralize, to 
absorb the male impulses of the animus. This duality is the mark of 
evolution, one tempering the other. Because the anima pushed to its 
extreme is the immobility of the ecological niche and death. The 
extremism of the animus is expressed through destruction which also 
leads to death. The male values (patrilineage) of hunting upsetting 
the female values (matrilineage) of the vegetarian Australopithecus 
doomed to death. Thereafter, the horticultural societies coming to 
temper the destructive ardor of male hunters and so on. 



But let's go back to Engels for a few moments. The famous "historic 
defeat of the female sex" is not yet final and the fight is still 
raging. Because if there is a search for victory, it is because there is a 
stake. And what can be this stake, so coveted for millennia, that man 
and woman have been arguing about, if not to deprive women of the 
control of sexuality and to recover through diversions the powers of 
motherhood by withdrawing in her favor maternal power males. 

Sexual taboos and initiation rites will be implemented for this 
purpose. So let's take a look to see what's going on inside the 
mysterious cave, the hunter's lair. 

The symbol of the cave is quite obvious, it is the matrix of the second 
birth of males. The young initiates learn there that two fundamental 
activities ensure the survival of the group: hunting which produces 
food and copulation which produces children. The hunter's 
domination over the animal is read as the result of sexual 
possession; hence in particular the equation wound = vulva in the 
symbolic representations of cave art from the Upper Paleolithic. This 
sexual possession will be transferred to the woman who in turn will be 
prohibited from the cave under the pretext of avoiding adulterous and 
incestuous relations with the mythical animal. Man thus possesses 
both animal powers and controls female fertility acts. 

But the stake is more than that. The world of hunting is expressed 
through power, forming dominant / dominated relationships between 
categories of activities and beings. Let us remember that at the time 
of the arboreal Australopithecus, beings were subject to very little 
hierarchical constraint: 

“Collecting food, as far as we know, does not create a sexual division 
of labor, because both sexes do it the same way.” (Stewart cited in 
Moscovici, p.291) 

To determine the hierarchical order, the right of nature conferred by 
hunting will speak in its place which "wants the winner to be the 
master and lord of the vanquished." From which it follows that by this 
same right a child is under the immediate domination of the one who 
is the first to hold him in power. However, the child who has just been 
born is potentially his mother before any other person, so that she 



can raise him as she sees fit and without her being responsible. " (T. 
Hobbes quoted in Moscovici, p.302) 


Return to the Paleolithic. The struggle of fathers and mothers for the 
possession of children, mainly sons, is at the heart of social 
issues. The rituals of the cave will therefore serve to separate the son 
from the mother. Several psycho-anthropologists are beginning to 
wonder if the initiation ritual focused on separation and the causes 
that provoked it, are not themselves the psychological origin of the 
oedipal conflict. So much so that the Oedipus complex would be as 
much cultural as natural and would have served man since the 
prohibition of incest meets this double requirement of separation and 
hierarchy of control by removing the male from sexual power 
(seduction / fascination) of mother and sisters. Thus the male would 
have converted into an exclusive cultural advantage a natural 
process guaranteeing the good physiological and psychological 
health of the species. How and why ? 

Men through initiation finally reveal to males the power of their sex in 
comparison with the negative and isolating power of women not only 
with regard to sexual relations (incest) but in all the details of daily life 
(avoidance and isolation due to menstruation). Having become the 
guardians of their society, they will henceforth have the right to 
impose discipline on women and young people in order to suppress 
all attempts at autonomy. All initiation rites confer on the male the 
necessary authority over the female by propelling male superiority 
into the order of the sacred. 

To achieve this, the young pubescent male must undergo trials and 
ceremonies. The sometimes cruel trials are physical and moral 
because he must show endurance and virility. To ensure the 
cohesion and sustainability of the group, adults make it feel their 
authority in various ways while giving it careful instructions on its 
future role. The adult reveals to the young boy his deep identity while 
confirming the disfavour which strikes the female sex. Initiation 
separates the boy from the mother, sometimes he is forced to leave 
his hut, his mother no longer has the right to see his penis. He is 
ready to get married, has the right to sit down and eat with the men, 
he can take part in the trial, give his opinion and make war but above 



all " filiation according to maternal law is what was needed, to 
overthrow first, and she was overthrown. (...) It was enough to decide 
that in the future the descendants of the male members would remain 
in the gens, and that the descendants of the female members would 
be excluded and would pass into the gens de their father. Thus, 
female line filiation and the right of maternal inheritance were 
abolished, the male line of filiation and the right of paternal 
inheritance were established. (...) The reversal of maternal rights 
was the great historical defeat of the female sex. Even at home, it 
was the man who took control of the rudder; woman was degraded, 
enslaved, she became a slave to the pleasure of man and a simple 
instrument of reproduction. (...) Monogamy developed rapidly with 
the collapse of maternal rights. (...) It is founded on the domination of 
man, with the express aim of procreating children of an undisputed 
paternity, and this paternity is required because these children will 
one day come into possession of the paternal fortune, as 'direct 
heirs. (...) Such was the origin of monogamy, as far as we can study 
it among the most civilized and developed people (the Greeks) of 
Antiquity. It was by no means the fruit of individual sexual love, with 
which it had absolutely nothing to do, since marriages remained, as in 
the past, marriages of convenience. It was the first form of family 
based not on natural conditions, but on economic conditions , namely 
the victory of private property over primitive and spontaneous 
common property : sovereignty of man in the family and procreation 
of children who could only be his and who were destined to inherit his 
fortune. (Engels Friedrich, The Origin of the Family, Private Property 
and the State, 1884) - Electronic edition 

http://www.uciac.uciuebec.ca/zone30/Classiciues des sciences socia 

les/index.html ). 

Initiation is a killing, that of the child and a birth, that of the adult. Man 
takes hold of the mother's child, appropriates it and gives birth to him 
as a man. By the negation of the birth conferred on the mother, the 
man legitimizes his superiority, withdraws the power of maternal 
power from the woman, appropriates it to himself. Then a mysterious 
mystical and sacred alchemy takes place in which man becomes both 
social mother and natural father. Woman can only bow to such 
magic: man alone has the capacity to beget adult sons. The 
successful initiation undoubtedly demonstrates the conquest of man 
over woman in society and the latter, under the threat of 




psychological terror and physical constraint, is called upon to honor 
this rebirth as a pact that submits it within the family and the group. 

So much for the "victory" over the female sex. Now let's tackle the 
other conquest, that of the anima. From birth, the boy has been in the 
grip of maternal power. 

Aside : It is increasingly accepted by child development psychologists 
that the mother is the first God of the child not only for several million 
years of matriarchy but even today. 

These offer an interesting hypothesis on the invention of god. It is 
indeed necessary that during the millennia of the evolution of the 
human species, there is a date when the idea of god appears. So god 
could not have been invented until after the development of language 
by our distant human ancestors. Later after in fact: only when the 
human being finally realized what he was thinking. 

Now, to think is to have a lot of conversation with yourself. From the 
awareness of this conversation, human beings would have asked the 
question: can it be that there is someone else who can intercept and 
listen to my inner conversation? Some human beings answered 
"yes". They had just invented one or more deities. 

In the case of religions with "personal god" (such as Judaism, 
Christianity, and Islam, among others), the deity knows us personally 
through its interception of our inner thoughts (and our openly spoken 
words). The divinity is interested in us personally. And conversely, we 
can address her personally. And she hears us personally and listens 
to us. So she knows if we are good or bad. She also knows our 
prayers. In fact, this god can possibly know everything about all 
people, all living things, and all things. He's the ultimate spy. More or 
less benevolent. It's Mom / god. 

Even today, a child of two to four years old experiences a similar 
divine perception. This child is old enough to understand that his 
mother and other significant people do not cease to exist when they 
leave his field of vision. But the child is still too young to understand 
that his mother and other humans can see and hear different things 
than what he sees, hears or thinks. 



On the one hand, it is very reassuring. For the child, Mom knows 
everything that happens to her. It's like she's always there by his 
side. But on the other hand, Mom knows everything the child is 
doing. Especially if the child respects the rules and instructions of 
Mom. 

Who has nothing to hide, has nothing to fear is the spontaneous 
response that rises from our two to four year old child. If I don't do 
anything Mum says that's wrong, she won't scold. It is also the 
spontaneous response that arises from our religious culture (even if 
we ourselves are not a believer). If I don't do anything that God says 
is wrong, He won't punish me. Moreover, as if by chance, God always 
shares more or less my own values or those of my mother and then 
of my community. 

“During childhood and before initiation, the young adolescent is 
identified and probably identifies with a female person, sister or 
mother. It is as such that he approaches the ceremonial."(...)" 
Because they symbolize the other sex, neophytes are bullied, 
mistreated and the initiators who make them manipulate their penises 
designate them as their "women". (...) Everything seems to happen 
as if both the ritual tended to concretely test the ineluctable outcome, 
by exorcising the part of the feminine that the masculine encloses. He 
teaches a law of society, ensuring the defeat of one and the triumph 
of the other, humiliating the child of woman to glorify the child of man, 
in order to preserve the purity of the members of the group which now 
contains only real men." (Moscovici, 1994, p.277ss) 

Farewell animal The boy who refused initiation or failed would be 
condemned by the group to live as a woman. Probably the social 
origin of cross-dressing and homosexuality. 

The man so fears the powers of the woman that he does not believe 
that the only initiation can perpetuate his domination despot. The fear 
of revenge of the women from whom they have stolen their children is 
such that it requires unfailing protection to maintain the kidnapping 
accomplished while affirming the process of subjugation of the 
weaker sex to the stronger sex. This will be the role of societies of 
men, of brotherhoods. 



The term "patriarchy" was introduced to distinguish the forces that 
maintain sexism in other social forces like the economy. However, the 
power of men in these groups is not based on their roles as fathers or 
patriarchs, but on their collective characteristic of adult males, 
embodied in secret cults, men's houses, war, networks of exchange. , 
ritual knowledge and various initiation procedures. Patriarchy is a 
specific form of male dominance of the Old Testament type, where 
Abraham was a Patriarch - an old man whose absolute power over 
wives, children, flocks, and dependents was an aspect of the 
institution of fatherhood as defined in the group in which he lived. 

Men's societies are only the extension of the cooperation and 
complicity necessary for a successful hunt. The hunter is a provider 
of food within his family, there is his primary duty, any failure is a sign 
of weakness which could serve as a pretext for the woman to 
destabilize the power of the male and even to overthrow him; this will 
be done in the Neolithic when agriculture, an area reserved for 
women, will supplant hunting and mark the return of so-called 
matriarchal societies. 

The male brotherhoods meet the needs of male solidarity towards 
fulfilling their responsibilities, even in spite of periods of famine or 
accident. “Giving and receiving, making available to others what is 
one's own are the imperatives of a convention which guarantees 
each man to be the partner of another man. Otherwise, there is 
neither well-being nor survival. ” In several ethnic groups, the woman 
is part of what is made available to others, the sexual act being 
considered as essential as food. 

Because the hunting and the sharing of food induce a knowledge of 
material things, For example, the hunter first understands that food 
has a value in itself, as if this external and natural thing because 
necessary also referred to an internal reality that is the desire for the 
thing. Instinct is also desire. The desire to own food, the desire to 
procreate with the woman gives his instincts an exchange value. This 
was followed by the establishment of a behavioral structure based on 
exchange: the barter system into which women were quickly 
integrated as a commodity. So it is wrong to say that prostitution is 
the oldest profession in the world. Lobbying and pimping preceded it 



when a secondary male pressured the alpha male to give him the 
female of his dreams in exchange for more food. 

The subjugation of women by her despot companion is the primordial 
act of domination on which rest all social forms (totalitarianism, 
feudalism, industrialism, capitalism, and even communism which has 
become patriarchal) engendered by "civilization" and all based on 
domination. And now we know why: because living in egalitarian and 
non-repressive conditions with women was impossible because of the 
immense power that nature had given them. Male society became the 
male / culture's repression mechanism against female / nature. And it 
should be remembered that women's right to vote appeared in the 
20th century, nearly 2 million years after the first hordes of archaic 
hunters responsible for this “logic of domination. Even more, equal 
pay between men and women is far from being achieved at the start 
of the 21st century. 

Thus these fraternities everywhere exert a great influence and enjoy 
a great prestige on which rest the ideology, the economy and even 
the politics of social groups. Deliberations are discreet and jealously 
guarded out of reach of female ears or the uninitiated. Often the 
bonds forged between men are superior to those established within 
the couple, thus indicating the real place of women in the social 
spectrum. "An economist calculated that women occupied a lower 
position in 73% of agrarian societies and in 87% of pastoral 
societies." (Moscovici) 

To avoid women's revolt, men's society must include mechanisms 
that will make women complicit in this logic of domination which 
discriminates against them. The disparity between men and women 
comes up against a major obstacle: it is almost impossible to 
preserve the domination of man if brothers, sisters, mothers, fathers, 
copulate and marry each other. A man could not in fact treat his 
sister, his daughter as a commodity or as an inferior if parental ties 
were juxtaposed with marital ties. The prohibition of incest, the 
prohibition of sexual relations between members of the same family, 
meets this double requirement of separation and hierarchy. This 
contact ban will be pushed in certain ethnic groups to food bans 
where women cannot eat at the same table as men, reinforcing the 
analogy described earlier between food and sexuality. 



From a strictly mercantile point of view, the prohibition of incest has 
the effect of scarce the available women and thus increases their 
market value. To compensate for the lack and respect the prohibition, 
the group must turn to its neighbor and establish with him modalities 
of peaceful exchange with friends and of kidnapping and kidnapping 
from enemy groups. 

Thus the man makes the woman of his clan an accomplice by 
situating her herself as a despot vis-a-vis foreign women from other 
ethnic groups. The women of the clan therefore assimilate foreigners 
as subjects whom they must keep in a subordinate position as long 
as possible. The transfer of women between tribes thus preserves the 
male solidarity pact against the threat of women's rebellion. The 
anthropologist JB Birdsell has very well described the subterfuge of 
bartering women and the situation of the foreign woman for the 
benefit of the man: 

“The condition of women is such that there is little chance of 
influencing the language, ceremonies or functions of men in the total 
culture. These imported wives are silent non-entities, until they have 
learned the language of their husband's group; and at that point they 
quickly integrate into the husband's band or tribe. ” (Birdsell quoted in 
Moscovici, p.305) 

Aside: Originally, the dowry belonged to the bride and was to be used 
by the bride in an emergency. Over the centuries, the payment of the 
dowry has been requisitioned by the in-laws thus accentuating the 
power of the women of the husband's clan over the intruder. The 
foreigner is at the same time and doubly subject to the despotism of 
the men and women of her new family. When her husband dies, she 
often has to remarry the deceased's brother in order to keep the 
dowry within the clan. 

Regarding the complicity of women towards male despotism, what 
was the surprise of Quebec historian Marcel Trudel when he 
discovered that in New France, the nuns of religious congregations 
and the clergy in general were the main beneficiaries of the 
Amerindian slave trade. 



The hunting having reached its peak and its limit, it was necessary to 
find a complementary food (agriculture) and creative supply 
techniques (breeding) to cope with the demographic growth of the 
species. “Here, the domestication of animals and the breeding of 
herds had developed a source of wealth unsuspected until then and 
created completely new social relationships, until the lower stage of 
barbarism, fixed wealth had consisted almost entirely in the house, 
clothing, coarse jewelry and the instruments necessary for the 
acquisition and preparation of food: boat, weapons, household 
utensils more rudimentary. As for food, it was necessary to conquer it 
again every day. From now on, the pastoral peoples were gaining 
ground: the Aryans, in the Punjab and the Ganges valley in India, as 
well as in the even more abundantly watered steppes of the Oxus 
and the laxarte, the Semites, on the banks of the the Euphrates and 
the Tigris; with their herds of horses, camels, donkeys, oxen, sheep, 
goats and pigs, they had acquired a property which required only 
supervision and the most elementary care to reproduce in ever 
increasing numbers and to provide the most abundant food in milk 
and meat. All previous means of obtaining food fell into the 
background; hunting, ceasing to be a necessity, then became a 
luxury. " 

(Engels, op.cit.) 

(Aparte) “ It is at this stage that we find for the first time the iron plow 
drawn by animals, which made possible the cultivation of the fields on 
a large scale, agriculture, and at the same time an increase in means, 
of practically unlimited existence, having regard to the conditions of 
the time; hence also the clearing of forests and their transformation 
into arable land and meadows, a transformation that is also 
impossible on a large scale without the iron ax and the iron 
spade. But there again came the rapid growth of the population, and 
its density in a small space. Before agriculture, it would necessarily 
have required quite exceptional conditions for half a million men to 
have been able to group together under one central management, 
and this probably never happened. (Engels, op.cit.) 

Faced with this exponential demographic growth, the need quickly 
appeared to control these human beings and to regularize the 
dynamics and practices of community life. A whole collective 
construction of individuals, clans, professions, classes, races and 



nations are thus being built. The only model in hand was that of 
subjugating women by coercion: the despotic method reserved for 
women migrated to men of "lower classes" or foreign to her ethnicity. 

Repression comes when the ruling classes impose their selfish will on 
those they dominate to deprive, exploit and crush the weakest. Thus 
continues the logic of domination. “And what is also certain is that at 
the threshold of the history for which we have documents, we find 
that the herds were already everywhere the private property of the 
heads of families, in the same way as the products of the barbaric art: 
metal utensils, luxury items, just like human cattle: slaves. ” 

The first: the proletarians will be subject to work but free, the second 
subject to work but slaves watched over by warriors who ensure 
social cohesion and the defense of the territory and priests who 
ensure the spiritual tranquility of the soul in exchange for fidelity 
temporal in power. The despot man vis-a-vis the woman will continue 
his search for power through totalitarian barbarism towards others 
unclean to his ethnicity. Man's discrimination against women based 
on fear of sexuality and of the powers related to fertility, sexism, has 
therefore served as a model in the construction of the concordant 
elements of totalitarianism and despotism among men themselves. : 
racism and slavery. 

The impurity of the woman polluted by menstrual blood will succeed 
"the smell, the color, the texture of the skin, the shape of the face, the 
tangling of the hair" like so many stains, tangible signs of suspicion 
for the unacknowledged goal domination of one group by 
discriminating against the other and that should be kept in an inferior 
position. (Moscovici, 1994) 

The civilizations of the "anima" were especially developed in the 
Upper Paleolithic and located in Southeast Asia. Later in Southeast 
Asia, horticulture developed. This type of matriarchal civilization 
based on a combination of hunting, vegetarianism and horticulture 
subsequently spread to tropical Africa, Melanesia, India and the two 
Americas (Dittmer, 1954). This remoteness from Europe and the 
Middle East has enabled them to grow in security. As Drewermann 
explains, no so-called natural or matriarchal society has been able to 
withstand the shock of their discovery and / or their colonization by 



the Western world. On the other hand, this search for harmony, 
associated with the anima, also constitutes a sum of cosmological, 
religious, social and ethical models belonging not to a bygone past 
but to a perpetual updating. The question is therefore to know: How 
far can the values of the animus or the patriarchy grow to the 
detriment of the anima? 

Finally, the appearance of agriculture on the one hand and of the city 
on the other, will mark the beginning of the end of the nomadic era of 
the hunter and the notion of protected hunting territory will slowly 
evolve towards the agrarian concept, of "ethnicities-cities-countries- 
nations." At the end of the Neolithic, everything is now in place: 
nature is more and more submissive, the cult of the dead and fertility 
are well established, the agrarian Gods and Goddesses rub 
shoulders with the deified icons of the Paleolithic hunter and the 
nomadic pastor, beliefs and rituals are celebrated at the Temple 
decorated by male artists under the supervision of male “priests” with 
a cosmology featuring the symbol of the village as “Center of the 
World” defended by seasoned warriors. (Eliade, 1976). 

From the Paleolithic to the Neolithic, (still today!) The desire to be 
able is essential as our first value. The power over the animals that 
we eat, over the plants that we cultivate, the power of man over his 
companion and of his society over the other, the foreigner. All human 
development is based on this desire to be more symbolized by the 
power of the gods from whom we want to acquire power. By allaying 
the fear of the gods through ritual, man hopes to receive something in 
return, some kind of extra power. But the association between power 
and divinity is fraught with consequences, it implies the priority of 
force and the power to dominate over everything. The revolution will 
come from Christianity and its apology for love as utopia. 

But for now, the raw, unadorned history shows us that the fate of 
mankind is indebted, not to love, not to justice, not to equality, but to 
power as a condition of life, 'being and his desire to 
dominate. Because let us not forget that the first concern of men has 
always been to obtain what they want with or without the help of God. 

The transition from agricultural society to more structured peasant 
society marks the appearance of chiefdoms, a model of societies run 



by a chief surrounded by dignitaries, priests and clan chiefs. We think 
of the Celts, Germans, Iberians, Italics, Thracians, Dacians, 
Scythians and many other Nordic peoples. These companies with 
chiefdoms establish new commercial relations, they acquire, mainly 
by barter, ore which they transform into luxurious or useful 
objects. Several mine shafts are opened to extract flint, copper and 
other metals. Nothing before that could haunt the social imagination 
like the extraction of gold. Suddenly all spiritual concepts slide 
towards materialism, the possession of the "object / desire." 

Aside “ Of all beings, man alone has succeeded In making himself 
almost absolutely master of the production of means of 
subsistence. All the great epochs of human progress coincide more 
or less exactly with epochs of extension of food sources ”( MORGAN: 
Ancient Society, London, 1877.) 

With the appearance of gold, art takes a decisive turn; to spiritual 
representation are added the marks of material prestige and social 
domination. The accumulation of these objects introduces new 
concepts such as wealth, treasure and especially the concept of 
private property. These new marks of social status are signaled by 
the creation of scepters and crowns as precious or exotic 
objects. These changes bring to the embryonic state the first forms of 
social inequalities based on the possession of treasure. But above all, 
the manufacture of "gold money is a symbol of perversion and impure 
exaltation of desires". (Dies) Certain families become more important 
than others, alliances are negotiated and exchanges of women 
between families come to seal the negotiations. The transmission of 
power and wealth from father to son transformed the chiefdom into a 
dynasty. Prehistory turns into history. 

(Aparte Engels - Origin...) “According to the materialist conception, 
the determining factor, in the last resort, in history is the production 
and reproduction of immediate life. But, in turn, this production has a 
dual nature. On the one hand, the production of means of existence, 
objects used for food, clothing, housing, and the tools they require; on 
the other hand, the production of men themselves, the propagation of 
the species. The social institutions under which the people of a 
certain historical period and of a certain country live are determined 
by these two kinds of production: by the stage of development in 



which work is found on the one hand, and on the other family. The 
less developed the work, the less is the mass of its products and, 
consequently, the wealth of the society, the more also the 
predominant influence of blood ties seems to dominate the social 
order. But, within the framework of this social structure based on 
blood ties, the productivity of labor develops more and more, and with 
it, there private property and exchange, the inequality of wealth, the 
possibility of using the labor power of others and, at the same time, 
the basis of class oppositions: so many new social elements which 
strive, over the generations, to adapt the old social organization to 
new circumstances, even that the incompatibility of one and the other 
brings about a complete upheaval. The old society based on blood 
ties breaks up as a result of the collision of newly developed social 
classes: a new society takes its place, organized in the state, the 
subdivisions of which are no longer constituted by associations based 
on blood ties., but by territorial groupings, a society where the family 
regime is completely dominated by the property regime, where 
henceforth freely develop the class oppositions and class struggles 
which form the content of all written history, until our days. " 

This real socio-historical break is accompanied by the phenomenal 
development of metallurgical techniques. The concerted action of the 
lumberjack, the blacksmith and the miner will also have a most tragic 
impact with the creation of new and ever more powerful weapons and 
this improvement of the weapons of war will be constant until 
today. New weapons appear like the sword and are added to the 
already existing daggers, daggers and axes. Stimulated by these new 
possibilities, certain hunter-warriors, forming wild nomadic hordes, 
quickly understand the profit they can draw from them because 
indeed there is a “magical” way to obtain food without toil: theft; an 
easy way to get a desirable wife: rape at the tip of a knife; a simple 
way to gain power: conquest; a clever way to avoid work considered 
as slavery and ultimately to obtain wealth : looting. Yes, man also 
discovers himself as a barbarian. 

Thus the idea that mythological myths cover the fear of men in the 
face of natural phenomena will be gradually replaced by 
anthropomorphic mythologies and gods covering the fear of men 
towards man himself. Thus to weld the harmony of a group and 
prevent internal conflict, violence towards the other, the foreigner will 



serve as an outlet. Once the enemy has been designated, it will be 
almost impossible to turn back even if the reasons for the hatred 
appear unfounded and even false. The essayist Rene Girard will call 
this phenomenon “founding violence” which will strongly contaminate 
the entire sacred universe. 

The passage of archaic man from prehistory to ancient man therefore 
spanned several centuries. From this long evolution was born a 
whole panoply of concepts going from the economic exchange to the 
social organization while passing by a primitive technique centered 
mainly on the use of water, fire, earth. The experience of civilization 
based on a conscious choice of the individual towards collective life 
governed by laws and rules was quietly born. With civilization, the city 
and the specialization of roles were also born: merchants, 
administrators, artisans, slaves and their corollary a saving of money 
based on work. A whole series of spiritual concepts followed the 
same evolutionary path, going from dreams, magic, totemic animism 
to the gods. The world was swarming with Gods, also specialized: 
God of hunting, agriculture, war etc. 

This religious development at the end of the Neolithic era was 
marked by the power struggle between the new castes of “urban” 
priests and the traditional shamans identified with the “religion of 
hunting” or “religion of nature”. While the caste of priests represented 
the current of general specialization of society in different trades, the 
shaman always confused him by his versatility, at the same time, 
magician, sorcerer, healer, diviner. 

Since Neolithic times, we have witnessed a real denial of the shaman 
intrinsically linked to nomadism. He is the master of changing 
practices adapted to places and types of dating. He acts alone, does 
not need a permanent temple, but above all he has the power of 
direct contact with the spirits. He is the first to take the “mystical 
paths” to the beyond, to establish the link between Heaven and 
Earth. Having become a religious rival, the shaman will be fought by 
all sedentary societies and doomed to contempt. Identified with 
barbarian hordes, with backward peoples, he will be qualified as an 
evil being possessed by evil spirits and suffering from 
madness. Having become suspect for political power, shamanism of 



matriarchal origin will gradually be proscribed and doomed to 
disappearance. 

It is at this time that we notice the multiplication of magical practices 
and the development of occult disciplines, mainly exercised by 
women, which will later become popular throughout the Asian and 
Mediterranean world. A parallel “religion” associated with witchcraft 
was quick to establish itself and promote these more “archaic” 
values. All this so-called occult world will perpetuate the myths, rites 
and magico-religious rituals of the Paleolithic: reading of the viscera 
(oracles), the archaic bestiary integrated into the signs of the 
zodiac; the analogy between mystical signs and reality thus making it 
possible to master time and thus know the future. 

Over four millennia ago, hordes of warriors from the south of present- 
day Russia invaded the Caucasus and settled in the verdant plains of 
Iran, on the shores of the Black Sea and the Caspian Sea. Other 
tribes migrated to Greece and still others followed the paths leading 
to Scandinavia and Finland, eventually reaching the British Isles. This 
migration of the “people of Kurgan” is one of the major events in the 
history of mankind called the Indo-European invasion. This invasion 
is characterized and called so because Sanskrit, an Indian language, 
spoken by these people of Kurgan, later called Aryan, is the basis of 
almost all modern European languages such as German, Latin, 
Greek , French as well as English and Norwegian. The Indo- 
European invasion is the origin of our so-called Western cultures and 
the most influential focus in the formation of ancient religions and 
their fusion with the religions of India. All religions including 
monotheistic theologies like Judaism, Christianity and Islam bear the 
stamp of Indo-Aryan civilization. 

Several religions and philosophies including Chinese Taoism, 
Japanese Shintoism, Buddhism and Jinism including monotheistic 
theologies such as Judaism, Christianity and Islamism derive from 
Vedism and bear the stamp of Indo-Aryan civilization. Initially, 
Vedism, an appellation derived from the Vedas, sacred books of 
ancestral India, favors the vision of the universe as being governed 
by a multitude of often contradictory forces. The cosmos is naturally 
benevolent towards man and is opposed to chaos. Good and evil are 
normal, natural antagonisms, represented by gods (daevas, power) 



and demons (asuras, counter-power), no Devil on the horizon. The 
whole balance of the world resides in the polytheistic sacrifices and 
offerings where man pays homage to the heavenly laws resulting 
from the cosmic forces in action. But all these Vedic gods are but the 
manifestation of one and only reality : The One. And this One is at the 
same time multiple (henotheism). 

Myths also relate that the human race originated from a giant divine 
Being, in human form, Purusha. From his mouth came the 
Brahmans from whom the priests come, from his arms the Kshatriya 
who supply the rulers and warriors, from his thighs the Vaishya or 
economic agents, traders and merchants, and from his feet the Sudra 
or artisans, at service of the first three castes. The appearance of 
castes during Indian history has developed in order to strengthen the 
system of coercion necessary for the proper development of Indian 
society. The enslavement of some by others is a human weakness 
placed under the sign of heredity, not a natural law. The 
Untouchables, those who exercise dirty or painful professions like the 
coolies, refer to themselves as Dalits (oppressed) and are still the 
object of persecution and ill-treatment. 

The Untouchables being out of castes, it seems logical that non- 
Hindus are also considered as Untouchables. This is the case with 
tribal populations in remote areas of the country. This is also the case 
with religious minorities. Hinduism has kept the essence of the Vedic 
religion: the continuity and prosperity of the world are based on 
sacrifice, the main victim of which is man. A whole hierarchy is 
therefore set up under the influence of the notion of pure versus 
impure. 

The pure and the impure each crystallize in the person of the 
Brahmin, opposed to those of the lower castes, who are appointed to 
take charge of social impurities. Each, at his level, is defined in 
relations of superiority and inferiority in relation to others. The caste 
spirit simply reflects that social inequalities conform to natural laws 
perceptible in their time when no equality between species exists. 

This notion of purity reflects well the structures of Aryan India. Society 
is highly hierarchical under the aegis of the Aryas, a caste of warrior 
lords whose power is codified by the Vedic religion, a political 



instrument of cohesion of which the priests are the 
guardians. Previously, the archaic being was bathed in religion, his 
life was religion in the sense of re-ligare , completely connected to his 
world, participating in mana, this "magical" force, "principle of all that 
lives, of all that who acts, of everything that moves ’’(Durkeim, Emile, 
Les formes 

elementaries of religious life, PUF, Paris, 1960, p.276) 

With the first Vedic writings arises the idea that the individual is 
indebted to the social whole in which he lives. To this is added a 
panoply of gods who will come to govern the smallest details of daily 
life, establishing dress codes, food rites, laws and rules of 
conduct. Religion becomes an institution or, as Henri Hubert put it so 
well : "religion is the administration of the sacred" and we add, for the 
purposes of socio-political cohesion. Religion becomes an ideology of 
the sacred. 

Henceforth, there will be no politics without religion, hence the 
importance of the god of war Indra who leads the warriors in battle 
and who celebrates his victories with memorable feasts and 
drunkenness. From conquest to conquest, over time, princely 
dynasties emerged as the Aryan raja who rule a people of farmers 
and breeders who love to sing, feast and dance to the sounds of the 
harp and the lute. 

Continuing their policy of conquest, more than four millennia ago, 
these hordes of warriors from the south invaded the Caucasus and 
settled in the verdant plains of Iran, on the shores of the Black Sea 
and the Caspian Sea. Other tribes migrated to Greece and still others 
followed the paths leading to Scandinavia and Finland, eventually 
reaching the British Isles. This migration is one of the major events in 
the history of mankind called the Indo-European invasion. This 
invasion is characterized and called so because Sanskrit, the Indian 
language spoken by these Aryans, is the basis of almost all modern 
European languages such as German, Latin, Greek, French as well 
as English, and Norwegian. 

These syntheses of cosmogonies and theogonies which merged at 
this time are major changes which allow the constitution of nation¬ 
states as in Mesopotamia, Egypt and Iran with men-gods at their 



head. In fact, these nation-states act as a humanitarian system that 
protects the entity from external aggression, a sort of survival strategy 
for the species to use a comparison dear to Darwin. But each of 
these theocratic-type nation-states taken in isolation introduced the 
notion of national religion related to a strategy of clan or tribal survival 
and became a source of division and a stake in territorial war. 

Patriarchal god 

"History begins in Sumer": Antiquity 

In Mesopotamia, literally : "the country between the rivers" the 
Euphrates and the Tigris, two great peoples: the Sumerians, living on 
the edge of the Persian Gulf and the Akkadians, further north, 
exchanged many customs among themselves, including gods and 
goddesses to constitute a great syncretic mythology because the 
Middle East is a land of contact and passage between Europe, Asia 
and Africa. 

At the beginning, it is the world of primordial waters : "the infinite 
primordial ocean." Heaven and Earth were born from this infinite 
Original Sea. In the beginning the earth was merged in the universe, 
Heaven and Earth were united and formed a unified cosmogony 
because the creator, the god An is "father and mother who creates 
himself", harmonious meeting of the animus and the anima. Then the 
god AN divided the universe between his two sons : NUDIMMUD the 
god of the sky and ENLIL reigning on the earth. Sumerian 
cosmotheism (God-world) was represented by gods with no definite 
personality who imitated the creative forces of nature. Subsequently, 
a typically terrestrial symbolism makes its entry; the heavenly tree, 
the rock, sacred mountain, the sun and the moon. Then An created 
the other earthly gods in half-human half-animal forms: the lion, 
eagle, snake and above all the sacred bull. 

Everything indicates, thereafter, that this civilization is moving 
towards a theogony where the individuation of the gods is reflected in 
their human appearance. Bearded gods, long hair in a bun, they 
represent men of a superior humanity but living according to earthly 
customs. The king, representing the gods, shares with them the 
divine substance: the breath of life and the blood. 



“Like men, the gods have their wives, their families. Heavenly rulers, 
they have in the image of the kings of the earth, their court, their 
servants, their soldiers. They inhabit palaces either located in the 
upper regions of the sky, or on the great eastern mountain, or in the 
subterranean depths of the underworld. (...) They therefore form a 
well organized and hierarchical society ”. (F. Guirand, J. Schmidt, 
Mythes, mythologie, Larousse, Paris, 1996, p. 73-74) 

In Mesopotamian civilization, the woman makes her “official” entry 
into the Temple, a very remarkable entry, she becomes a priestess in 
the guise of Ishtar, both a warrior “the lady of battles” and goddess of 
love and love, voluptuousness accompanied by a procession of 
daughters of joy; her cult is that of celestial prostitution. The 
pleasures of the sexual act are sacred. From the sacred union with 
the priestess / prostitute of the Temple was born Sargon, the great 
king of Mesopotamia. 

“My mother was a priestess, I did not know my father ... My mother, 
the priestess conceived me, secretly gave birth to me, put me in a 
basket of reeds, the opening of which she closed with bitumen. She 
delivered me to the river, which was not high. The river carried me 
away and brought me to Akki: he was a man in charge of 
libations. Akki looked at me kindly and pulled me away; he adopted 
me for his child and brought me up; he makes me his gardener. It 
was while I was a gardener that the goddess Ishtar loved me, I then 
exercised kingship ... ’’(transl. Dhome - Guirand, op, cit. P.81) (nda, 
origin of the story of Moses saved from the waters) 

Aside: Thus was constituted the original goddess-mother-prostitute 
trilogy, which will be perpetuated through the centuries and which will 
transit with some substitutions towards Astarte, Phoenician goddess, 
towards Aphrodite among the Greeks, towards Venus in countless 
civilizations and finally integrated Christian history by the trio Mary, 
the virgin, Anne, the mother and Mary Magdalene, the 
prostitute. Unlike Sargon born of a prostitute, Jesus, born of a virgin 
two millennia later, marks the radical change in mores of the time. 

Sargon the Elder (2325 BC) is therefore the representative of the 
gods on earth and his people must serve and worship him as 



such. Sargon I, the all-powerful father-king of the Mesopotamian 
Empire, is a terrible ambitious man. At that time, powerful tribes had 
already undertaken the unification of the world by attacking 
neighboring ethnic groups and clans and subduing them: it is the 
policy of power towards universal domination still present today after 
4 thousand years of 'existence. 

In a few military campaigns, he subdued the Sumerians, reached 
north to Lebanon, west to Cyprus, east to Elam in Iran. He is the one 
and only master of the universe and proclaims himself “master of the 
four regions of the world” and of the “totality of men”. This vision of 
the universal reign represented by the "cross" of the four cardinal 
points crossed all civilizations as far as China. Athens, Rome, 
Jerusalem, Mecca will all define themselves one day as the center of 
the world, what about the Chinese expression "the Middle Empire?"" 

During the reign of Hammurabi around 1900 BC. JC, Babylon 
acquires the mythical magnificence that we know it. The laws, the 
standards, the decrees, allotted to the gods which ensured the good 
functioning of the company since the Paleolithic time pass under the 
divine king authority. Religious values will found order in the city. On 
a stele are inscribed the "tables of the law" called the code of 
Hammurabi. 

Under his reign, the relations between gods and men were friendly, 
peaceful, almost familial, but this spirit of society based on respect 
and justice was going to evolve considerably and degenerate under 
the pressure of various foreign invaders who ravaged the country. 

Under the reign of Nebuchadnezzar I who reigned over Babylon from 
-1124 to -1103, a terrible, jealous and warrior god appears as 
revealed by the famous poems the Enouma Elish written by 
Babylonian theologians and kept in the Bristish Museum. The great 
god Marduk, Sovereign of gods and Sovereign of men, became the 
supreme god of the Mesopotamian pantheon and the progenitor of a 
violent humanity, ready to fight and to subjugate by slavery all the 
peoples who refuse to pay the tribute of domination. The political 
project of the Empire becomes evident by first declaring Babylon, 
capital by divine will, secondly that its king is king of kings because its 
god Marduk is the first and only god reigning on the Universe and 



thirdly the other cities, the other kings, other foreign gods are 
subordinates and their people, subordinates. It is the poem that 
clearly justifies theocracy as politics by metaphysics, metaphysics by 
religion. 

In The portrait of the king , Louis Marin wrote that “Representation 
and power are of the same nature (...) in the sense that power - as 
image and visibility of power - is henceforth the effect of 
representation, and the latter, on his part, operates as a sign and 
form of the exercise of power. And this power cannot exist and 
reproduce itself except by being absolute, if not by being the pictorial 
representation of the monarch as subject of power. The absolute 
power of the monarch becomes totally real and effective in the signs 
and images that represent him ; the king is really king, that is to say 
monarch, only in pictures. Between the king and God a complex 
system of images is established, which becomes the true and real 
foundation of the theologico-political, in the sense that God gives the 
king the justification and the right to exercise power, but at the same 
time , the king "possesses God in the signs which make him king. 
The image of the king represents the very identity of the political and 
the theological, and this by building a formidable apparatus of power, 
in which the right to power - the right to 'have power - becomes a kind 
of theater, a representation of the royal figure. " (Louis Marin, The 
portrait of the king , Paris, Ed. Minuit, 1981) 

For generations, ten kings of Babylon bore the name Marduk and 
continued territorial expansion by subduing the kingdom of Israel, 
Samaria, Syria, Asia Minor, and Armenia. This system of totalitarian 
theocracy quickly spread in Iran, Persia, Syria, throughout the Middle 
and Near East. Thus the conquered popular masses had to bear the 
weight of the imperialist dictatorship. 

“The wars of city-states, for example in Mesopotamia, on the 
contrary, were very early aimed at the founding of empires through 
the long-term subjugation of other city-based kingdoms. The logic of 
this evolution was to imply later in this strategy of conquest even 
foreign and distant countries and peoples, the pretensions to power 
and greatness soon becoming an autonomous factor, without it being 
possible to see the end of this evolution. (E. Drewermann, Spiral of 
Fear, p. 47) 



The political universe of nation-states becomes invested with a 
religious mission of conquering souls. Gradually a structure of 
domination of souls is set up by vicars, these "poisoners of life" 
propagating feelings of fear and guilt in man whom they must enslave 
to totalitarian power: it is the birth of theocracy. 

The instinct of domination has replaced, in the hearts of men, its 
spiritual vocation; the search for raw power replacing the search for 
the divine. This perverse effort turns to the deification of man himself 
and of the State: sacred royalty. Humanity will never forget that there 
was born the most pernicious ideology of despotism: theocracy. 

It is clear that from Sumer, religions of slavery were created for 
political purposes. The power of the gods supplement the all too 
obvious human weakness by legitimizing a royal power capable of 
resisting conflicts and other forces of disintegration exerted against 
it. Let us not forget that violence between individuals, between clans 
and families was always likely to destabilize the regime. It was 
therefore necessary "to establish a power over men, recognized by 
men, exercised by men, but reinforced and guaranteed by the 
gods." (Hatzfeld, 1993, p. 219) The rulers quickly understood the 
interest of such a system which aimed to convince the popular 
masses to bear the weight of the imperialist dictatorship by promising 
the dissatisfied social classes a reward after death if only they had 
endured social injustices with humility and resignation. 

Is God in essence totalitarian? God is everything, he is the 
whole. And this totality is the mighty harmony, and not the 
power. This totality of the powerful harmony was expressed, during 
tens of millennia in the man, by the animism, religion of the divine 
presence in all matter, animal plant or being. It is the religion of fetish 
objects, of gods personalized by the totem. Until the day when the 
caste of priest-shamans replaced the peaceful multiplicity of 
individual totems by the great collective totem, the only reality. Thus, 
under the influence of priests, the individual must subordinate his 
personal totem and attach himself to that of the group to the 
exclusion of all other fetishes. The set of social relations symbolized 
by the Great Fetish of the tribe leads the latter to completely reject 
the Great Fetish of the neighboring tribe, which the ethnologist De 



Brasses will ironically translate into these terms: "there was no way 
that the rat worshipers long lived in harmony with the cat worshipers. 
" Hence wars between fetishes, instrumentalized by priests from 
different societies. The transition from the therefore multiple personal 
totem to the collective totem, ancestor of the single god, marks the 
beginnings of fratricidal wars. Religions become a source of fratricidal 
wars and appear at the same time as the notion of collective totem as 
a sign of the identity of the first tribes. Yes, the tribal god is downright 
totalitarian. 

The vicissitudes of "real politics" give the kick-off to increasingly 
hegemonic practices. The gods of the conquered peoples must be 
enslaved to the new power in order to break any attempt at 
resistance by the local clergy. More and more appears in the 
cosmogony of the beginnings of history, a despot man depositary 
because king of the power of more and more dominant gods. 

"The constitution of despotic states, with all the balance of power that 
it implements, is therefore accompanied by the constitution of a 
unified pantheon under the influence of domineering deities and, 
moreover, this process in turn strengthens the power of the state of 
all the prestige of the phantasmatic. This unification takes place in 
favor of gods with powerfully marked personalities who are like the 
projection in the phantasm of the despot and his family ... ’’(Leveque, 
1985) 

We are witnessing the confiscation of primitive astronomical 
knowledge by caste of priests who transform animal mythological 
stories, accessible to all, into esoteric sacred and magical formulas 
with a moralizing connotation; they add a moral commentary to the 
story. Mythology then has no more concrete foundations in the 
people and declines in simple tales and narratives truncated and 
imprecise. 

The cosmos therefore asserts itself as an orderly state around the 
figure of the king. (Jacobsen) This is how we witness a religious 
revolution in which the omnipotent god gradually appears, who gives 
the despot king his hegemonic powers. All religious ritual is in the 
hands of priests where individual faith is absent. It is, in short, a 
religion without hope where the role of man is limited to serving the 



gods and the despot king through work. We can imagine despair as 
an artificial mutation of "natural" existential anguish into alienation 
and neurosis imposed, provoked, from the outside. Nausea in the 
face of the human condition becomes nausea of oneself and often 
revolt presents itself as the only way out other than suicide. The 
Empire is therefore constantly upset by series of popular uprisings 
often suppressed by ruthless wars where "rivers of blood were shed, 
cities razed, erased from the face of the earth". 

The increase in agricultural output by irrigating the land, the increase 
in livestock thanks to the domestication of animals, the development 
of metallurgy, ceramic techniques and textiles, the appearance of the 
first fortified villages offering protection, everything converges and 
promotes population growth which in turn provides the manpower and 
warriors necessary for the expansion of the nation which in turn 
increases the power of the despot accordingly. Irreparably, “wild 
thought” is drawn towards a very human rationalization carrying 
incredible changes such as writing, calculation and calendar. 

But for ideology to survive in society, the despot needs to release 
some of the production of goods and services and direct it to the 
administrators and non-producer priests in his service. From overload 
to overload, the serious transformations of the social relations of 
production accentuate the exploitation and the subjection of the 
working classes : "the transformation of things goes through the 
transformation of man into thing" that Marcel Gauchet, in Le 
desenchantement du monde will qualify of real slave extortion and 
whose emblematic figure for centuries to come will be the peasant, 
the "productive subjugate" par excellence. 

Thus the famous poem of AtrahasTs came to explain the origins and 
the reasons for the enslavement of men. Initially, a particular trait, the 
Mesopotamian gods were obliged to work to ensure their food. But 
one day Ammou or Nammu, the mother goddess of fresh water, 
complains to her son Enki about the painful labor imposed on the 
gods. Enki then offers him to create puppets that would do the work 
for them and that they can offer food to the gods in the form of 
offerings and sacrifices. Enki, the god of fresh water, without whom 
all harvesting was impossible, fashioned the first men with 
"clay." From the mud of a sacred river, Enki thus created the human 



race to serve as slaves to the gods and therefore to the despot king 
who represents them on earth. A Marxist would see in this the birth of 
the proletariat. Under the reign of Sargon, a code for the control of 
the populations increasingly numerous inside the city-states is put in 
place. To do this he creates a theological system based on fault and 
repentance. 

Thus the toiling masses of the ancient despotic kingdoms were forced 
to erect shrines, temples and palaces in honor of the king while 
providing his court, his administrators and his priests with "earthly 
foods". This immense surplus labor no longer benefits the entire 
community but rather an elite which turns out to be an instrument of 
exploitation for the benefit of social cohesion, hence the paradox of 
its longevity. As if we better tolerate the autocratic structure of society 
on condition that it finds a religious and spiritual justification. We are 
ready to sacrifice ourselves for the despot on condition that this 
sacrifice also serves to honor God, such is the internal dynamic of 
Mesopotamian society. 

While in the Paleolithic era a good-natured animism reigned, the 
overproduction of game during a successful hunt allowed feasts, 
dances and great festivals in honor of the natural and supernatural 
beings that inhabit the universe. More egalitarian and generous, the 
whole community benefited from the overproduction of food. The 
village was the perfect representation of cooperation, of adaptation 
with reciprocity, of a developed and understanding relationship, 
resulting in an organic and complex fusion richer than the predatory 
representation of city-states leading to exploitation of the ruthless, 
parasitic and exhausting environment therefore an instrument of 
production, accumulation and superabundance which can only be 
maintained through expansion which therefore opens the way to 
conflicts, acts of violence and fear. 

Mesopotamian civilization reached its peak. The city-temples became 
city-states, Nebuchadnezzar II (605-562) following the conquest of 
Palestine and the capture of Jerusalem became king “of the four 
regions of the Universe”. 

Never has the individual been so humbled before in any other 
civilization. The fundamental goal being to reduce the individual to the 



most humiliating spiritual and temporal bondage. Not only does man 
no longer recognize himself but no longer even recognizes the other, 
his brother, like a Cain who sees in the other only a mortal threat; fear 
radicalizing into murder. 

How were the priests able to accomplish such a miracle that had 
never happened before? 

With the Neolithic period, as we have seen, different sources of food 
supply appear thanks to the techniques of agriculture and 
breeding. The city, enclosing in walls, in towers and stone 
battlements, houses of stone or brick, became the central seat of the 
tribe or of the confederation of tribes; capital advance in architecture, 
but also a sign of increased danger and increased need for 
protection. Wealth grew rapidly, but as individual wealth; weaving, 
metalworking and other trades which became more and more 
differentiated gave to the production an increasing variety and 
perfection, 

“ Famulus means" domestic slave ’’and the familia is the set of slaves 
who belong to the same man. The expression was coined by in order 
to designate a new social organism whose head held under the 
paternal authority agriculture and the appropriation of the ground, the 
woman, the children and a certain number of slaves, and had, on 
them all, right of life and death." 

“The increase in production in all branches - cattle ranching, 
agriculture, domestic craftsmanship gave the human labor force the 
capacity to produce more than it needed for its livelihood. The 
patriarchal family was the first form of family based not on natural 
conditions, but on economic conditions, namely: the victory of private 
property over primitive and spontaneous common property. Conjugal 
marriage therefore does not enter history as the reconciliation of man 
and woman, and much less as the supreme form of marriage. On the 
contrary: it appears as the subjugation of one sex by the other, as the 
proclamation of a conflict between the two sexes, unknown until then 
in all prehistory. At the same time, it increased the daily amount of 
work incumbent on each member of the gens, the domestic 
community or the conjugal family. It became desirable to resort to 
new labor forces. War provides them: prisoners of war were turned 



into slaves. By increasing the productivity of labor, therefore wealth, 
and by expanding the field of production, the first great social division 
of labor, under given historical conditions, necessarily entailed 
slavery. " (Engels, op.cit) 

Domestication of plants and animals therefore! And why not 
domestication of man while we're at it? From the first great social 
division of labor was born the first great division of society into two 
classes: masters and slaves, exploiters and exploited. 

Aparte : And Nietzsche's Zarathustra to ask himself "what do these 
houses mean? (..) Could it be that real men come out and 
enter?" The prophet, after reflection, "finally said in grief:" Everything 
has shrunk! Everywhere I see lower doors and my kind has to bow 
down to get through. "They have shrunk and are getting smaller and 
smaller. (...) Basically, quite simply, they want one thing above all: 
that no one hurts them. Their virtue is what makes them modest and 
docile; thus of the wolf, they made the dog and of man himself the 
best domestic animal in the service of man. " (Thus Spoke 
Zarathustra, Folio, p. 209) 

Sedentary lifestyle puts an end to the “golden age”. We are in the era 
of contempt for nomadism. Savage hordes plunder the crops and 
exterminate the communities that resisted them. Men, women and 
children are brutally killed or enslaved; the first genocides of humanity 
are committed and will serve as models for Genghis Khan, 
Nebuchadnezzar and many others until today: genocide of the 
Armenians in Turkey (1915), holocaust of the Jews in Germany 
(1930-1945), ethnic cleansing in Bosnia and Kosovo, genocide of 
Tutsis in Rwanda and of African populations in Sudanese Darfur 
covering the years 1990-2005. 

The fear of nomads and the conflicts arising from two radical ways of 
living in the world, make the sedentary people need protection inside 
fortified villages. The freedom of the savage hordes is 
fearful. Following the example of the enclosure, the fortifications 
create protective barriers and, perverse effect, barriers of 
enslavement. Such is the price of security: it encloses the individual 
and the animals in the same house. The country is then covered with 
cities; this leads to the creation of kingdoms which bring together 



several cities under the authority of one. Rivalries between kingdoms 
lead to war and promote the creation of Empires under the aegis of 
the victor. 

The gods of tradition are powers that attract and that we fear at the 
same time. It is therefore normal that the idea of power coincides with 
this power. But for this power to be embodied in power, it needs a 
precise ritual so that power is imposed in turn as a god. The chaotic, 
warlike and terrifying universe in which the Mesopotamians evolve 
commands the thirst for powerful gods whose power is reflected in 
their society. 

“The gods are the strength that men would like to have : they are the 
very power and they respond to fear. Therefore, they are really 
powerful. Because these social creations do not depend on the 
vagaries of individual consciousness. They are attested by the 
group's attachment to its rituals and in fact, they are there for desire 
and for fear. Real powers, they are above all the backdoor means by 
which the desire for power can be fulfilled without too much anxiety. 
" (Hatzfeld Henri, The roots of religions, Editions du Seuil, Paris, 
1993, p.192) 

Thus men were forced by the fear to submit to religious domestication 
and the choice of breeding which leads to the behavior of 
domesticated animals but above all, priests, friends of gods and men, 
have appropriated the monopoly of human breeding. All order needs 
power. Mesopotamian model of domestication / reduction of being 
that still exists; As proof of the history of our Christian missionaries in 
the Americas: 

“Reductions are territorial enclaves where Native people, converted 
to Catholicism, can settle alongside or among French settlers. The 
reduction is a project of the Jesuit missionaries to convert and 
subjugate the Amerindian communities. The reductions were created 
in Paraguay by the Jesuits and propose a method of colonization 
allowing the exploitation of Paraguay's resources while ensuring the 
evangelization of its inhabitants: the Guaranis, the most populous 
nation in Paraguay. This implied that the freedom of the "Savage" 
had to be reduced in order to tame him and lead him to Christian 
civilization. The reduction of physical space is only the prelude to 



their reduction to Christian values through pious religious practice 
and the renunciation of any indigenous custom contrary to the rules 
of the Church. This model of evangelization of the Native people of 
South America will be taken up by the Jesuits in New France, the 
goal: to transform the nomads into perfect neo-French who would be 
granted protection. Reductions are therefore part of the political 
process of any expansionist colonial state. The Jesuits will thus 
create 5 reductions for 5 Amerindian nations: the Algonquins, the 
Montagnais, the Flurons, the Iroquois and the Abenaki. The 
reductions are therefore the direct ancestors of the Amerindian 
reserves that we know today; the reductions giving priority to the 
salvation of souls under the French Regime and the reserves, under 
the English Regime, giving precedence to colonial economic interests 
”. (Jetten Marc, Amerindian Enclaves: The “Reductions” of Canada 
1637-1701, Editions du Septentrion, 1994) 

Thus, the Neolithic village is replaced by an urban society of 
pyramidal structure with the king at the top, then his administration 
and his servants, then the priests, the merchants and the craftsmen, 
finally the small people at the same time farmer and soldier. Since 
men are now grouped together in cities, violence can now be seen as 
a mechanism of internal political power, of conquest and of organized 
exploitation. 

“ The constant increase in production and, with it, the productivity of 
labor increased the value of human labor power; slavery, which in the 
earlier stage was still at the origin and remained sporadic, now 
becomes an essential component of the social system; slaves cease 
to be simple auxiliaries; it is by the dozen that they are pushed to 
work, in the fields and in the workshop. By splitting production into its 
two main branches: agriculture and crafts, direct production for 
exchange is born; it is commodity production. With it is born trade not 
only within and at the borders of the tribe, but also, already, 
overseas. All this, however, in still embryonic form; the precious 
metals are beginning to become the preponderant and universal 
commodity money, but they are not yet minted, they are only 
exchanged according to their weight which nothing yet disguises. 

The difference between rich and poor is established alongside the 
difference between free men and slaves: a new division of society 



into classes which accompanies the new division of labor. The 
ownership differences between 

individual heads of families shatter the old communist domestic 
community wherever it had been maintained until then and, with it, 
the common cultivation of the land on behalf of this 
community. Arable land is allocated to conjugal families so that they 
can exploit it, first on time, later once and for all; the passage to 
complete private property is accomplished little by little, in parallel 
with the passage from paired marriage to monogamy. The conjugal 
family begins to become the economic unit in society. The denser 
population forces a closer cohesion, inside and outside. Everywhere 
the confederation of related tribes is becoming a necessity; soon 
also, their merger and, at the same time, the merger of the territories 
of separate tribes into a collective territory of the people. 

The military leader of the people - rex, basileus, thiudans - 
becomes an indispensable, permanent official. The people's 
assembly arises where it did not yet exist. Military leader, council, 
assembly of the people, these are the organs of the gentile society 
which has evolved into a military democracy. Military - for war and 
organizing for war have now become a regular part of the life of the 
people. The wealth of the neighbors excites the greed of the peoples 
for whom the acquisition of wealth already seems to be one of the 
main goals of life. They are barbarians: plundering seems easier to 
them and even more honorable than earning through work. War, 
formerly practiced only to avenge usurpation or to extend a territory 
which had become insufficient, is now practiced for the sole purpose 
of pillage and becomes a permanent branch of industry. It is not 
without reason that the threatening walls rise up around the new 
fortified towns; in their ditches the gaping tomb of the gentile 
organization opens and their towers are already rising in civilization. It 
is the same inside. Wars of plunder increase the power of the 
supreme military leader as well as that of subordinate leaders; the 
usual choice of their successors from the same families is gradually 
becoming, in particular since the introduction of paternal rights, a 
heredity that is first tolerated, then claimed and finally usurped; the 
foundation of hereditary royalty and hereditary nobility is 
established." 



"Thus, the organs of the gentile organization gradually become 
detached from their roots in the people, in the people, the phratry, the 
tribe, and the entire gentile organization is converted into its opposite: 
from an organization of tribes, having as their object the free 
regulation of their own affairs, it becomes an organization for the 
plunder and oppression of neighbors; and consequently its 
organizations, initially instruments of the popular will, become 
autonomous organizations of domination and oppression towards 
their own people. But this would never have been possible if the thirst 
for wealth had not divided the gentiles into rich and poor, if “the 
difference in property within the same people had not transformed the 
unity of interests into antagonism of the members of 
the people ’’(Marx), and if the extension of slavery had not already 
begun to see the fact of earning a living by work as an activity worthy 
only of slaves and more dishonorable than plunder." 

“We have now reached the threshold of civilization. It opens with a 
new progress in the division of labor. At the lowest stage, men 
produced only directly for their personal needs; the exchanges that 
occasionally performed were isolated, focused only on the 
superfluous that happened by chance. In the middle stage of 
barbarism, we find that, among pastoral peoples, the cattle are 
already a property which, if the herd assumes a certain importance, 
regularly provides a surplus over personal needs; at the same time 
we find a division of labor between pastoral peoples and backward 
tribes not possessing flocks: hence two different stages of production, 
existing side by side; hence again the conditions for a regular 
exchange. The upper stage of barbarism brings us a new division of 
labor between agriculture and crafts, and consequently direct 
production for the exchange of an ever increasing portion of the 
products of labor; hence again, the elevation of exchange between 
individual producers to the rank of a vital necessity of 
society. Civilization consolidates and increases all these already 
existing divisions of labor, in particular by accentuating the 
antagonism between the city and the countryside (the city being able 
to economically dominate the countryside, as in antiquity, or the 
countryside dominating the city, as in the Middle Age), and it adds to 
it a third division of labor which is specific to it and whose importance 
is decisive: it generates a class which is no longer concerned with 
production, but only with the exchange of products - the merchants. " 



“Until then, all the rudiments of class formation were linked 
exclusively to production; they divided those who participated in the 
production into directors and performers, or even into producers on a 
larger or smaller scale. Here, for the first time, a class enters the 
scene which, without participating in any way in production, conquers 
its management as a whole and economically subjugates the 
producers; a class which sets itself up as an indispensable 
intermediary between two producers and exploits them both." 

"Under the pretext of removing the pain and risk of exchange from 
producers, under the pretext of extending the sale of their products to 
more distant markets and thus becoming the most useful class of the 
population, a class of profiteers, real social parasites, who skim both 
native and foreign production, as wages for very minimal real 
services, who quickly acquire enormous wealth and the 
corresponding social influence and who, precisely for this, is called 
during the period of civilization to ever new honors and to an ever 
greater domination of production, until finally it too generates a 
product of its own - periodic trade crises. It is true that at the stage of 
development that we are dealing with, the brand new class of traders 
does not yet suspect the heights of the tins reserved for them. But it 
is constituted and becomes indispensable, that is enough." 

“With it is also formed metallic money, minted money, and, with it, a 
new means of domination of the non-producer over the producer and 
his production. The commodity of commodities was found, that which 
secretly contains all the others, the talisman which can be 
transformed at will into any coveted and coveted object. Whoever had 
it dominated the production world, and who had it more than anyone 
else? Merchant." 

In his hand, the cult of money was well guarded. He undertook to 
make manifest to what extent all commodities, and also all their 
producers, had to bow down in the dust to worship money. He proved 
by practice that all other forms of wealth are mere appearances, in 
the face of this embodiment of wealth as such, never, as in that 
period of his youth, has the power of money manifested itself since 
then with such primitive roughness, such primitive brutality. After 
buying goods for money came the loan of money and with it interest 



and usury. No legislation of later eras throws the debtor so 
mercilessly, so irrevocably at the feet of the creditor-usurer as the 
legislation of ancient Athens and ancient Rome - and both arose 
spontaneously, as customary law without constraint other than 
'economic." 

Along with wealth in commodities and slaves, alongside wealth in 
money, there was also wealth in land ownership. What this meant, he 
learned from the invention of money, contemporary with private land 
ownership. Henceforth, the ground could become a commodity which 
one sells and which one pledges. No sooner had land ownership 
been established than the mortgage was also invented." 

Thus, with the expansion of trade, with money and usury, with land 
ownership and mortgage, the concentration and centralization of 
wealth in the hands of a small class s' operated rapidly, along with 
the increasing impoverishment of the masses and the increase in the 
number of poor people. The interests of the trade groups born of the 
division of labor, the particular needs of the city in opposition to the 
countryside demanded new organizations (...) 

"Such a society could only exist in a continual and open struggle of 
these classes among themselves, or under the domination of a third 
power which, apparently placed above the antagonistic classes, 
stifled their open conflict and at most left the class struggle to be 
waged on the economic ground, in a so-called legal form. The gentile 
organization had ceased to exist. It had been shattered by the 
division of labor [and its result, the splitting of society into classes. It 
was replaced by the state. (...) 

Compared to the old gentile organization, the state is characterized in 
the first place by the distribution of its nationals according to the 
territory. Governments quickly understood the value of such a system 
which aimed to convince the popular masses to bear the weight of 
the imperialist dictatorship by promising dissatisfied social classes a 
reward after death if only they had endured social injustices with 
humility and resignation. . The State legitimizes violence as a 
regulating principle for its own purposes and institutes the dictatorship 
(the lugal) as an exceptional magistracy to command the community 
during a great danger." (Engels op.cit) 



So much for the physical, material aspect of the thing. But again why 
do men choose to deliberately lock themselves in this 
enclosure. What are they so afraid of enduring the worst 
bondage? What have I done to the gods to deserve such a fate? 

And the Mesopotamian high priest answered that the human 
condition is what it is, in the grip of physical suffering and doomed to 
death, because these evils are the sanction of a fault and any fault is 
a transgression against one. order of the gods. 

But what fault is it? Where can this fault come from and especially 
who committed it? The Mesopotamians (Sumerians, Assyrians, 
Babylonians combined) are seasoned astrologers. From their 
celestial observations arises an original cosmogony that will have 
phenomenal repercussions for millennia until today. 

Firstly, the conviction that the stars are stable, immutable, immortal 
and therefore divine is born. The world is divided into two : the perfect 
and divine supralunar and the imperfect sublunary because human, 
influence of the pure / impure of the Flindus. But the originality of 
Mesopotamian astrologers lies in the fact that human imperfection 
comes from a stellar fall of the soul on Earth. Indeed by noticing the 
erratic behavior of comets, shooting stars, they construct the concept 
of souls trapped in chaos. 

“Possessed by the inherent disorder of the world, it (the soul) loses its 
spherical shape and stretches like a comet. It will flow along the 
Zodiac, taking a layer from each planet: from Saturn, it will take its 
discursive intelligence, from Jupiter its militant will, from Mars its 
combative or aggressive mood, from the Sun, the senses and the 
imagination, from Venus , the impulse of desires, the libido, to 
Mercury, the gift of speech and finally to the Moon, the sediment that 
will unite it to a body of flesh. Thus will she incarnate, falling into evil 
from body to body. »(Marc-Alain Deschamps, This body hated and 
adored, p.45) 

The soul is a "spark of the substance of the stars" which falls towards 
imperfection because it has erred, transgressed the divine order. This 



fall into the body becomes her prison where she must purify herself 
again to regain her divine purity. 

Previously, the shaman considered all the elements of nature 
(mineral, plant, animal, man) to be carriers of souls united in an 
immense cosmogony. The soul was earthly, the manifestation of an 
immanent god. Formerly, in the world of Prehistory, evil was 
associated with unhappiness, that is to say it corresponded to a 
fatality suffered by man (illness, failure, injury, death). The man found 
himself overwhelmed by events whose effects they were 
experiencing, for which he had no responsibility. Since the 
Mesopotamian era, the soul will henceforth be of cosmic, celestial 
nature, manifestation of a transcendent god thus establishing an 
ineluctable separation between the pure sky and the impure earth. An 
astral theology emerges in which the purification of the soul is 
corollary to the purification of the body. The terrestrial body 
associated with nature begins to cause problems. 

Faced with this fundamental impurity, man deduces that misfortune is 
the result of a fault he has committed and which awakens the hostility 
of the gods. The origin of evil is the revolt which upsets the order of 
the world. For the first time in the history of mankind, metaphysical 
Evil appears in the cosmos in the guise of the God Kingu who 
prepared the uprising and dragged other gods into rebellion by 
ceasing to work. Let us not forget that originally the gods had to work 
themselves to provide for their needs. According to the Enouma 
Elish, it is the god Kingu who led the revolt by asking for the creation 
of a race of subordinates who will work to serve the gods and thus 
free the gods from this labor. Marduk heard the call of the gods but 
had to punish Kingu's insolence. So Kingu was chastened and with 
his blood, mankind was shaped by mixing it with clay. Which means 
that the nature of man, descended from Kingu, is essentially evil and 
demonic; Evil is in his flesh. 

The evil one suffers is dependent on the fault that one has 
committed. The fault is contingent on the human species and each 
man is the bearer of "original sin" by the simple fact of his belonging 
to humanity. But what can this sin intrinsic to the human condition 
be? If not that of revolt against tyranny. Our "original sin" is called 
freedom because like Kingu, man can revolt. 



One day, great chaos took hold of men, they sinned and rebelled 
against their "destiny", which was to serve the gods through work and 
worship and thus plunged the world into decrepitude. A great danger 
which threatens the gods, the king, the priest. 

Around 2280, Rimusch, successor of Sargon the elder, founder of the 
first great Semitic empire and of the Akkad dynasty, had to face a 
series of uprisings in Sumerian country. During a ruthless war "rivers 
of blood were shed, cities razed, wiped from the face of the earth". 

“The revolt of man against the gods appears in the legend of the 
gardener Shukalletuda, who committed a mortal sin by seducing 
Inanna. (nes, the Sumerian Eve) Following the epic of Atraharsis, 
man refused to work, just as the lower gods had done before 
him. Seeing that man was shying away from the task assigned to him 
by the gods of providing for themselves and seeing the noise caused 
by the multiplication of mankind, Enlil lost sleep. He attempted to 
quell human resistance by sending plagues, famine and drought, but 
Enki's intervention allowed man to survive these punishments. In the 
epics of Atraharsis and Gilgamesh, the flood appears as the result of 
the judgment that the gods have brought on men. " (Geoffrey 
Parrinder, Les Religions du monde, Hasso Ebeling International 
Publishing, Luxembourg, 1981, p.110) 

The gods created man to serve them but also created a potential 
rival. Life becomes hard work where the slightest misstep, hearing 
rebellion here, earns the rebellious eternal damnation. Power will thus 
have no difficulty in being exercised in the most radical way since the 
despot is also the high priest of religion. Thus the man who refuses 
his duty of obedience confirms that he is a sinner through his 
freedom. Man is fundamentally bad because his desire for freedom is 
fault, disobedience and his rebellion, sin. 

This wild, bestial freedom frightens and arouses inner anguish 
because man knows fundamentally that freedom offers dizzying 
possibilities and can also make him regress into animality. It is in front 
of himself that man experiences anguish, the shame of not being able 
to assume his freedom properly. Taking hold of this anguish, the 
Mesopotamian clergy present themselves as the only ones able to 



"free" man from fear in front of his own freedom lodged in himself in 
such a visceral way that it must be tamed. . 

From birth to death, man becomes surrounded on all sides by 
religion; but for what purpose? Moral submission to the gods and 
even physical submission to the king through work is then seen as 
the purification necessary to cleanse the taint of sin. There follows a 
whole series of precepts, rituals and incantations which man must 
observe in order not to fall into sin again. Man can no longer think for 
himself, much less raise his voice against this submission, in short he 
is excluded from all decisions concerning his destiny. 

The whole Mesopotamian culture is crossed by the chaos of the 
world, by the violent debauchery of the enemy hordes which reveal to 
us all the ignominy of which man is capable. The guilt hypothesis 
implies that not only is man corrupt but he finds with fear that he is 
afraid of himself. 

City-states are therefore communities founded on fear and carry 
within themselves the seeds of their destruction. It is with good 
reason that Lewis Mumford in The City Through History , shows that 
archaic civilizations possessed this particular advantage of promising 
protection against the fear of external enemies; but to the extent that 
they thus seemed to promise a collective solution to the fear that 
reigned within them, they were based on violence alone and in turn 
spread the aggravated violence and fear. (Drewermann, The Spiral of 
Fear, 1994, p.330) 

By creating Metaphysical Evil, Mesopotamian culture engendered a 
negative view of the world and of human nature. This vision based on 
Fault and the notion of Evil inherent in being will emerge, over the 
course of history, as a deadly shadow over all the civilizations of the 
region: here we think of the Iranians, the Egyptians, the Jews, to the 
Arabs and will be at the origin of Gnosticism and Manichaeism that 
we will study later. Man becomes an impurity on Earth and subjected 
to the most humiliating abjection. "I the dog who blessed the king my 
lord and dares to approach you" we find in the writings of the time 
addressed to the despot king. 



This negative vision is really the crux of our human condition, Kant 
calls it our " radical evilThe fear of the other, the sudden 
recognition of the external danger, the anguish of the man terrified by 
the fear of famines and other natural calamities make that one prefers 
the consented humiliation if it brings security. This self-domestication 
of the species is inherent in human culture where life is ritualized, 
codified through a network of obligations and regulations whose 
functioning is ordered by religion. 

Aparte Let us immediately dispel all intentional attempts at an 
organized conspiracy against man. Rather, it was a matter of first 
creating a "logical" astral theology and second, establishing a socio¬ 
political context consistent with the findings of the Mesopotamian 
astronomers. We measure the universe, the world, man, society only 
from the real knowledge of a civilization at a given moment registered 
in a precise period. The astral discoveries of the Mesopotamians 
were just as unsettling for man as the theories of quantum mechanics 
are for us today. But we will see later that the choice of the negative 
vision was an error which messed up the whole. 

It should therefore be remembered that in ancient civilizations, man 
has totally transformed his nomadic freedom into sedentary servitude 
where, ironically, tyrant and priest affirm to him that he is free in his 
servitude. And they are right because man has made a decision by 
which freedom is linked to itself, they are wrong when they think that 
this decision will last forever. 

Aside : At the entrance to Auschwitz, it is written : Arbeit macht frei, 
work makes free. " 

“Voluntary servitude” becomes a spontaneous decision by everyone 
in the face of common danger. But be careful up to a point, because if 
the internal conditions become worse than the external threats then 
the “rules of the game” no longer hold. A fundamental lesson of 
human history is that any community, which resorts to the 
manipulation of its members to protect itself from annihilation, turns 
into an instrument of terror which will inevitably be destroyed one day 
by revolt. The collapse of Soviet communism is a recent example. 



But why again, this original fault or negative philosophy of the bad 
man is it so tenacious, why did it not extinguish at the same time as 
Mesopotamian civilization? 

Because the priests were able to create an extraordinary bridge of 
communication by teaching writing and reading. Now it is obviously 
through priestly circles that these inventions were recovered, of 
course, interpreted as signs of divine powers for the benefit of the 
equally divine king. Once again, all these constructions of human 
thought converge and "give their guarantee to state power, whose 
power is inscribed at the same time in the grandiose constructions of 
an art which exalts the supernatural for the benefit of despots and 
ruling layers, lay or clerical. ” (Levesque, 1985, p. 106) 

The officiants celebrate the rites as a theatrical staging of a world in 
the making where men play a role that others have delivered before 
him, that others will deliver after him. Except that from now on, the 
piece will be written leaving little room for improvisation. The 
collective memory transmitted by an oral tradition accessible to all 
passes into the hands of learned men creating a new status and a 
specialized power. 

For the first time, a clergy is writing the religious history of a people 
where all the rites, rituals, songs, moralizing sermons are patiently 
codified and form the corpus of the first liturgies transmitted in 
writing. These liturgies are described as follows in the Encyclopaedia 
Britannica : "They are arid hymns to the glory of the gods 
interspersed with pessimistic descriptions of human suffering 
describing the abject misery of life." 

It is Mesopotamia (2000 BC) which gives us the oldest text to date of 
the mythical journey, a sort of heroic quest where the hero 
Gilgamesh, after having aroused divine anger, sets out in search of 
immortality . After countless adventures, he reaches the plant of 
eternal life, but loses it on the way back. 

Mesopotamian story where the themes of man created with clay; who 
lives in harmony with the beasts; seduced by a woman; of the 
seductive serpent who possesses the plant of eternal life, are all 
repeated in Genesis where Adam and Eve, also after having 



provoked the wrath of God, will embark on a long atoning journey in 
search of the lost Eden, from home, from home where to find 
rest. Made of disenchantment, their journey reveals rather "the 
incredible disorder that reigns in the world." Since no place has the 
whole unity, the whole truth, man is doomed to wander the world. At 
the origin of the wandering, there is the Fault. 

Fortunately or unfortunately, it depends on the priest, this great 
magician of written signs who has the gift of healing the soul. The 
priest appropriated a power previously reserved for God, that of 
forgiving and above all saving man from his moral decay through 
rituals such as confession and repentance ceremonies where the 
calamities that threaten men were averted. Even more, the priest is a 
miracle worker having an empirical “medical” practice supplemented 
by herbal therapeutic recipes followed by incantations of exorcism 
conferring on this one an unprecedented power. 

By recovering the invention by traders of the alphabet and numbers, 
the priests decreed that henceforth knowledge will be an essential 
component of power. It is no longer just a question of leading and 
taming the already docile human herd, but above all of preventing the 
revolt of bellicose spirits through the metaphysical fear of hell as a 
consequence of the Fault as a fundamental opposition to the 
"ideology" of the Creator. Everything leads to making life empty of 
meaning or rather, the whole of life appears as a punishment where 
work becomes the only justification of existence and a curse since, 
whatever one does, human action is in vain, the death. 

“The Babylonian imagination, which had turned a little away from the“ 
stories of the gods ”of Sumer, thus seems to take pleasure in the“ 
stories of devils ”. In very many and very long writings of magicians 
(...) there is also undeniably a background of anxiety of which that of 
"atomic war" can give us an idea. No people more than that of 
Mesopotamia, in the midst of the "barbarians" who surrounded them, 
constantly threatened them and periodically swept over their soil, 
seems to have had so much the feeling that civilization and a good 
life are fragile and constantly called into question. ". (J. Nougayrol, La 
religion babylonienne, p. 234 in note 20 Eliade, 1976) 



“These stories of devils”, occult stories tell that alongside the divine 
forms, a frankly demonic “matter” is at work: that the Cosmos has a 
double nature: divine and satanic. Transposed into the social reality 
of the time: the barbarian peoples are satans who threaten the city- 
temple, the divine emblem of civilization. (Think of “The axis of evil”, 
Georges Bush, 2002) 

Evil only exists if it is opposed to good. Theocracy is the political reign 
of Absolute Good, Beauty, Wisdom for the benefit of all, the man who 
revolts is only impurity, ugliness and madness, this is the dogma that 
must be respected under penalty of 'to be "banished from Paradise". 

The Mesopotamian despot succeeded in integrating in one person 
god / king-warrior / priest, the "holy trinity" of tyrannical power, the 
supreme guardian of the flock, "the lord of royal pastoral art" of the 
first imperialist state which was a totalitarian theocratic, the dream still 
today of all fundamentalists Muslims, Jews and Christians. (Sloterdijk, 
2000 ) 

Never will a State have reached such a degree of opulence as 
manifested by the construction of the Palace of Sargon which covers 
ten hectares dotted with sumptuous gardens and houses two 
hundred and nine rooms decorated with frescoes and bas-reliefs 
populated by a crowd of courtiers and priests. This titanic state power 
was, understandably, a tyranny administered administratively through 
an imposing bureaucracy and protected by an army unmatched in the 
ancient world. Enslavement became an essential component of 
progress, of enrichment, of conquest, of power. 

To tell the truth, this excessive development of the aspiration to 
power, precisely, often already contained the germ of ruin: after a 
certain time, the control of the occupied territories and of the 
submissive and always rebellious peoples absorbed too much of it. 
energies, then lost for economic and cultural development ”. (E. 
Drewermann, Spiral of Fear, p. 47) 

After having emptied man of his valor and restored his beauty, the 
tyrant with the help of the clergy made the masses of human beings 
monsters in the service of the conquering gods. Thus man is forced 
to prove the necessity of his existence only by his productivity alone, 



so that life in common is weakened by mistrust and anguish. The 
other becomes a curse and threatens my social position. As an 
economic competitor, the other risks taking away from me what I 
need to justify my existence. I must therefore annihilate him by 
liquidating his part of humanity, which will allow me to use him as a 
beast of burden or to denigrate him as an anti-man or non-human, 
fate which will be generally reserved for foreigners. No matter the 
type of company, the theme always remains the same : we use the 
other, we lower him, we degrade him, we insult him, we threaten him, 
we reject him, we torture him and finally we kill him. because we need 
it to justify our own existence and verify that we are indispensable to 
the community. 

The Mesopotamian Empire disintegrated, its language fell into 
"oblivion" like Latin and ancient Greek thereafter, only, its writings 
survive to our days and influenced the entire spiritual history of 
humanity . And let's not forget that in Mesopotamia, with the despot, 
despair was also born. 

Despair is then seen as a condemnation. Now that man has 
consented to compromise his freedom against the security of 
servitude, he knows at all times that he is responsible for his self¬ 
alienation. New anguish, because he knows that henceforth he is 
condemned to revolt, he is condemned to sin periodically so as not to 
sink into nothingness, hence the drama. Tragedy indeed, when the 
enslaved man is no longer ashamed of his condition, that he prefers 
to definitively liquidate the freedom of his existence. Existential 
anguish is then replaced by despair, a state in which man has lost the 
courage to revolt. To despair of having to sin, such is the spiral of 
despair in which freedom and revolt are now fearful. 

Man is guilty of a choice of freedom through transgression, his 
punishment will be anguish and evil is one of the consequences of his 
act. Man lost in a forbidding nature, forced to earn his pittance by the 
sweat of his brow, tormented by fear can only find "peace of mind" in 
faith, the only one capable of reestablishing order. 

The woman, for her part, finds in motherhood not what should have 
been her joy but her suffering; her blessed gift of giving birth 
becomes the instrument of her punishment: 



"I will multiply the sorrows of your pregnancies, in the sorrow you will 
give birth to sons. Your lust will push you towards your husband and 
he will rule over you ”(Gn 3, 16) 

This domination of man over woman, the basis of tribal patriarchy, will 
continue in the domination of one people who subdues another. (Gen 
9 : 20-27) The biblical condemnation of Canaan with its agrarian 
fertility rites of matriarchal types is evident and its domination seeks 
to justify the socio-political organization of the Hebrew and nomadic 
patriarchal family over the agrarian matriarchy of the land - 
mother. The domination of patriarchal society over matriarchy 
complements that of man over woman. 

Thus, domination henceforth constitutes the fundamental structure 
from which the history of relations between men and women and 
those of understandings and oppositions between peoples is 
written. Even more, the servitude of women within the family served 
as a “pilot project” for the establishment of slavery of one tribe 
dominated by another, which reminds us of the Mesopotamian god 
Enki, we I 'we have seen, who decides to create puppets, a real 
failure of Creation, slaves of the gods. The common belonging of 
individuals, the brotherhood of peoples have dissolved into mistrust, 
even worse, fear and violence between members of the same 
species. 

The march of history will now wander to the rhythm of oppressions 
and submissions between peoples. Except that from now on, Yahweh 
becomes the most formidable guarantee that man has ever given 
himself to justify the enslavement of peoples. Indeed, Dostoyevsky 
observed that the group is born from the conviction that it holds the 
absolute : its mores, its beliefs, its laws are the direct expression of 
it. Subsequently, all people are convinced that by realizing 
themselves, they realize God. 

“Every people is a people only as long as it has its own god and 
excludes all the other gods without any concession; as long as he 
has faith that he will overcome through his god and that he will drive 
out all the other gods from the world. (...) The people who lose this 
faith are no longer a people; but there is only one truth and, therefore, 



only one among the peoples can hold the true God, even though the 
others would have their particular and great gods. " (FM 
Dostoi'evski, Les Possedes, The pocket book, Stock, 1949, p.260- 
261) 

The exodus of the Israelite tribes towards the conquest of the land of 
Canaan was strewn for forty years with terrible wars until the final 
victory. Because the constant theme of the Old Testament is that of 
the history of genocides practiced by the Israelite tribes in the name 
of Yahweh. War is at the heart of Hebrew theology; the defeats serve 
to punish Israel for its sins and the victories justify the final destiny of 
the chosen people is to subordinate all the nations to the law of 
Yahweh. 

Carrying out genocide, in the Old Testament, is called "to commit to 
the forbidden". Here are a few eloquent examples. Let's start with 
Deuteronomy attributed to Moses. 

"The Lord our God, delivered Og and all his people (...) we have 
condemned them (...) men, women, children" (Dt 3, 3-6) 

"And now Israel, listen to the laws and customs that I myself teach 
you to put into practice ... You have seen with your own eyes what 
the Lord did in Baal-Peor: all those who followed the Baal of Peor , 
the Lord your God has exterminated them ”(Dt 4, 1 and 3) 

“Listen, Israel! Today you are going to cross the Jordan to dispossess 
nations greater than you. (...) You will dispossess them and you will 
make them disappear immediately." (Dt 9, 1-4) 

“But the cities of these tribes, which the Lord your God gives you as 
an inheritance, are the only ones where you will not let any living 
being subsist. In fact, you will totally forbid the Hitite, the Amorite, the 
Canaanite, the Perizite, the Hivvite and the Jebusite, as the Lord your 
God has ordered you. (Dt 20, 10-7) 

"When the Lord your God has brought you into the land you have just 
taken possession of and has driven out before you many nations ... 
seven nations more numerous and stronger than you. When the Lord 
your God will have delivered them to you and that you will have 



beaten them, you will dedicate them completely to the interdict. You 
will not make an alliance with them, you will not give them mercy. You 
will not contract a marriage with them, you will not give your daughter 
to their son, you will not take their daughter for your son." (Dt 7, 2-4) 

And Joshua, the successor of Moses, pursues this policy of genocide 
and this racist legislation on marriage with the same religious 
zeal. First, the Jericho massacre: 

"They made all that was in the city forbidden, both man and woman, 
young man and old man ... passing them all with the edge of the 
sword." (Jos 6.21) 

And the litany of massacres continues: "Joshua burned Ai and turned 
her into ruins forever." (Jos 8,28), the extermination of the people of 
Maqqeda (Jos 10,20), the city of Lachish where Joshua "leaves no 
survivors" (Jos 10, 34), that of Hebron "where he leaves no surviving 
as he had treated Eglon "(10, 37)," he treated Devir as he had treated 
Hebron "(10, 39)," He left no survivor ... he made all living beings 
forbidden "( 10, 39 and 40), “no survivors” (11, 8) for the Amotites, 
Canaanites, Prizzites, Jebusites. (Garaudy, Towards a religious war?, 
1995) 

This is also the case with Islam and the revelations of the 
Koran. Perpetuating the jealousy of the Assyrian god Assur who 
wanted his authority to be recognized by all and Marduk, Babylonian 
god wanting that the disobedient be annihilated, then imitated by the 
Yahweh of the Jews, cruel god who orders Joshua to forbid enemies , 
Mahomet, in the sura of repentance (9), orders that all the infidels be 
passed by the sword and also doomed to the prohibition. 

"After the holy months have passed, kill the Infidels, wherever they 
are!" Take them! Besiege them! Set up ambushes for them! "(Verse 
5) 

A little later in the same sura on repentance, Muhammad takes up 
word for word the same threat from Yahweh towards the Hebrew 
people if he deviates from him : 



“If you do not go into battle, Allah will chastise you with a painful 
retribution; he will replace you with another people, and you will not 
be able to harm him in any way. Allah is almighty. "(Sura 9, verse 39) 

Since Mesopotamia, therefore, a succession of ruthless gods has 
been perpetuated who want to rule the world by establishing a 
religion of Terror supported by prophets, rabbis, priests, imams, 
faithful warriors and barbarians. All monotheisms and their theocracy 
are totalitarian in essence. 

The ancestral Arab origin of the Temple of Mecca therefore leads to a 
theology of the most “true” of all monotheisms. The divine intention is 
therefore clarified: Muhammad is chosen in order to restore the truth 
of the revelation which proclaims the submission of all to Allah. He is 
the last of the Prophets since Abraham, whom the Ultimate chose to 
universally and definitively recall the Law of God. The Koran therefore 
contains the ultimate truth of the Covenant propagated by Islam, an 
immutable religion. As with Judaism and Christianity, Islam is bogged 
down in dogma. 

The Muslim cycle of massacres and genocides where "blood flowed 
like rivers" includes three great conquests, that of Arabia, the 
conquest of Mesopotamia (Iraq) and that of Syria-Palestine with the 
culmination of the capture of Medina and Mecca, the capture of 
Baghdad and Damascus and the capture of Jerusalem. 

It is undeniable that "he who listened a lot" was influenced as much 
by Mazdaism, Manichaeism as by Judaism and 
Christianity. Hundreds of gods and their followers parade at the 
mercy of the caravans including of course the devil who always 
accompanies the Persian Zoroastrians. The Quran becomes 
contaminated with concepts which were foreign to it before. So it is 
with the Devil. Moreover, the Koran describes the Devil not as the 
servant of the Creator in Judaism but as his sworn enemy as among 
the Iranians, the Essene Jews and the Christians. By identifying the 
Devil with the ancient idolatrous gods of the tribes, Muhammad 
accomplishes a political gesture of tribal unification with exactly the 
same path as Zarathustra before by creating the unique Devil and his 
corollary the unique God. Hell also appears in the Koran in all its 
Christian “modernity”; the terrible place of the damned. 



Muslims believe that the root cause of Evil is one's claim to 
freedom. "He who does not abdicate his individuality for the benefit of 
Allah is a 'swell', a proud man and the prey of Satan." But this point is 
crucial to understand that for Muhammad, the Devil is essential to the 
building of a central power, not to say total. The man who is not 
subject to Allah has chosen the Devil. Incapable of assuming his 
freedom, consequence of the fault, the believer needs to be directed, 
hence the importance of law in the Koran; all the religious become 
juridical and the theologian a jurist. 

As with previous Mesopotamian, Egyptian and Iranian theocracies, 
the Muslim order was based on the renunciation of the believer's 
freedom in favor of obedience to the “Five Pillars of Faith” : the 
profession of faith, ritual prayers, alms and hospitality, fasting in 
Ramadan, pilgrimage to Mecca. 

Theological domination now explains the political forms of violence 
which end up leading to organized holy wars, real genocides 
considered today as crimes against humanity. 

The paroxysm of this desire for power finds an obvious political 
transcription in the totalitarian state. Conquests, destruction, 
plundering, the enslavement of populations find a plausible 
explanation here : the deity complex and by extension, the imperial 
and conquering perspective of world domination as a spiritual force. 

We are responsible for our suffering through our erratic choices. One 
of the fundamental errors of being is hubris , the excessiveness 
identical to that of the biblical Nimrod of which the mortal is guilty, 
who instead of listening to the voice of Dike (justice) lets himself go to 
the violence of his desire. 

As in Genesis, rebelling against God and wanting to take his place is 
the ultimate mistake. The tragedy of Sophocles' Ajax, the Greek 
Nimrod is exemplary. Blinded by his desire for omnipotence, carried 
away by excess, Ajax believes himself to be independent of the gods 
and this enthusiasm leads him to unreason. But unlike the Bible, this 
desire for deity is not a sin but a tragedy of ignorance and 



stubbornness; it is not freedom which is bad but libertarian 
excessiveness in excess that Plato will call the “titanic nature” of man. 

But above all, acting on reality implies that the world is imperfect and 
therefore perfectible, that nature is malleable and subject to the 
beneficent action of man. The world is an unfinished work and the 
destiny of man on earth is to complete the initial work under the 
auspices or not of God. The world appears more and more like a 
battlefield where the mighty blind people clash. As for the Gnostics 
before, the world is bad and the philosopher Hume generalized the 
idea thus : "A perpetual war is ignited between all living creatures". 

The era of the "war of all against all" was set up as a system because 
the laws of nature are inexorable: they suppress the weak and crown 
the strong. "The hominization of nature" as a sanctified order implies 
the existence of inequalities: slavery and social parasites, those who 
do not succeed." 

"As the state was born from the need to curb class oppositions, but 
as it was born, at the same time, in the midst of the conflict of these 
classes, it is, as a rule, the state of the most powerful class. , of the 
one who dominates from the economic point of view and who, thanks 
to him, also becomes a politically dominant class and thus acquires 
new means to subdue and exploit the oppressed class. Thus, the 
ancient state was above all the state of the owners of slaves to 
subdue slaves, just as the feudal state was the organ of the nobility to 
subdue the peasant serfs and convicts, and like the state modern 
representative is the instrument of the exploitation of wage labor by 
capital. " (Engels, op, cit,) 

The beginning of the 20th century marked the end of great 
empires. The First World War will bury the Austro-Hungarian Empire, 
Tsarist Russia, the Ottoman Empire, the German Empire of the 
Hohenzollerz. But the end of empires transfers the myth of the god- 
state to total man. Totalitarianism is the political advent of the man- 
god embodied by Hitler, Mussolini, Stalin, Mao and Hiro-Hito. 

All these politicians of the last century understood the strength of the 
three axes on which the despotic power rests: the militarization of the 
single party, the “religious” subordination of individuals and the 
sacralization of state policy and its leader as in the past, great ancient 



tyrannies. The theology of domination is indeed that of the Old 
Testament, which itself inherited it from the despot Sargon. 

The theologian Jacques Ellul, in The New Possessed , goes there 
with an inescapable demonstration where he demonstrates the 
spectacular entry of politics into the religious universe despite the 
atheistic discourse of certain society, a phenomenon which he 
qualifies as “political religions." 

“Ideologies have multiplied with the development of nations, of 
modern states and of the democratic system, but then there 
appeared ideologies of a particular type, with" Marxism-lelinism- 
Stalinism ’’and with Hitlerism; they entered directly, explicitly in 
competition with Christianity, claimed to be superior to the 
transcendent religions and to replace them. But this corresponded to 
the crisis and the decline of Christianity. These ideologies then in 
reality assumed the functions and characteristics of these religions, 
and especially of Christianity. They have become like a kind of 
substitute. ” (Jacques Ellul, The New Possessed, Thousand and One 
Nights Editions, Paris, 2003, p.258) 

The paroxysm of this desire for power found an obvious political 
transcription in the totalitarian state. Conquests, destruction, 
plundering, the enslavement of populations find a plausible 
explanation here : the deity complex and by extension, the imperial 
and conquering perspective of world domination as a spiritual force. It 
should be noted from the outset that this deity complex is perceived 
first of all as an individual metaphysical revolt which subsequently 
induces a collective sublimation of universal domination. 

Through this deity complex, "the inhumanity of humanity", barbarism 
is actualized by the incessant and exaggerated use of the means of 
destruction available to the subject to fight his brother. As if through 
this neurosis man had lost the secret which allows man's humanity to 
be maintained. As if our anxiety to exist was that we have declared 
war on life itself. Today we are witnessing a race against time 
towards the deity of man, the most fundamental neurosis of 
man. This deity complex being the neurotic response of man 
alienated by theological-political dogmatism. 



“So evil shows its true face. (...) It is because man is the target of 
totality, a desire for total accomplishment, that he throws himself into 
totalitarianisms which properly constitute the pathology of hope... 
’’(Paul Ricoeur, The conflict of interpretations, p. 429) 

The popes of the Inquisition, Hitler, Mussolini, Stalin, Mao, Hiro-Hito, 
Bin Laden, Al Quaida, Saddam Hussein, Iranian Imams, Bachard Al 
Assad of Syria, the Islamic State, the Saud tribe in Arabia etc. , are all 
examples of absolutism. All of them provoked, by their will to be 
Savior, obscene events of unheard-of violence, a "veritable fury of 
destruction", a "fanaticism of devastation" in which liberty annihilates 
itself. These psychopaths of the ultimate creation of the "neo-homo" 
are indeed madmen of the Absolute and each with their claim to save 
the whole of humanity used God, Allah or Yahweh as surety or alibi 
for their crimes. 

“The person of the Fiihrer must, more and more, withdraw into 
secrecy, into mystery. By surprising acts, by rare speeches, it will 
have to manifest itself only when the nation finds itself at a decisive 
moment in its destiny. The rest of the time, she will fade, like the 
creator behind the creation, in order to increase the mystery and the 
power of action. The very rarity of his appearances will make them 
great events. No great leader should wear out on the daily chores of 
government. I can even imagine, continued this old militant, that in a 
critical moment for the nation, the dead Fuhrer would have a 
devastating action. A day might come when the Fuhrer would have to 
be sacrificed to accomplish his work. His own Party comrades, his 
followers, will then have to sacrifice him themselves. When Hitler has 
become a truly mythical figure, only then will the full depth of his 
magical power be revealed. "Hermann Rauschning the nihilist 
revolution (p.87) 

“Wherever there are finite entities internal to the world - once the 
'nation', the 'people', the 'race', even the 'Church, today the' working 
class ', the' party 'or' true conscience "of an intellectual elite - are 
erected as absolutes and held for final emancipation, there does not 
occur the true liberation of man but the totalitarian domination of man 
over man, and therefore new suspicions and new hatreds, new 
anguishes and new sufferings among individuals, groups, peoples, 
races and classes : not therefore a better society, nor justice for all, 



nor the freedom of the individual, nor the true love. (Hans Kung, Does 
God Exist ?, p. 565-566) 

The will to power contaminates freedom with its desire for 
accomplishment because this aim for completion is the basis of the 
hope by which freedom sinks into radical evil as a work of 
totalization. The deity complex as an apology for the desire for power 
is the defeat of the mind. 

“From the point of view of existential analysis, to claim 'to be like God' 
is to condemn oneself to neurosis. (...) Man will be seized more and 
more by fever: he must prove to himself his necessity, his equality 
with God, his certainty that "without him, nothing will go": He is 
overwhelms then more and more burdens, duties, demands, output, 
multiplies fights and techniques, but thereby only increases his 
feelings of guilt, that multiplies the reproaches he addresses to 
himself, and all this only because in his disgust at being only a man, 
he pursues an absurd goal. »(Drewermann, 1996, volume II, p.10-11) 

We have to admit that since the Renaissance, despite laws, codes, 
religions, States, reason and knowledge, that after Auschwitz, after 
“Little Boy” and “Fat Man”, humanism has lamentably failed. 

The two great world wars demonstrated without trial the collapse of 
all progressive ideals, the collapse of the Nietzschean superman and 
superheroes brutally revealing the self-destructive potential of 
Western societies, showing the defeat of humanism struck down as 
much by the corporatism of 'State (Communist Russia) than private 
corporatism. (Capitalist West) 

In short, the end of the Second World War represents a major turning 
point in the neurotic expression of collective fears : fear of 
delinquents, fear of drugs, fear of communists, fear of anarchists, fear 
of atheists, finally by rummaging in the hidden corners, withdrawn 
from our collective unconscious, fear of the barbarian Christian yet 
civilized that we have become, capable of once again using the 
infernal energy of the evil atom against ourselves, against life. 

This desire for power turns against the human, life in general to the 
point where he begins to dream of another world, of another 



life. There then occurs an inversion of values where the instinct of life 
is supplanted by the instinct of death; hatred of existence mutates 
into hatred of freedom. 

The seduction of disaster. 

Devastated by two world wars, shaken by incessant conflicts that 
affect the entire planet, marked by the appearance of new weapons 
of mass destruction and the rise of unprecedented forms of 
totalitarian barbarism such as fascism, Nazism and Stalinism, the 
20th century integrated deeply, and with gravity, the historical 
barbarism of Antiquity. Evil is omnipresent in human history : massive 
exterminations of peoples "doomed to the forbidden", search for 
domination and racial or ethnic purity, slavery of the masses, 
enslavement of women as spoils of war and sexual object, forced 
labor of women, children, learned barbarism of weapons of mass 
destruction and chemical manipulations which increase the risks 
of humanicide . The biblical Nimrod is there to remind us : the 
disproportionate pride of the self-deified man in search of absolute 
power is our radical evil. 

“Is God just an initiative of human freedom, just like evil? As radical 
as evil elsewhere? "(Jorge Semprun, Evil and modernity) 

Both theism and atheism stumble upon the efficiency of evil in the 
world. Having taken the place of God under the benevolent eye of the 
"Lights" of modernity, man found a rational intention, a will to power in 
accordance with the final goal of his existence. From the deity of man 
as the spiritual foundation of modernity to the demiurgic temptation, 
the step was easily taken: the deity complex (man-god, master of the 
world) would be to modernity what demiurgy (god, creator universe) 
was in ancient times. The deity complex thus presents itself as a 
desperate attempt to compensate oneself for the experience of his 
own nothingness (man is born only once and dies forever) with the 
inordinate pride of the demiurgic creation of a world, new. By wanting 
to be God, man discovered himself Nimrod. 

“This is the perfect crime, perfect because the murderer and the 
victim are ultimately one and the same. "(Baudrillard) 



“Nowadays, and Nietzsche here again indicates the point of inflection 
from a distance, it is not so much the absence or death of God that is 
affirmed but the end of man; it is then discovered that the death of 
God and the last man are linked. (...) Since he killed God, it is he 
himself who must answer for his finitude; but since it is in the death of 
God that he speaks, thinks and exists, his murderer himself is 
doomed to die: new gods, the same, are already swelling the future 
Ocean; the man will disappear. More than the death of God - or 
rather in the wake of this death and according to a deep correlation 
with it, what Nietzsche's thought announces is the end of his 
murderer. »(Michel Foucault, Words and things, pp. 396, 398) 

The end of the apocalyptic world of theologies was relegated to an 
archaic superstition unworthy of modern thought, until the day ... 
when man, this fallen god, fell back to earth, when he was joined by 
the events of his own. tragedy. Now man can put an end to his 
history, to the history of humanity, the only and true end of "the 
eternal return." All religious fanatics dream of the Apocalypse. 

The Apocalypses are all branded with anguish : “metaphysical 
anguish, anguish of neurotic origin, intimately linked and 
inseparable. Man seeks, through a disturbing darkness, to free 
himself from the heavy burden of his instinctual ambivalence. He 
tries, by expressing his anguish to flee from her, to tame her, but, 
undergoing his vertigo, tirelessly returning to the images that it 
arouses, he is fascinated by her. »(Gauffretau-Sevy, 1965) 

Evil is always defined as a separation, the rupture of a harmony, 
either in the same being, or between all beings. Between a science 
which, in its frantic course, seems to ignore the human being, and a 
technology which worries and threatens it (nuclear, chemical 
weapons ...), it is understandable to see poetry taking hold as a 
symptom of social malaise of our time, it signifies that the unhappy 
man will have wanted and even created his unhappiness. 

Unlike the Enlightenment when democracy was yet to be done, today 
we have the chance to watch a century of democracy in motion. Or 
as Musil says, "Now that we are enlightened, what do we see?" 



The 20th century is strewn with fear, fear of fascism, fear of Nazism, 
fear of communism, fear of socialism, fear of fundamentalism, fear of 
the next millennium, etc. All these fears serve liberal democracy as 
factors of social cohesion. Our need for security deifies democracy to 
the point of becoming certainty, a single thought where analysis is a 
priori excluded, here there is no doubt. 

White Christian democracy is not to be outdone and presents itself 
just as nihilistic. The French, whose racism against North Africans 
and Malagasy has reached disgusting dimensions. The Spaniards, 
who massacred with incredible brutality more than three quarters of 
the Indians of South America, the Dutch slavers who enslaved the 
local populations of South Africa, the Italians who, barely half a 
century ago , attacked with rare courage with poison gas one of the 
poorest countries of Africa, the English who enslaved and exploited 
almost half of the world, shot the Indian crowds repeatedly. The white 
Afrikaners who organized "native parties" where the game was 
replaced by black natives. Same phenomenon on the other side of 
the Atlantic where a Yankee general once declared "that a good 
Indian is a dead Indian." 

Potential man is realized in the act of existing by selection no longer 
natural but artificial. Redemption is no longer celestial but terrestrial 
and belongs to the deified man. 

A curious paradox, socialism (class struggle), capitalism (salvation 
from the strongest) racism-fascism (extermination of inferior races) 
have all tried in vain to recover the evolutionary concept of selection 
for their ends, for their saving missions and deified of the earthly 
paradise. Except that behind all the genocides lurk the shadow of the 
artificial selection of the strongest against the oppressed. And since 
the Armenian and Jewish genocides, since we said “never again”, 
there was the Cambodian genocide, the Rwandan genocide, and 
other ethnic cleanses as today in Sudan and Somalia. And this did 
not stop as long as man was associated with the radical, absolute evil 
invented by the tyrannical dynasties of antiquity. 

By designating man responsible for radical evil, the priests of the time 
cast anathema on the whole human race and made man a 
despicable being. Everything becomes rotten as soon as touched by 



man. From ancient Mesopotamia, where we carry the cross of our 
alienation and beyond, we have betrayed all those who tried to free 
us. For a long time now, we have been undergoing our “uncreation”, 
because we do not want to believe that we have been saved by the 
sacrifice of Christ and have preferred to believe those who sink rather 
than those who release. The Revelation announced joy, joy. The 
Fathers of the Church occulted liberation in order to regress towards 
the preaching of the Old Testament on man condemned by sin; the 
priests quite simply prevented the Word of the New Testament from 
being fulfilled because they became involved with the Roman Empire 
and its hegemonic power; better power on earth than imaginary 
celestial life. 

All this mythology of the ignoble man, this glebeu, can find its 
existential finality only in totalitarianism as a political system which 
aspires to the total monopoly of the State over society and whose 
anthropological finality aims at nothing less than offering salvation by 
the creation of a new man. Once again, Nietzsche's superman comes 
to haunt megalomaniacal minds, those who dream of a technocratic 
elite dominating a populace functioning like a machine. The 
superman wants to be the creator of the new man, the man / 
machine. 

"It is a matter of making man as useful as possible and of conforming 
him as exactly as possible to the infallible machine : to this end, he 
must be endowed with the virtues of the machine (- he must learn to 
feel as ideal conditions those where he performs mechanical and 
useful work : this is why it is necessary to disgust him with others, for 
others to appear to him as dangerous and undesirable as possible. 
’’(Nietzsche cited by Kiing, 1981, p.480) 

All societies, whether communist, socialist or democratic, are crossed 
by mechanistic ideology, a true state religion. Struck by technological 
idolatry, nations all dream of their Redemption, of their liberation by 
industrial machines and their production rate increased 
tenfold. Believing that technology has the power to solve all social 
problems is still the political credo of many societies today. If at the 
beginning of modernity, man aspires and hopes to be God, the 
science of the nineteenth and twentieth century brings him the 
"certainty" that man is God. 



Thus the new man could identify with the all-powerful God-State 
(capitalist or communist) for the conquest of the world and the nation 
by using primitive national hatred as a factor of social cohesion 
between the classes. This is the hell that Forster (1793) had 
predicted more than a century before, its name is totalitarianism. 

"The marriage between totalitarian ideology and mechanized 
technology made possible the formulation of demands in favor of a 
total man, thus allowing an" authentic "sanctification of national life. 
Robert A. Pois, op cit, p.207 

Totalitarianism is a synthesis of all the myths through a 
"fundamentalist" ideology aimed at a "utopian reconstruction of 
society from a global plan" which will bring salvation to humanity, to 
mankind. Totalitarianism is to politics what monotheism is to 
religion. Instrumental reason is a partner in this chimerical project of 
unity embodied in the single party. 

The total man must make variety disappear in order to be 
embodied. Education must be training and learning the "virtues of the 
flock: with them, the average man is fulfilled." Nietzsche thought 
nothing good about democracy, nor about socialism, let alone 
communism. For him, human rights are "superstitions of equal 
men"; universal suffrage and parliamentary rule are the mediocre 
policy of inferior men. Fie describes socialism as "a tyranny of idiots" 
where reigns "the herd that has itself become the master." Fascism 
now had a rendezvous with modern racism and will find its demonic 
climax with the deified race of Nazism and its communist 
counterweight, the deified proletariat, the new man of Marxism- 
Leninism. 

What the twentieth century reveals to us: it is all the psychological, 
social and political mess of the Mesopotamian fault, the pinnacle of 
our collective psychosis that we manage so little to 
control. Periodically, the sinful being, the pressurized society both 
creak in a surge of unimaginable hatred as if to prove our torturers 
right. 



"From then on, Nazism should no longer be judged as an anomaly of 
civilization but as proof that the most irresponsible speeches end up 
having immeasurable consequences and that the theories with 
totalitarian claims should not be tolerated without a firm response. , 
hygienists or even humanists justifying infringements of freedoms and 
the treatment of humans as objects. " (The meaning of history, 
www.jeanzin.free.fr) 

And hatred among humans is tenacious; contemporary disastrous 
manifestations are not lacking : massacre of Muslims by Christians in 
the former Yugoslavia, civil war between Hindu Tamils and Muslims, 
genocide in Rwanda and most recently in Sudanese Darfur. 

“The justification for social control in the modern world was old: 
human beings are sinners, this is why evil and suffering exist on 
earth. Human beings are sinners because original sin separated them 
from God; (...). There was the source of all the other separations: 
patriarchy, authority, hierarchy, the division of humanity into leaders 
and followers, owners and workers, separation of each individual 
from the other." (Greil Marcus, 1998) 

So much for the degrading consequences of fault and Evil on man, 
now remains the ultimate consequence of evil against humanity. 

On August 6 and 9, 1945, the Japanese cities of Hiroshima and 
Nagasaki were literally "brought back to the Stone Age", the favorite 
expression of the great boss of the US Air Force at the time, General 
Curtis Le May. Throughout his presidency, Harry Truman claimed 
that the destruction of Hiroshima and Nagasaki had saved a quarter 
of a million human lives. And yet, even General Dwight Eisenhower 
informed his superiors "that Japan was already beaten, that its 
reissue was only a matter of the day and that the use of the bomb 
was completely unnecessary." So why the Japanese 
holocaust? Eight months earlier, on February 13, 1945, Winston 
Churchill ordered the total destruction of Dresden. However, as the 
aerial photographs of the English Mosquito planes later showed, 
Dresden was totally devoid of German military installations and had 
no defense system. So why the German holocaust? Answer 
in Chronicle of World War II , page 606 : 



“One can wonder, at the end of this murderous raid, why a historic 
city without any military interest was so devastated. The Americans in 
particular - although they participated fully in it - called it "terrorist". 

But above all, why a second atomic bomb, that of Nagasaki, when 
Japan was already "knocked out" by that of Hiroshima? Dresden 
(400,000 dead), Hiroshima (140,000) and Nagasaki (80,000) were, in 
fact, only guinea-pig towns whose destruction was intended to 
militarily impress the Soviets and marked "unofficially" the beginning 
of the cold war: strategy of terror concocted by the Churchill-Truman 
tandem. The secrecy of this powerful explosive completely changed 
the diplomatic balance in favor of the allies. It therefore remained to 
demonstrate to the Russians that we had the logistical capacities to 
use it. Hiroshima and Nagasaki demonstrated this dramatically. As a 
demonic scenario, even the gods never did better. Homo sapiens or 
Homo demens, that's the question!" ( Frederic F. Clairmonte) 

But this madness of evil and deliberate suffering left many 
philosophers and theologians speechless. Why did you have 
God? (Jonah) Didn't God die in the concentration camps, proving 
Nietzsche right? (Levinas) Or should we conclude like Isaac Asimov 
that "the gods themselves can do nothing against human 
stupidity." One thing is certain, Auschwitz, Hiroshima, as the pinnacle 
of twentieth century barbarism, showed with unheard-of clarity of 
nuclear force, the eye-catching one, that divine goodness never 
manifested itself. The whole traditional concept of God and good 
Providence since Plato collapses. What theological consequences 
should we draw from it? Does the monstrous character of the man 
capable of perpetrating evil give God the regret of having created the 
"glebous" to the point of hoping for its disappearance, as in Genesis? 

Today we are witnessing a race against time towards the deity of 
man, the most fundamental neurosis of man. This deity complex 
being the neurotic response of man alienated by religious dogmatism. 

God is no longer in question but becomes surety, alibi and even 
victim of a very human, too human hegemonic project. From the very 
beginning in the story of the Origins, God accepts the new freedom of man : 
"Now man has become like one of us in order to know good and evil." (Gen 
3.22). But where things get complicated, where the consequence of sin 



becomes bad, it is when man feels the desire to remake the world in a 
different way but above all that he can do better than the creator. From then 
on, misfortune befalls him. 

This desire for power turns against the human, life in general to the 
point where he begins to dream of another world, of another 
life. There then occurs an inversion of values where the instinct for 
life is supplanted by the instinct for death. The priests, the rabbis, the 
ulemas, these "poisoners of life", like parasites living on fear and guilt 
in man, have spread like a pandemic the virus of a vengeful and 
wicked God who never stops, to belittle men and divide them among 
themselves. By constantly using God as a moral argument and a 
justification for tribal superiority, religious institutions have 
engendered a negative conception, an unhappy consciousness of 
humanity, that of the mediocre, suffering man, the very type of 
decadence and decay, weakness. 

This is the essence of nihilism noted by Nietzsche. By announcing 
the death of God, Nietzsche rebels precisely against this moral and 
tribal god. So the full quote from Nietzsche reads: “God is 
dead ! God remains dead ! And we killed him ! »(Le Gai savoir in 
CEuvres, p. 104-105) 

“The death of God is also the death of the goddess” (Haraway) 

In the 1940s, the Second World War promoted the financial 
autonomy of women working in factories in the “war effort”. The post¬ 
war years saw the arrival of the baby boom girls. Better educated and 
above all graduates of the grandes ecoles, they also develop tastes 
for a career and begin in their early twenties to face the prejudices of 
men. Despite this opposition, North American women in 1968 
achieved 33% of master's degrees, 13% of doctorates, representing 
37% of the working population. The movement is launched. In a few 
years, all the industrialized countries were affected: Europe, Japan, 
Australia. And everywhere these intelligent women are starting to 
mobilize against male domination. 

Two million years after the first cave rituals, women are rediscovering 
that patriarchy oppresses women just as the capitalist exploits the 
worker and doubly extorts women through unpaid domestic work and 



wage discrimination in the workplace. The “second sex” discovers 
“the politics of the male” (de Beauvoir / Millet). The imperialism of the 
animus must be fought everywhere. 

Like the Third World peoples who dream of emancipation, they 
undertake to permanently sever ties with the male 
establishment. Like the boy of the post-war 1914-1918 period, who by 
shortening her hair and her skirts committed a political gesture of 
emancipation, the woman of the 1970s adopted public 
demonstrations as a strategy. Miss World gala parodies, bare¬ 
breasted carnival parades for the joy of the media, this taste for 
derision does not mask the seriousness of the demands, the main 
one of which is the reappropriation of one's body; Our body - 
Ourselves being the bestseller of the time. 

Formed as a collective of women, the activists discover through their 
speeches that the lack of sex education, rape, sexual assault are 
responsible for many unintended pregnancies which often end in 
clandestine abortions which put their lives in danger. . Faced with this 
observation, women invade the courts of justice and politicize the 
debate by demanding the liberalization of abortion and contraception 
and increased criminalization for the crimes of rape and aggression 
as well as the right to divorce. 

An important judgment, handed down by the United States Supreme 
Court recognizing the right to abortion, marks the climax of the 
protest movement and its biggest victory. A decade of combat will 
have served to radically transform Western society, family ties, social 
relations at work and in leisure time between men and women. The 
1980s marked a relaxation of demands now that the struggles had 
borne fruit. (Sylvie Chaperon, the Rebel Century) 

The 1980s also mark the complete collapse of the hedonistic values 
of the counter-culture. Free love struck down by AIDS, the pot 
replaced by coke; in short, the whole universe of desires is 
concentrated on the only possible avenue: money. Abandoning the 
hippie missionary, a new generation (golden boy) is happily heading 
towards the new temples of the land promised by consumerism: Wall 
Street and the auto show. 



"... one only needs to visit the annual motor show to recognize a 
deeply ritualized religious event." The colors, the music, the 
reverence of the worshipers (in front of the engine / altar), the 
presence of the temple priestesses (mannequins), the luxury, the 
waste of money, the compact crowd - all this would constitute in 
another culture a authentically liturgical office the cult of the sacred 
automobile". (Andrew Greeley quoted in Eliade, Aspects of the Myth) 

Economic liberalism and libertarian mores thus offer capitalism the 
possibility of positioning itself in a system of dual economy, that of 
vital necessities and that of provoked desires. 

“Advertising therefore becomes the commercial weapon par 
excellence for merchants (merchants who, it should be remembered, 
are initially mainly men). There is a hierarchical axis that we 
denounce, that of the unequal balance of power between the sender 
and the recipient of the advertising message: dominant advertiser / 
dominated consumer. We enter into an almost warlike scheme where 
the conquest is that of Big Capital on conscience, the army is 
publicity, the soldier is the publicist and the weapon, the stereotypical 
use of social relations, of symbolic social representations. 

All of these advertising representations are used to promote 
consumption. Obviously, the multiplicity of roles attributed to women 
makes her a perfect muse, sometimes sexy woman, sometimes 
attentive mother, sometimes super working girl, sometimes accessory 
/ woman object. Make no mistake, there is also a masculine imagery 
in advertising, which, in turn, often refers to the values traditionally 
associated with virility (power, control, pride, etc.), which also 
stigmatizes men and often confines them to reducing macho roles. In 
fact, the advertising is minimal and uses all the stereotypes. Women 
often pay the price, but men are not left behind. 

But why use these stereotypes? Why doesn't the advertising value 
the clairvoyant woman, why doesn't it stimulate our intelligence? 

Advertisers themselves advance the idea that advertising must 
activate the buyer's primary impulses. Their only objective is always 
the sale of the object, the service or the product. It is therefore 
necessary to succeed in arousing a kind of desire, often through 



fantasy so that the consumer, once “excited”, has the impression of 
finding pleasure or the “relief of being able to enjoy” through the 
purchase. Moreover in many advertisements, even more than the 
woman, it is the sex and the sexuality which are put forward. Desire is 
then overused, manipulated, aborted, in that it is mobilized for 
commercial ends and produced by a hook that activates a sexual 
drive. 

By reconstructing social symbols often close to myths, by reactivating 
principles of symbolic domination, by reaffirming the tensions 
between men and women, advertising prevents their evolution and 
reminds them of a basic desire to have. Indeed, putting men and 
women in completely stereotypical gender roles contributes to the 
incorporation of male domination, including among women. The 
almost systematic recourse to these stereotypes imposes a gender 
differentiation into “man” / “woman”, exclusively reproduced according 
to the historically constructed model, so that there would be two 
distinct, almost sealed worlds. That of men and that of women, who 
would each have their battery of fantasies, ideals, characteristics, 
organizing two worlds of consumption. This type of role play confines 
the receiver of the message to instinctual desires of the type: for a 
man “if I have this, I can dominate this space”; for a woman "if I have 
this, I can be that perfect woman". 

Q u'avons we done (or failed to do) that these advertisements are so 
successful ? So that the "artistic" directors (and often -women, for 
that matter!) Of communication agencies are also sure to reach our 
"weak" points with these ads ? 

Is it not perhaps because they throw us in the face the bitter failure of 
sexual liberation, that we have never really been able to deal with 
sexist advertising at the level of society ? " 

(Angelroth Benedicte, Sexist advertising: a commercial tool of 
patriarchal capitalism) http://www.respire-asbl.be/spip.php7article304 

Now “comfortable in her skin”, modern women let themselves be 
intoxicated by the illusions of the most alluring 
advertisements. Master of her body, her mission is to free it from 
millennia of oppression, frustrations, repression. The sexual act 



becomes a major performance carrier for the liberated body. The 
male has always celebrated, glorified his manly sexual performance 
like a primate slapping his chest a la Tarzan. There is no question of 
being outdone. “Badly fucked”, “bad fucker” are the supreme insults 
towards this newly liberated woman: enjoyment therefore becomes 
necessity, there is no longer any question of resembling these old 
bigots from another century. (Ariel Colonomos, Siecle rebelle) It is by 
breaking the codes and taboos that are male chauvinists that women 
will regain their true identity. 

At the same time, formed as a collective of women, the activists 
discover through their speeches that the lack of sex education, rape, 
sexual assault are responsible for many unintended pregnancies 
which often end in clandestine abortions that put their lives at 
risk. Faced with this observation, women invade the courts of justice 
and politicize the debate by demanding the liberalization of abortion 
and contraception and increased criminalization for the crimes of rape 
and aggression as well as the right to divorce. 

An important judgment, handed down by the United States Supreme 
Court recognizing the right to abortion, marks the climax of the 
protest movement and its biggest victory. A decade of combat will 
have served to radically transform Western society, family ties, social 
relations at work and in leisure time between men and women. The 
1980s mark a relaxation of claims now that the struggles have borne 
fruit according to Sylvie Chaperon, in Le siecle rebelle . Fatal 
error. The militant body that wanted to radically break the alienation 
of the commodity body and its corollary, the commercialization of 
pleasure, was remarkably taken over by advertising and the world of 
entertainment. Obsessed by “the obligation to exhibit oneself in order 
to be able to be”, a narcissistic drift of hypersexualized feminism sets 
in and contributes to distancing performances from their origins. We 
then witness a spectacular diversion of all the counter-cultural 
symbolism towards the entertainment industry, the ancient 
goddesses with an ecological flavor become hypermediatized “Spice 
Girls” whose sole purpose is to put back on the path of the 
consumption of many lost young girls. 

This vision of the new woman found its peak in the advertising of the 
fashion industry, cosmetics and cosmetic surgery from the years 



1970-80 and declined more and more to sink into pornographic self- 
denial. 

"Build me a woman instead of drawing me a sheep." 

The woman of the 1990s forgot who she was dealing with. Since 
prehistoric times, the male has understood and controlled, as the first 
pimp, the market value of sexual desire, and the woman has 
forgotten that she always carries with her the phantasm of the 
commercial temptation, or to sell herself to the highest bidder. The 
woman has always accommodated herself well to her subversive role 
and magnified by the artist who is both voyeur, pimp and often 
"client". The history of art has well demonstrated this and even 
propagated the trap of patriarchy. Once again it is the woman who 
will suffer the disastrous repercussions. Under the hand of anatomists 
in the XVIII th century, the female body "alive but imperfect" to "erased 
muscles" to "soft breasts and flabby buttocks" is compared to a 
"diminution, a sub-order" where " ovaries are failed testes ", the 
clitoris," a shriveled and hidden penis. As we can see, the female 
body is always degraded and judged negatively in relation to the male 
body; we are far from having grasped the complementarity between 
them because at that time the only logic that prevailed was that of 
power and domination. (Le Bras Chopard Armelle, The Philosophers 
Zoo) 

“Does this mean that since the origins of art and until today, in the 
field of sex, there is nothing new except the technique and the way of 
treating shapes and colors ? (...) It is because the artists themselves, 
today as yesterday, remain sacred chauvinists who deny women the 
right to initiative, the right to want, to decide, to do. At best, the 
woman who has always ruled the visual arts - and we are delighted - 
was only an object of desire, an inflatable doll that the artist could do 
all that she could, he wanted. Sometimes a servant with La Tour or a 
duchess with Goya; odalisque (slave) with Ingres and Matisse or 
exotic fruit with Gauguin; landscape with Masson or pin-up with 
Warhol, we have seen him haunt churches with Van Eyck, cook with 
Greuze, hold a salon at Boucher's, frequent Fragonard's alcoves, 
welcome Toulouse-Lautrec to the brothel, share his bathtub with 
Bonnard or Wesselmann. The advent of the modern era has hardly 
benefited him. We especially strove to destroy little by little this body 



which served as a reference for beauty, to transform it, to simplify it, 
to lengthen it, to flatten it, to bloat it or to make it burst. We hesitate 
between the skinny and the swollen, the monster or the beast 
(Gilles Neret, Erotic art, Taschen Edition, Koln, 1993, p.10-11) 

The photography in all its truth brought an eroticism at first naughty, 
more obscene later. Integrated into mass culture, erotic magazines 
have created a market value for increasingly daring sex. The breasts 
and the buttocks acquire an inordinate erotic value, identical to the 
prehistoric Venus; the evolution of the feminine swimsuit from the 
Belle Epoque to the bikini of the 1950s confirming it. 

From the beginning of the 20th century, the brothel, lust, pornography 
crossed the front door of artists' studios. It is no longer a question of 
the ethereal bodies of ancient Greece or of the sensual bodies of the 
romantics, but of the exhibition of the organs of copulation in all the 
crudeness of the sexual act. 

A large part of Picasso's work revolves around the representation of 
the woman often abused to the point of cruelty in portraits which 
disfigures and deconstructs the human face. He is not the only 
one. Obscene sculptures of female nudes (Rodin), agglomerates of 
monstrous breasts welded to a giant vulva (Lachaise), blasphemous 
and filthy writings (Aragon, Miller), female bodies transformed into 
bandaged penises (Tanguay), burlesque drawings of coitus 
(Picasso), drawing of his future wife fucking with her best friend 
(Dali), sodomy initiation drawings (Brauner), surrealist drawings of 
women exuding "their" phalluses and an eye deep in the vagina 
(Bellmer), self-portrait of masturbation (Schiele) , photography of 
cross-dressing, fetishism (Molinier), sadomasochistic fist fucking, 
(Mapplethorpe), androgynous beings, necrophilia, coprophagia and 
other pathological sexual perversions (Witkin), pedophilia with young 
girls (Gette), pedophilia of women with young adolescents 
(Klossowski), mother photographing her own pre-pubescent young 
daughter decked out in fishnet stockings, showing her penis and her 
anus (Ionesco), fabric-banner “I think therefore I suck” (Messenger), 
very old woman, pleated figure exibiting naked in a park (Fischl), 
sausage in the anus and sexual act on a bed of minced steak (Mac 
Carthy). As many painters, sculptors, performers, photographers, 
filmmakers, writers that you will find, for the most part in the catalog 



of the exhibition "Feminin-Masculin, le sexe de I'art" at the Center 
Georges-Pompidou (1995-1996 ). 

“All art is erotic. A horizontal line was the reclining woman; a 
vertical line, the man who penetrates it ... ” (Loos) 

How can we understand that sex shops have multiplied so much from 
1960 along with the rise of feminism ? How to understand that at the 
height of feminist demands, many artists and members of the 
intelligentsia of the time, including women, came out, under the 
pretext of censorship, in the defense of pornography and cinemas 
and movies rated X? If not that it is almost impossible to restrict the 
social impetus generated by the “fashion of the day”. But what is 
hiding behind these images, what discourse do they have with 
society? Otherwise, once again, the obvious discourse of the “historic 
defeat” of the female sex. 

All the psychological reality repressed by the social constraints of the 
woman-object is laid bare in the Crucifixion of Niki de Saint- 
Phalle. This crucified woman, with her arms cut off and an ecstatic 
face, expresses all the ambiguity of the female condition. All 
stereotypes pass there. The crucified one is both a mother, as the 
toys she carries on her breast indicate; a whore whose spread legs 
reveal a pubis of black wool; a "granny" with her curlers in her hair; a 
high fashion mannequin dressed in colorful patchwork-like 
fabrics; finally the whole gives the image of the woman as an 
unknown martyr. 

(www.nikisaintphalle.com - www.centrepompidou.fr/education) 

In terms of ideas, the 1980s marked the Western triumph of 
consumer society and individualism, in other words the body / ego is 
henceforth identified with the body / commodity. The authenticity 
sought at the beginning by body art inexorably slides towards the 
simulacrum body felt like a living painting intended to be seen. The 
claiming themes leave the world of visual arts to gain that of the 
performing arts; religious transgression, for example, gives 
Madonna. So much so that the real “authentic” body is snatched up 
by the capitalist simulacrum of the idealized body, thus replacing the 
glorious body of religions, with simulation replacing representation. 



The political and legal victory that women have obtained has gone to 
their heads to the point of losing control of their bodies, especially 
their social image. Because what the aestheticism of women's 
magazines, porn films and several artistic works suggests is that the 
woman, socially speaking, has become the object of collective 
enjoyment of the sterile orgasmic. The bodies of women who want to 
belong to themselves are once again dispossessed by the same male 
spirit of prehistoric times: the fear of motherhood as a sexual power 
that escapes us. 

“But two recurring themes run through this (parietal) art, (...) one is 
the power and the grace of the animals that these peoples trapped or 
hunted: the bison, the hairy mammoth, the deer , the horse, the 
ibex; the other is the wonder and the mystery of sexuality, centered 
on the genitals of the woman, (...) offering us a wide distribution of 
images of female nudes, with the interest centered on the vulva, the 
breasts , the buttocks, all this enlarged, inflated, in many figures ... 
” (Mumford, 1973, Tl, p.163) 

Everything becomes clear when we know that the representation of 
animals symbolizes the desire for possession of the animal during a 
successful hunt. Ditto for the vulvae and the breasts, the hunter 
wishes to possess them in the same way as the animals, to draw 
from them the power of their mysterious force of attraction. All the 
more obvious, as often, the genitals and the animals are part of the 
same pictorial scene. 

“Here we find ourselves confronted with the contradiction of an 
intensely masculine society, whose major occupations excluded 
women except in their secondary capacities of butcher, cook and 
tanner of skins, and which none the less raised functions and 
aptitudes peculiar to women, their faculties of sexual pleasure, of 
reproduction and of raising children to a point where sexuality took 
hold of the imagination as never before." (Mumford, 1973, tl, p. 164) 

Moreover, even today, any "conscientious" hunter will confirm that the 
bar of dancers is part of the ritual of any successful hunt. 

“Girls with their thighs open on the edge of a platform, (spectators) 
admitted to sticking their noses, their eyes into the girl's vagina, to 



see, to see better - what? - climbing on top of each other to access 
them, the girl talking to them nicely all the time, for that matter, or 
snubbing them for show. All the rest of the show, flagellations, 
reciprocal masturbations, traditional strip, disappears in front of this 
moment of absolute obscenity, of voracity of the sight which goes far 
beyond sexual possession. Sublime porn: if they could, the guys 
would engulf themselves entirely in the woman - exaltation of 
death? »(Baudrillard, 1979, p.52) 

"In the past, a woman's breasts were used to feed children, 
today they are used to feed filmmakers." (Jules Romain) 

It would have been astonishing that at the beginning of the third 
millennium, that sexuality was the only dimension to remain outside 
the domination of man. The illusion of modern or postmodern times is 
to believe that sexuality has finally reached its "ontological" 
fulfillment. We forget too quickly that capitalism is above all a system 
which transforms all reality into commodities and capital, including 
spectacle-sexuality. 

“We have nothing to do with the bedrooms of this country,” Canadian 
Prime Minister Pierre-Elliot Tudeau rightly said. The sexual practices 
that take place there belong to the private sphere. It is otherwise with 
pornographic practices as a public discourse addressed to mass 
consumption. 

Isn't it curious that fellatio, sodomy and interrupted coitus, that is to 
say the three ancestral practices of sterility, are the central point 
around which the whole “scenario” of the porn film takes place, ie the 
celebration sterile semen and ejaculatory penis. The role of the 
woman, rather the body of the woman becomes accessory no longer 
of the coupling but of the masturbation. The purpose of straight porn 
is a man masturbating while watching the image of a man 
masturbating in and on a woman's body. 

"Women are the interchangeable instruments of always identical 
pleasure" (Proust) 

“By thus linking themselves to porn as a transgressive practice, the 
man and the woman have led to the logic of being enjoying 



himself; hence the sadness emanating from this universe, eroticism 
sinking into the silence of solitary practices. ” (Battle) 

Because porn intrinsically offers in itself a dark figure playing more 
the game of tyranny than that of freedom. 

Mamluk-dancer (extracts / editing) 

"The beautiful eternal dancer 

a broken heart, a sick liver 

empties the instant powder of her sex-concussion 

unnatural anus 

Panthers lying on the collapsed bar 

the stip-tease continues to the bone 

children throw rocks at drunks 

with a peppery dragonfly body 

her ribs protruding like a racy bitch 

and she gets lost in the horrible penetration of others 

(...) we paid ourselves girls only to see them up close 

little dyed blondes, wild brunette with big rings 

some Englishwoman with beautiful thighs, always a negress dancer, 

black of a certain age, tall chestnut with gray locks, 

all those long hair equally interesting, a jewish 

with breasts marked quebec, as if we wanted to own all those round 

shafts, all the superb curves for a collection 

valuable, a albugineal harem like an aviary. 

(...) Adrenaline-Julie known as “Soft thighs” did not moan with 
pleasures; she had no ambition. 

she hitchhiked, a chariot took her to the dance hall "The Edge" 
waterfront then to his home, able to dissolve, he could even tear her 
clitoris, 

she hitchhiked, a Greek took her to the Tourist Room, 

When she left, she gave a thumbs up, an employee of the Centrale 
Syndicale brought her into the parking lot at La Ronde. 

"Eat me or I'll strangle you." 

because of her braided hair under her armpits, another threw her out: 



"Go wash yourself, you will come back." 

i am the doorman of your ass. 

the last one big thick he asked to marry her. 

(..) I play male tap-dance 

I who have been the biggest leaf of the century in 

piercing my navels and earlobes. 

for all Lise operators at Bell, for all 

Diana murdered at Simpson's Sears 

Jayne Mansfields raped out of school 

so drenched everywhere, suffocated by stupidity 

coarse husbands who I hope will crash under 

a pole. 

(..) always bend hard, here we are packed with 
mathematical precision. Olive fucks her hit 
udder picks up his gang 
all fairies gone wrong. 

(Josee Yvon, Mamluk-dancer, VLB Editor, Montreal, 1982) 

Porn, as mass art, has the merit of informing us about the ideological 
discourse that prepares the ousting of women from the only place 
where they immediately prevailed: motherhood. The feminist 
movement had not foreseen, moreover could it foresee it, that the 
total liberation of the woman would end in the complete 
disappearance of the mother - her sacrifice? - ousted by the 
techniques of reproduction in favor of the sterilizing sexuality of 
porn. From the prehistoric rituals that man aspires to dispossess 
woman of her creative power, the day has finally arrived for the 
ultimate conquest. 

“The last word cannot be left to nature: this is the fundamental 
stake. This exceptional grace, innate, immoral like a cursed part, 
must be sacrificed and immolated by the enterprise of the seducer, 
who will lead it by a learned tactic to erotic abandonment, where it will 
cease to be power, of seduction, that is to say a dangerous power. 
(...) In any case, something is given to the woman, which must be 



exorcised by an artificial enterprise, at the end of which she is 
dispossessed of her power. (...) It is always the story of a murder, or 
rather of an aesthetic and sacrificial immolation ... ’’(Baudrillard, 1979, 
p. 136-140) 

We can see very well how this upside down feminism contributes to 
the immense popularity of the cosmetic and biotechnological 
industries which dream of reshaping the human body according to the 
fantasized codes formulated by genetic engineering thanks to 
computer-generated images. 

"If I had a clitoris, I would get hard." (Toni Denise) 

The modern icon of the woman dispossessed by the man of her 
motherhood is the drag queen, "that fairy gone wrong", as the triumph 
of sterile hyper-femininity. These Greta Garbo, Mae West, Madonna 
or Marylyn Monroe, are as many mutants who, under pretexts of 
"celebration of the woman in them", nevertheless considers her as 
the rival to be removed from their path, to be eliminated from the 
map. 

The drag queen symbolically prepares the ground for the ousting of 
woman as a "biological matrix", natural, in favor of the triumphant 
advance of the cybernetic, artificial matrix. Toni Denise is the perfect 
trans woman: "big breasts, narrow hips, jet black hair falling to the 
shoulders and long Barbie legs". Toni Denise is the playful body 
where “Disney world becomes flesh”. 

"She is a man who built himself into a woman with a man's 
technology, for the pleasure of men. (...) The goal is the elimination of 
biological women. Kill all competing objects of desire ... ’’(Steve Kurz 
speaking of Toni Denise quoted in Virtual Speed, p. 272) 

“I don't think about women at all. That's why I lift men so easily. " the 
transexual will say. “Once she became a woman on the outside, she 
was able to take on the seduction of the male psyche and become 
the male spirit that colonizes the female body”. (Rosonna Albertini in 
Aesthetics of media arts, volume 2, p. 429) 



The radical American feminist, Donna Haraway, carried away by the 
cybernetic movement in Simians, Cyborgs and Woman. The 
Reinvention of Nature , calls with all its wishes for the complete 
denaturalization of women and, by extension, of men. "There is no 
longer any father or mother, but an all-powerful technical 
matrix". (Lafontaine, 2004) 

One would be inclined to believe that women would naturally be 
inclined to defend humanist feminism against the cybernetic 
approach. But to believe, the biologist Haraway, in Cyborg 
Manifesto , only cybernetics will be able to deliver the woman from 
the socio-historical oppression of which she is victim by building a 
new environment where the differences between humans and 
machines, between men and women will be abolished. According to 
the latter, gender inequality is mainly due to childbirth, which is the 
responsibility of women: effective reproductive technology could 
therefore be the solution to gender inequalities. In other words, the 
artificial uterus is the solution to make men and women equal. Where 
nature has failed, technology can succeed. 

The cybernetic feminist “dreams of a hybrid world, without sex and 
without gender.” Sexuality follows the development of society except 
that with new technologies, it is ahead of it and often influences it 
deeply. The shift to computerized porn is shifting predominantly male 
desire towards the machine. Without physical contact with the 
feminine element, cybersex presents itself as electronic mental 
masturbation, the ultimate goal being a total fusion with the 
sexualized machine encouraged in this by the "spectacle society", 
entertainment in the consumer society eliminating the kick the 
personal and emotional commitment to the other. The lonely body 
becomes a pleasure machine. McLuhan spoke of the phenomenon in 
a 1969 Playboy interview : 

"The loving machine should be a natural extension (sic) of current 
trends in the near future - I'm not talking about computerized 
marriage agencies, but a machine that would produce supreme 
orgasm through direct mechanical zone stimulation." brain related to 
pleasure. »(March 1969, p.65) 



The last word goes to cyberpunk Mark Pauline quoted in Virtual 
Speed who remarked that "the true marriage of human form and 
technology is death." (Dery, p. 238) Death of the biological body, 
death of the other, of the couple, finally of the species. 

So all these stories that we like to tell ourselves about our future 
cyber ascension, are only simulacra of “Paleolithic” saviors to make 
us forget the destruction of nature, the tears in the community of men 
and the inequalities between the Western technocratic elite and the 
working masses exploited as in the days of the great Sumerian and 
Egyptian empires. Are you screaming at the exaggeration? Leave the 
cozy comforts of the West and stroll through the harsh reality that is 
not ours. In fact, consult the only statistics of the United Nations 
concerning women and children in the world at the beginning of the 
third millennium. 

Women and children represent 80% of those injured or killed in wars, 
much more than the military. Domestic violence is the most common 
form of abuse against women: a third of them have been brutalized 
by their husband or partner. One in five women in the world has been 
raped. Forty to 60% of victims of sexual assault are girls under the 
age of 16, and 130 million women are circumcised 
worldwide. Seventy-five to 80 percent of the world's 50 million 
refugees are women and children. Women are the first victims of 
human trafficking and sexual slavery. Women represent 70% of 
people living below the poverty line in the world even though they 
represent 40.5% of the global workforce. Fifty-seven percent of young 
girls will never attend primary school. Sixty million women a year are 
wiped out through gender-selective abortions. Four hundred million 
children do not have access to safe water, 270 million do not have 
access to any health service, 11.8 million adolescents aged 15 to 24 
are currently living with AIDS. One in two children lives in poverty, i.e. 
one billion out of 2.2 billion children in the world, 250 million work and 
60 million in intolerable conditions of serfdom to repay debts and 
often forced into prostitution and 640 million children are born, do not 
have a home or a home. (Source: Refugee Review, volume 1, 
number 126, 2002, WHO, UNICEF, 2005) 

The majority of women on this planet are abused even more than the 
monkeys by the dominant ape. Moreover, one of the most cruel 



Islamic groups towards women is Boko Haram for whom "Educating 
a girl is like watering the neighbor's garden." As a consequence of 
this maxim, the Muslim woman is subjected to the politics of the male 
and she is not alone. Thus 90% of the 3.5 million abortions in India 
aim to prevent the birth of a girl. India thus joins China and North 
Korea in the club of mass elimination of girls. Vicious circle of this 
practice: the emergence of a trade in sex slaves of young women and 
girls in regions where both mistresses and wives cannot be found. 

This upsurge in targeted abortion of female fetuses is the result of the 
tremendous increase in the dowry demanded by the husband's in¬ 
laws. Originally, the dowry belonged to the bride and was to be used 
by the bride in an emergency. Over the centuries, the payment of the 
dowry has been requisitioned by the in-laws thus accentuating the 
power of the women of the husband's clan over the intruder. The 
foreigner is at the same time and doubly subject to the despotism of 
the men and women of her new family. When her husband dies, she 
often has to remarry the deceased's brother in order to keep the 
dowry within the clan. 

In short, the first societies of men of primitive hunters set up a general 
"philosophy" of life, a culture of domination where spiritual, political 
and warrior powers are in the hands of men in search of power. 

THE DEFEAT OF NATURE 

The Earth-Mother of the Ancestors became a harassed woman then 
beaten then raped, finally fallen. The defeat of woman is also the 
defeat of nature. It is the domination of men over women and nature 
that creates the environmental crisis. 

Historically, however, we often project the idea that the mother was 
once invested with an almost magical power. Indeed, it is tempting to 
imagine that at the heart of an archaic context of total dependence on 
Nature, the woman, who recapitulates in herself this all-powerful 
Nature, could have been feared and respected as her very 
incarnation. This hypothesis is fraught with consequences. Because if 
we identify the woman with Nature, the conquest of man over this 
Nature reads like a victory of a patriarchal ideology over a feminine 
element, the same as that which allows the domination of men over 



nature: “The relationship between man and nature is more than ever, 
that of man and woman. The destruction of nature is therefore not 
attributable to all of humanity, but to men, who have built a sexist and 
scientist civilization and, more broadly, a society of 
domination. (EAUBONNE, Frangoise d ', Ecology / feminism. 
Revolution or mutation? Paris, Editions ATP, 1978) 

In 1904, the great mathematician Ernst Zermelo formulated a 
theorem considered to be the crowning achievement of modern 
mathematics and of all set theory: 

"Everything together can be well ordered" 

"What Zermelo demonstrated is that any set, whatever it may be, has 
a relation of choice allowing the totality of the elements of the set to 
be well ordered. This is a result of great significance, because it is 
applies to all sets... and therefore to the set of all possibilities, ie to 
Being as well as the Universe ”. (Charon, The lights of the invisible, 
Edition Albin Michel, Paris, 1985, p.122-123) 

Culture makes man. She transforms him, she even undoes 
him. Certainly, it is the expression of the nature of man who is a being 
of culture and naturally needs to transform what surrounds him. But 
man's indefinite capacity to transform himself and to transform what 
surrounds him also produces deleterious effects on man himself, his 
environment. So global pollution would therefore be due to the fact 
that humanity has chosen to link harmful choices, mainly for reasons 
of exponential economic production, to the detriment of a certain 
balanced harmony between nature versus culture. Rousseau already 
noticed that only the human being, among the animals, had this 
possibility "to become imbecile", that is to say to regress lower than 
nature. In the absence of fixed instinctive structures, the human being 
loses the guarantee of human development. There is a constitutional 
possibility of getting lost. 

However, we must not forget that the characteristic of any living 
organism is to develop and that all development is the product of an 
interaction between a given state and an environment. Our nature 
would therefore be not only what is given to us at the start, but also 



what is acquired during a development considered normal for the 
species. 

All the acts, all the events, even the most elementary and the most 
"natural" of the human being, like being born, nourishing oneself, 
sleeping, dying ... are always accompanied by rites, ceremonies, 
rules and choices, not biologically determined. For example, we must 
eat to live: it is a biological determinism. But what we eat, the way we 
eat it, the meal schedule etc. essentially depend on the habits and 
traditions of the society to which the individual belongs. 

It is in this sense that Emile Durkheim (French theorist of the 
twentieth century, founder of sociology) says that institutions, as facts 
of culture, are "added" to our nature. So, it is human nature to 
develop cultures. In addition to biological heredity, there is social 
inheritance. 

Culture is first of all this appropriation of nature by this demiurgic 
activity that is work and on the basis of which social relations and 
ideological representations are built. 

If the engine of culture is progress, particularly scientific and 
technical, this progress, by its exponential and indefinite rate of 
growth, does it not run the risk of man being lost? 

Acting on reality, this is the work of the craftsman, the engineer 
propelled to the front row. The development of techniques is not only 
a material revolution but also a cosmological and of course 
metaphysical upheaval. All the cosmological conception of the 
Universe, all the traditional conception of objects and forms that man 
had patiently put in place, collapses like a card game. In the eyes of 
the historian of science Alexandre Koyre, it is “the most profound 
revolution accomplished or undergone by the human mind since the 
invention of the Cosmos by the Greeks." 

But above all, acting on reality implies that the world is imperfect and 
therefore perfectible, that nature is malleable and subject to the 
beneficent action of man. The world is an unfinished work and the 
destiny of man on earth is to complete the initial work under the 
auspices or not of God. The world appears more and more like a 



battlefield where the mighty blind people clash. As with the Gnostics 
before, the world is bad and the philosopher Hume generalized the 
idea thus : “A perpetual war is on between all living creatures. " 

The archaic nature of primitive peoples and traditional philosophies, 
as seen, was the reign of Good. Modern nature, a place of violence 
between species, is the kingdom of Evil. Since the Good is no longer 
in nature, it must be introduced there by human action. Modern 
technique thus takes on its metaphysical meaning of Good combating 
Evil. 

“The ancients and the medieval were not unaware of the 
technique; the Western Middle Ages invented or generalized 
agricultural processes which allowed an improvement in the human 
condition, starting with a demographic increase. But these results 
were not considered to bring a good which would have exceeded the 
level of the useful and the convenient. For the Moderns, on the other 
hand, to fight nature is to fight evil and spread good. In this way, 
technical production sees the strength of moral practice put to its 
credit. »(Remi Brague, The Wisdom of the World, 1999, p.240-241) 

Nature, the world can no longer help us to become men; only the 
transformation of the world can participate in the edification of 
man. From association with nature we move on to its exploitation. 

The technique as well as the arts manifested towards the end of the 
XIX E century a rebellion of the modern men against the divine one. It 
is then that an astonishing reversal occurs where the denatured man 
accepts all the vexations of the machine as so many sacrifices 
necessary for the restoration of his wounded narcissism. The 
deification of the machine, the creature of man / god, promised a form 
of fulfillment hitherto reserved for religions : the Apocalypse. 

The machine replaced all other sources of values, and the doctrine of 
progress tolerated no opponent. A new social order was being born 
dominated by a bourgeoisie composed of people who were refined 
but in bad taste, without moral scruples, without general culture or 
elementary compassion. Only people who valued machines more 
than men were able to rule for their benefit. 



The worker himself lived with his family in unhealthy housing and 
neighborhoods ravaged by terrible epidemics. The rich were afraid of 
the poor and the poor feared hunger, disease, unemployment; a 
constant surplus of unemployed was necessary for wages to stay so 
low. 

Nothing more dreary and sad can emerge from the industrial towns of 
coal and tar, the "Coketown": gray houses similar to prison jails, 
treeless backyards, alleys filled with rubbish, no park or land of 
games. It is to the English painter JM Turner that we owe the first 
paintings of mists, dust, industrial fumes through which the eye looks 
for a ray of sunshine revealing under a veil of steel gray a few shades 
of azure blue and tender yellows drawing the contours of factory 
chimneys spewing their pungent odors. 

Technopolis was able to progress because we had deliberately 
eliminated what, in thought, was associated with life: art, poetry, 
natural rhythm, imagination replaced by speed, production, the desire 
to power and will to power. “What remained was a naked world, an 
uncultivated land. "(Mumford, Technique and Civilization, 1950) 

Both the environment and human life were treated as 
abstractions. With the industrial era came massive pollution of 
waterways and air and its attendant diseases: smallpox, typhoid and 
tuberculosis. The worker is treated as harshly as the environment or 
rather like it, as a renewable material to be exploited until it is 
released into the environment. Smoke from coal factories is to air 
pollution what poverty is to social pollution. Automata rates, child 
exploitation, the day of fourteen hours, life expectancy of twenty 
years less than the middle class because of industrial diseases, this 
is the "postcard" of the XVIII th and XIX th century. 

Historically, life, death, love, hatred, all the antagonists of reality have 
been regularly visited by artists. Moreover, over the centuries, the 
latter have always known how to play on the opposition between the 
anguish of death and the jubilation of life. Christian modernity marks 
the final break. In the eyes of the philosophers, let us think of 
Schopenhauer, more and more emerges the feeling that man is a 
problem, he being responsible for his own misfortune, offering the 
sad spectacle of the initial catastrophe that he keeps 



repeating. Existence is beautiful and indeed a catastrophe and man, 
this runt, an enigma for himself. 

Van Gogh also knew the English industrial towns, the "Coketowns" 
and all their sad misery. The faces of the miners blackened by soot, 
the gnarled bodies of the women, the faces of children with almost 
animal eyes, all concentrated on their meager meal of boiled 
potatoes, such were the painter's first inspirations. (Mumford, 
Technique et civilization, 1950, p.168-185) 

Man becomes responsible for social decadence signs of his inner and 
existential ugliness. Debauchery and drunkenness are on the 
rise. Conscience is thus affected by a disarray in the face of life, 
characteristic of melancholy, of the pain of living. Already 
in Germinal, Emile Zola painted a moving and gripping portrait of the 
workers mired in the social brutalities of the time. He dreamed of 
writing a new "Human Comedy", he will write its tragedy, others will 
show it. 

It is clear that the reduction of the cosmos to a mechanism and of 
man to a machine had a noticeable consequence on the general 
degradation of the environment; the current environmental crisis 
being the reflection of the spiritual crisis of the denatured man. (Nasr 
Seyyed Hossein, Religion and the Order of the World, 2004) 

The images from NASA, showing us our beautiful, glowing blue 
planet against the icy darkness of the sidereal "void", make it clear 
that in the end there will be no escape from the harmful 
consequences of human action on the looming environmental 
crisis. We no longer have time despite the beautiful utopias of 
technosciences; human activity has weakened the biosphere too 
much and highlights the helplessness and lack of courage of the 
international community. 

"The current environmental crisis is essentially spiritual. From both a 
historical and a practical point of view, it cannot be approached 
without reference to religion and ethics. American historian Lynn 
White quite rightly attributed the causes of the problem to Christian 
theology, especially the Western Church which exploited the verses 
of Genesis containing the order given by God to the first human 



beings to "dominate the Earth" in order to encourage them, as 
Descartes bluntly said to to be the "masters and possessors of 
Nature" This attitude was again inspired by a theology which 
emphasized the superiority of humans because of their "logic" 
considered as "the image of God" in man. made human beings stand 
out from the rest of Creation and encouraged them to regard with 
contempt all that is neither rational nor human. " (Metropolitan Jean 
de Pergamon, Ecological asceticism, 1995) 

People of color are associated with domestic animals in the service of 
white Europe; in the age of machines, they become body-machines in 
the sole service of production. The oldest mode of domestication has 
always been slavery and the best way to keep the slave in his 
subhumanity is to bestialize him and above all, he must accept 
himself as such : an animal in the service of the colonizer. 

White Christian democracy is not to be outdone and presents itself 
just as nihilistic. The French, whose racism against North Africans 
and Malagasy has reached disgusting dimensions. The Spaniards, 
who massacred with incredible brutality more than three quarters of 
the Indians of South America, the Dutch slavers who enslaved the 
local populations of South Africa, the Italians who, barely half a 
century ago , attacked with rare courage with poison gas one of the 
poorest countries of Africa, the English who enslaved and exploited 
almost half of the world, shot the Indian crowds repeatedly. The white 
Afrikaners who organized "native parties" where the game was 
replaced by black natives. Same phenomenon on the other side of 
the Atlantic where a Yankee general once declared "that a good 
Indian is a dead Indian."" 

With industrialization, the concept of body-machine will end up 
plaguing Western society where it applied to the proletariat. The 
animal therefore served as an instrument to justify inequality between 
men until the animalization of entire categories of populations, 
including women, the main victims of this male policy. 

A whole colonial eroticism was built on the vision of the Maghreb or 
the mulatto ignorant of Western taboos. The introduction of 
photography allowed a massification of images of oriental women, 
mainly Maghreb, African, Asian and everyone could have their 



international harem of lascivious female bodies on silver 
support. Each native woman or young impubescent boy is thus likely 
to satisfy the Westerner in need of heat while the body of the native 
male shows his muscular strength, object of exploitation. "The 
presentation of the naked body of" primitive "peoples was often an" 
ersatz "of pornography" (JF Thiel); "The first photographs brought 
back from Africa had the character of a trophy," a subtle (or sublime) 
taking of possession "(A. Krauter); etc. The colonial body is a 
prostituted, stereotypical body linked to male domination which the 
Westerner can abuse. 

Fairs and other world exhibitions are arguably the most emblematic 
forms of sexuality as a market value and of the staging of primitivism 
or savagery to attract public attention. The colonial exhibition of 1931 
in Paris attracted more than 30 million visitors. 

The ethnological discourse which accompanies the exhibitions and 
the colonial and imperialist projects is identical everywhere in the 
Western world. Thus Ota Benga, a Pygmy exhibited at the Saint- 
Louis fair in 1904, was locked up in 1906 at the Bronx zoo, in the 
same cage as an orangutan. Ota Benga is undoubtedly the 
incarnation as much as the victim of this phenomenon which 
reinforces the ideology which allows the establishment of segregation 

During the Johannesburg Empire Exhibition in 1936, one of the 
highlights was an exhibition of a reconstituted Bushman camp which 
attracted more than half a million visitors, permanently fixing the 
perception pattern of endangered races. Ambiguous success of 
ethnological show business based on nostalgic lamentations that 
have no other effect than placing the Bushman at the center of an 
ideological device to justify segregation while silencing all social 
concerns (poverty, landlessness, etc. .). Here again, as in the 
American case, the ethnological exhibitions are as much part of 
planetary cultural changes as they are in a local ideological context, 
the good Bushman playing the role of imperialism's “human 
trophy”. (Lindfors, Bernth, Africans on Stage, 1999) 

What to say finally of these theories which apprehended the human 
race "scientifically" like any animal population and with the help of 
animal species, if not that the animal did not gain anything and the 



man even less. All animals, we were at the beginning according to 
Darwinian theories, but in the end today, there is no longer either 
animal or man : “like all animals, we are machines created by our 
genes. (Tennyson) It's the body-machine concept that wins hands 
down over all the others. 

Not only will machinery transform nature, but man “will build a new 
world belonging to him alone”: a new materialist messianism has just 
been born and this spectacle could not leave political power abroad 
indifferent. Along with functionalism and constructivism, the 
metaphysical coup d'etat of the demiurge man was expressed in the 
possibilities offered by the exponential growth of technology, while a 
reforming and social, quasi-religious ambition was affirmed through 
art, in the west (constructivism, productivism, socialist realism) as in 
the east (futurism, functionalism, pop art). Capitalism and 
Communism are obsessed with the machinist conquest. 

“Why is the contemporary situation so uncertain? Because more and 
more we see developing in the Western world, a type of individual 
who is not the type of individual of a democratic society or of a 
society where we can fight for more freedom, but a type of individual 
who is privatized, who is locked in his small personal environment 
and who has become cynical about politics. " (Castoriadis, The 
privatized individual, Le Monde diplomatique, February 1998, p.23) 

We are indeed inside a catastrophe of spiritual, socio-political and 
environmental origin, but above all psychic. We lose the memory of 
our essence. 

“You are not sick of dying! bunch of cellars, that's 
enough! (Claude Peloquin) 

We are experiencing the catastrophe of the meaning of our political 
and scientific apocalypses. Are we terminally ill? Are we so obsessed 
with progress that we behave like a virus that destroys the entity that 
sustains it? Except that unlike the virus, man is aware of his actions, 
there is the drama, there is the tragedy. It is not life that is absurd, but 
our behavior towards it. "As if the intimate psychology of man hid a 
shameful secret, or if the man laid bare finally revealed his essence 
defined by the desire to" live in the omnipotence which knows no limit 



or recognizes no limit to the satisfaction of their desires, before which 
all obstacles must disappear. And we end up being individuals who 
accept as best they can the existence of others very often by making 
death wishes (which do not come true most of the time) and accept 
that the desire of others has the same right to be satisfied as 
theirs. "(Castoriadis, The Privatized Individual) 

"I knew what they were looking for with their air of nothing, 
people. It is kill and kill themselves that they wanted. "(Celine) 

Radical catastrophe does not come from outside, it is in man like "a 
will to deny life, a secret instinct of destruction, a principle of 
degradation ..." (Nietzsche) And the crusades, the wars, holocausts, 
famines, so many hundreds of millions of corpses which show with 
horror the ignoble complicity between men and death: the bankruptcy 
of humanism or rather, humanism as an illusion which hides the "true 
truth" from us of our being: we cherish death from our fallacious 
heritage of ancient tyrannies and call it with all our hearts as the only 
deliverance. This has already made a writer whose name I have 
forgotten: the death penalty is not a punishment, but a gift." 

“This crisis: crisis of values and identities, obsession with work and 
'growth', cynicism, depression and multifaceted narcotics, reign of the 
single thought, is the consequence of a dislocation of desire and of 
life. »(Louis Godbout, Did you meet Nietzsche today?, Le Devoir, 
2000 ) 

The atomic age, this extra horror devastated the human soul. The 
radical bankruptcy of humanism projects very dark designs on the 
future. Man does not disappear in disappearance, it is rather the 
sublime which is dislodged there, replaced by the impotence of 
existence. The atomic bomb promises a dead nothingness devoid of 
all possible. The black atom is to the modern world what the black 
plague (the Great Destroyer) was in the Middle Ages. 

Traumatized by the atomic bomb which irradiates and charrizes 
bodies, the Japanese artist Tatsumi Hijikata signs in 1959 the 
founding act of buto dance, which wants to break with destructive 
modernism. Dance of ghostly silhouettes, grimacing faces, eyes 



rolled back before horror, bodies tortured by pain seek to be reborn 
from the ruins, uttering a speechless cry. 

If we situate Nietzsche's declaration on the death of God around 
1880 and the Holocaust and Hiroshima in the mid-1940s, it took less 
than a century for the new world without God, created by human 
hands, to darken in his turn in barbarism without ever emerging from 
the atrocities of war. As Michel Foucault said, “the body is a place 
where power that wants to be absolute rages on. »Decapitated 
bodies in Cambodia and Rwanda, eviscerated bodies of Timorese, 
human bomb bodies of Palestinians, lacerated and humiliated bodies 
of Iraqi prisoners, bruised and starving bodies in Sudanese Darfur, 
tortured bodies of Chinese dissidents, raped bodies of women-booty 
from war, bodies of women immolated in India, female bodies 
repudiated ... So many eloquent signs of an art of barbaric slaughter 
set up as a mode of government in the indifference of the 
international community. We know the joke : “God is dead, man is 
sick and I myself don't feel very well." 

Suddenly with sadistic performances against the body, organic 
sculptures from rotting meat and flesh, exhibitions of waste and 
detritus, the artist resolutely sided with the hatred of the organic. The 
whole of the twentieth century is crossed by barbarism, fascism, 
Nazism and genocidal exterminations of which the ugliness, the 
destruction in art would be the pale reflection. The historical 
importance acquired by the XX th century, the threats of destruction 
and its corollary, the ugly, that the aesthetics of beauty is no longer 
primarily the basis of art. 

“All my methods, all my means are sensible; it's my goal that's 
crazy. "(Melville) 

This word of Captain Ahab in Moby Dick reflects all the proud 
animosity of man and the almost satanic technical means that are 
implemented to bring nature (the white whale) in line. 

"Apparently, humanity continues to devote itself to the sinister hunt 
described by Melville, drawn by adventure, the prospect of oil and 
whales, the inducements of pride, and above all by a pursuit of power 
that reject love. She also began to consciously contemplate the 



prospect of utter annihilation which may be brought about by today's 
captains at the head of the ship. » (Mumford, Le Mythe de la 
machine, T.II, 1974, p.511) 

That Prometheus - the very archetype of Culture in that he gives Man 
a means of acting on Nature - ends up chained to a rock, his liver 
constantly devoured by an eagle, illustrates the painful link, of course, 
that the human can establish with Nature / Cosmos. In the end, 
nature far from being defeated can destroy culture. 

It therefore becomes urgent in the face of the threat of exterminating 
nature to completely subjugate it by completely denying it, that is the 
purpose of patriarchy : to initiate a process of decreation of the 
natural biological for the benefit of artificial culture. A final and 
irremediable victory of culture over nature, 

Everywhere, we announce the end of something. 

End of humanity with Jean Baudrillard : 

"Could we not then imagine that humanity is also a disease for some 
higher organism (the earth, the universe) that we do not manage to 
grasp as a whole, and in which it finds the condition, the necessity? 
and the meaning of its existence? Seeking to destroy this organism 
and being obliged to destroy it as it develops, just as the microbial 
species aspires to destroy the human individual suffering from a 
disease (cancer). 

And are we not allowed to continue our reflection and ask ourselves if 
this is not perhaps the mission of any living community, whether it is 
the microbial species or humanity, of gradually destroy the world 
beyond it? (...) In this sense, it is perhaps permissible to interpret the 
history of humanity as an eternal struggle against the divine which, in 
spite of its resistance, is little by little, and by necessity destroyed by 
human. »(Jean Baudrillard, Figures de I'Alternite, p. 148-149, 1994) 

End of the man with Levy-Strauss : 

“The world began without man and it will end without him. The 
institutions, mores and customs, which I will have spent my life 



inventorying and understanding, are a fleeting efflorescence of a 
creation in relation to which they have no meaning, if not perhaps to 
allow humanity to play its part. Far from this role marking him an 
independent place and from the effort of man - even condemned - is 
to vainly oppose a universal decline, he himself appears as a 
machine, perhaps more perfected than the others. , working for the 
disintegration of an original order and precipitating a powerfully 
organized matter towards an ever greater inertia which will one day 
be definitive. From the time he began to breathe and to eat until the 
invention of atomic and thermonuclear devices, through the discovery 
of fire - and except when it reproduces itself - man has nothing does 
other than lightly dissociate billions of structures to reduce them to a 
state where they are no longer susceptible of integration. No doubt he 
built towns and cultivated fields; but, when you think about it, these 
objects are themselves machines intended to produce inertia at a rate 
and in a greater proportion than the quantity of organization which 
they imply. As for the creations of the human mind, their meaning 
exists only in relation to it, and they will merge with disorder as soon 
as it has disappeared. So much so that civilization, taken as a whole, 
can be described as a prodigiously complex mechanism where we 
would be tempted to see the chance that our universe has of 
surviving, if its function were not to manufacture what physicists call 
entropy, that is to say inertia. " Claude Levi-Strauss, Tristes 
Tropiques, Presses Pocket-Plon 1955, pp. 495 sq. 

End of man with Foucault: 

“Man is an invention of which the archeology of our thought easily 
shows the recent date. And maybe the next end. If these dispositions 
were to disappear as they appeared, if by some events (...), they 
changed, as the soil of classical thought did at the turn of the 18th 
century - then we can bet that man would erase, as at the limit of the 
sea, a face of sand. " Michel Foucault, Words and things, NRF- 
Gallimard, 1966 pp. 396, 398. 

and Murielle Gagnebin in Fascination of ugliness to conclude: 

“From this disastrous panorama, where the fanaticism of fire, blood 
and the word strives to tear up the human figure, a general line 
emerges: in front of the incoherence of History, man, in turn, vulture 



and ciron, is thrown at the foot of the wall. Ready to admit defeat, 
crushed by the overwhelming march of ideologies, he contorts and 
screams and, with a last jump, offers his contracted face to the black 
and empty sky that he tears, one last time, with his helpless 
laughter. (P'tite vie va!) (...) No ideology, in its whirlwind and dust, its 
"demonstrations" and its banners, has so far succeeded in crushing 
the only irreducible human dimension, namely the finitude. (...) We 
can draw the most fascinating diagrams of the biological and 
molecular organism, invent brazen supra-structures: one fact will 
always remain the same. The man in the situation - the one who 
writes, who listens, who reads - this man is destined to die. In the 
face of death, the silence of "-isms" is established. So in a world 
dominated by the intoxication of all "possibilities", simple logic wants 
man to question his own finitude." (p.156) 

Finally: 

"To undo, to de-create, is the only task that man can assign himself, if 
he aspires, as everything indicates, to distinguish himself from the 
Creator." (Cioran) 


Decreation explained (?) 

We have lived too long terrorized by the Demiurge, too long the 
perfection of his work has paralyzed our own initiative. But we don't 
want to compete with him. We have no ambition to match it. We want 
to be creators in our own lower sphere, we aspire to the pleasures of 
creation, in a word, to demiurgy. The Demiurge does not have the 
monopoly of creation: creation is the privilege of all minds. Matter has 
an infinite fertility, an inexhaustible force and at the same time a 
power of seduction which pushes us to shape it. 

In the depths of the material imprecise smiles emerge, conflicts arise, 
sketched shapes condense. It ripples entirely with unfinished 
possibilities that cross it with shivering waves. While waiting for an 
invigorating breath, it oscillates endlessly and tempts us with millions 
of soft and gentle curves born from its dark delirium. Deprived of its 
own initiative, malleable and lascivious, docile to all impulses, it 
constitutes a lawless domain open to countless dilettantisms, 
charlatanism, all abuses, the most shady demiurgic 



manipulations. She is what is most passive, most disarmed in the 
Universe. Everyone can knead it and shape it in their own way. We 
owe it to ourselves to penetrate all the currents favorable to the 
subjugation of this one: art, science, philosophy, economy and 
especially religion, privileged place of all manipulations and demiurgic 
fanaticisms. Once these currents are well invested, politics will 
follow. Everything must be consumed. 

All the structures of matter are fragile and unstable, subject to 
regression and dissolution. We are corruption and the land is our 
pandemonium. Reality will thus be perverted, evacuated in favor of a 
fictitious and burlesque frivolity of the Man-God. Seduction of 
disaster. 

The Demiurge was in love with solid, complicated and refined 
materials, such is his universe. To beauty, we will oppose our 
fascination with ugliness. We will make the unnecessary a 
necessity. We give preference to junk. We are attracted and 
positively seduced by junk, for all that is vulgar and ordinary. Do you 
understand the deep meaning of this cult of idols, of this passion for 
the object, by this precedence of the object over being: bulimia of the 
gadget, anorexia of feelings. Well, it is our idolatrous love for matter 
as such, for its fluffy, porous nature, for its mystical and unfinished 
consistency. We love its dissonance, its resistance, its rough 
clumsiness. In short, we want to create man a second time, in the 
image of matter; the man-idol of himself: a mystical tautology in the 
excess and obscenity of the man-object. Narcogenic spectacle of 
technoscience. 

Our creatures will therefore be in our imperfect image and thus called 
to life. For example, we will give them only half a face, a leg, a hand, 
the one that will be necessary for their social role. It would be pure 
pedantry to be concerned with a second element if it is not intended 
to come into play. We will create the homunculus, the new fuel for 
mechanical society. 

Our homunculi will be perfectly adapted to their 
environment. Through skillful genetic manipulation, the homunculus 
will form a generation of semi-organic beings nourished by 
photosynthesis. It will matter little to them that the snow is yellow, that 



the rains are acid, that the architecture and the obese structure of 
megalopolis are offensive. Our creatures belong to the future, that is, 
adaptable to pollution, not caring about concrete, asphalt or the 
greenhouse effect let alone trees, plants and animals called anyway 
to disappear because replaced by our artificial clones: pseudo-flora 
and pseudo-fauna. Evacuation of the organic. 

We offer ourselves in sacrifice so that our creatures can live. Our 
spiritual and physical decreation is a sacrifice necessary for the 
"liberation" of our creatures in total alienation and granted by 
escaping this consciousness which, precisely, made us a 
human. Renunciation of reason, loss of self-consciousness, return to 
the prenatal of the Universe, our fulfillment in the degeneration of 
human nature. Decreation guaranteed. 

(The explained decrease is an adaptation of "Rue des Crocodiles" in 
"Les Boutiques de Cannelles" written by Bruno Schulz, Polish 
philosopher assassinated by the Nazis in 1942, Denoel Edition, 1974) 

The final utopia of patriarchy 

Nature, culture, humanism, counter-culture, against-nature, 
posthumanism, so many concepts that have served to represent our 
body in relation to the world. The body is a permanent reference for 
men and this since prehistoric times. Body awareness is inseparable 
from the imagination of life and the vision of the world. From this 
swarm of perceptions emerges innumerable concepts varying 
according to myths and beliefs, material conditions, relationships with 
others, in short, the culture inherent in a specific group in a given 
environment. 

The adored body / nature crosses all of Prehistory. From Antiquity 
emerges the body socialized by the politico-religious power. It did not 
take much longer to discover this great "truth": that man too can be a 
commodity, that human force is exchangeable and exploitable 
material, if man is transformed into a slave. No sooner had the men 
begun to practice the exchange than they themselves were already 
exchanged. With slavery, which underwent its fullest development 
under civilization, the first great division of society into an exploiting 
class and an exploited class took place. This split continued 



throughout the civilized period. Slavery is the first form of exploitation, 
the form specific to the ancient world; serfdom succeeded him in the 
Middle Ages, wage labor in modern times. 

The Renaissance announces the body freed from the theological 
yoke. But the newly liberated body quickly falls under the scalpel of 
anatomists who seek knowledge in these cogs of flesh, organs and 
nerves. A mechanistic philosophy is born, the body becomes a 
machine. From sacred, the body becomes an object, an object of all 
possible “demiurgic” manipulations. While the profane body acquires 
more and more autonomy thanks to the imagination of artists, the real 
body is degraded by slavery, the harsh conditions of industrial work in 
the 19th centur '\ The “cannon fodder” body rubs shoulders with idealized 
representations of academic art where the human body represents 
“the most beautiful work of God on Earth”. 

Of the two world wars, the body is the loser. The artist realizes that 
man is not what he should be, that his life is an aberration, an 
alienation dictated by fear. The body disappears from Western 
pictorial art at the same rate as plant and animal species disappear 
from ecosystems. To escape this foretold death of art, we saw the 
emergence of a new field of artistic experimentation during the 1970s 
with an equally original material : the body. The body as artistic 
material can only refer to this other dimension which is the notion of 
the body as a relation to the physical and metaphysical world. 

Suddenly with sadistic performances against the body, organic 
sculptures from rotting meat and flesh, exhibitions of waste and 
detritus, the artist resolutely sided with the hatred of the organic. The 
whole of the twentieth century is crossed by barbarism, fascism, 
Nazism and genocidal exterminations of which the ugliness, the 
destruction in art would be the pale reflection. The historical 
importance acquired by the XX th century, the threats of destruction 
and its corollary, the ugly, that the aesthetics of beauty is no longer 
primarily the basis of art. The body begins its "decreation" at the 
same rate as pollution destroys the vital environment of naturally 
biological species : the patriarchy transforming the world into still life. 

In the XXI th century, for the first time in the history of humanity, the 
artist, now cyber shaman offers a vision of man which involves 



physical disappearance and is considering leaving the biologically 
idyllic cyberspace. Materialism collapses, the body is annihilated in 
the immateriality of post-humanism, the philosophy of pure spirit / 
octet supporting the new but final idealization of the disembodied 
man. 

As if our anxiety to exist was such that we declared war on life 
itself. In the absence of being powerful, humanity begins to want to 
possess power through power, even if it means destroying itself. This 
“soteriological” neurosis of salvation leads man / savior to his 
downfall. The incessant and exaggerated use of the means of 
destruction available to the subject to fight God is what we will call the 
deity complex. The deity complex being a collective sublimation 
(deification) of our personal will to power. Through the deity complex, 
"the inhumanity of humanity", barbarism is actualized. As if through 
this neurosis man had lost the secret which allows man's humanity to 
be maintained. 

“From the point of view of existential analysis, to claim 'to be like God' 
is to condemn oneself to neurosis. (...) Man will be seized more and 
more by fever: he must prove to himself his necessity, his equality 
with God, his certainty that "without him, nothing will go": He is 
overwhelms then more and more burdens, duties, demands, output, 
multiplies fights and techniques, but thereby only increases his 
feelings of guilt, that multiplies the reproaches he addresses to 
himself, and all this only because in his disgust at being only a man, 
he pursues an absurd goal. »(Drewermann, Le Mai, 1996, p.10-11) 

From the deity of man as the spiritual foundation of modernity to the 
demiurgic temptation, the step was easily taken: the deity complex 
(man-god, master of the world) would be to modernity what demiurgy 
(god, creator universe) is in the archaic period. We can see here a 
transgression of the divine order: not only did modern man work to 
master nature, he also decided to mold it in his image; to become in 
turn the creator of the universe. 

At the beginning of the last century, the scientific method succeeded 
in "ordering the mechanics" of the natural and social world; she also 
naturally sought to apply this method to man himself. The new field of 
research in science is now to recreate life in the laboratory with the 



utopian project of a new superhuman and uniform 
race. Uniformization and standardization will invade the field of 
human consciousness at the same rate as the standardization of 
nature. At the turn of the century, Asia produced more than 120 
varieties of rice, America cultivated more than 900 species of pear 
trees; in both cases today barely ten varieties remain. To variety will 
oppose instrumentalism which imposes its discourse, that of 
certainties. This race for biological uniformity is as foolish as the 
search for a single thought; a fatal error. 

“Culture after culture has forged its own response to this problem by 
producing types of ideals, and embodying them in an endless 
succession of models in the person of its gods, heroes, saints and 
wise. But it turned out that none of these models or their variations 
was ever quite successful, never universally applicable. To speak 
only of the Greeks, neither Zeus, nor Apollo, nor Prometheus, nor 
Hephaestus, nor Heracles, nor Achilles, nor Ulysses meet all the 
needs. If we look to the more conscious efforts of religion and 
philosophy to embody an ideal human type, we are also baffled in our 
choice: Confucianist, Taoist, Zoroastrian, Buddhist, Platonist, Stoic, 
Cynic, Christian, Mohammedan, all produced their own conceptions 
of the perfect man, largely as a defensive negation of the cruder 
types who had dominated ancient civilization. (...) I conclude that 
what this means is that the only effective way to approach this 
problem is the one that nature has long adopted: to provide the 
possibility of infinite variety, of biological and cultural types, given that 
no single type, however rich, however rewarding, is capable of 
embracing all the latent potentialities of man. No single culture, no 
single race, no single period can do more than produce new 
variations on this inexhaustible theme. » (Mumford, Le Mythe de la 
machine , t.II, 1974, p.391) 

Since the Origins, the vocation of man has been the search for 
balance between harmony and power, while, for half a millennium, 
the spirit of man has been oriented towards the excess of the only 
power. Let us not forget that the West created democracy but also 
colonialism, fascism, totalitarianism and the new technocracy. 

The technique does not create meaning, there are only abstractions, 
images, objects where the entire production process is erased in 



favor of consumption alone. We have gone beyond the “spectacle 
society” to become the spectacle ourselves; actor in a new world 
which is improvised as technological discoveries progress. We are 
locked in an "artificial work" that we have patiently worked out for so 
many centuries. The "corpus" of the artificial work is simple but with 
plural and complex consequences: man has always invented 
"technical" tools to replace or replace a deficient organ: the ax 
replacing the bare fist, so look more closely, to be replaced by 
inorganic objects (stone, iron) of the organic. In this sense, the post¬ 
humanism, post-biotic concept is both of prehistoric and modern 
origin, and therefore timeless. 

The entire development of the technique is undoubtedly based on the 
transfer of properties and functions from the organic to the inorganic 
because the properties of the inorganic are more easily 
discovered. Thus, we can easily reproduce organic nature with 
astonishing accuracy while our knowledge of the nature of life is 
grossly deficient. It is therefore easier to imitate, to substitute the 
inorganic object for life; this is the essence of industrialization: 
replaced the worker (organic) by the machine (inorganic); this is the 
essence of post-humanism: creating post-biotic (inorganic) beings / 
concepts to the detriment of biological (organic) life; in short, to affirm 
the "totalitarianism" of thought, of the mind over matter as well as 
conceptual art. 

“To liquidate the present for the benefit of a hypothesis. " 

"The danger of the factories of corpses and dungeons consists in 
this: today with the generalized demographic growth, with the 
increasing number of men without fire or place, masses of people are 
constantly reduced to becoming superfluous, if we persist in 
conceiving our world in utilitarian terms. Political, social and economic 
events are everywhere tacitly in contact with the totalitarian 
machinery designed to make men superfluous. »(Hannah Arendh, 
The origins of totalitarianism, Seuil, 1972, p.201) 

Man outside of existence is the homunculus attached to the current 
routines of the office, factory, laboratory, school or university, based 
on the sterile postulates of the power system of the 
megamachine. More than essentially political, totalitarianism is the 



principle of terror, is the expression of radical Evil which tends 
towards the complete destruction of humanity by proposing an 
identity of degraded man; it is a policy of annihilation of the individual. 

"We must not frighten men, above all we must not understand that 
they are made to work for the abolition of humanity - that is to say, 
their own disappearance. The living world has been so invested by 
capitalism in order to develop new spaces for the commodity that 
some of its possible consequences on humanity itself have ended up 
breaking through the wall of silence. »(Dany-Robert Dufour The man 
modified by liberalism, Le Monde diplomatique, Paris, April 2005) 

Faced with this civilizing malaise, there is always a headlong 
rush. We are witnessing a race against time for the physico-psychic 
transformation of the being by integrating the mechanical, cybernetic, 
quantum order no longer to participate in the civilization of the 
superman but to leave it as quickly as possible, to avoid disaster, 
disasters. Moreover, the idea is simple: after having demolished all 
the flattering mythologies of human illusions to reveal the imposture, 
after having irreparably destroyed his environment, after having 
discovered that the man of reason carried within him the ultimate 
atomic catastrophe, the man thus stripped is ready to accept any 
manipulation likely to save him. 

Our individual deification will have been the continuum, with the help 
of religion, science, art, state, economy, the diversion of spirituality in 
favor of the theology of the domination of the man-God as the 
foundation of modernity and the deity complex will have been our 
fabulous neurosis. It should be remembered that Descartes' children 
have the highest suicide rate in the world. The Incarnation of man, his 
divination in the whole man leads irremediably to his loss, to his 
decreation: his de-genesis. 

“The original pre-individualistic harmony that reigned between man 
and nature and between man and woman has been replaced by 
conflict and struggle. Man suffers from this loss of his unity. He is 
alone and separated from his fellow man and from nature. His most 
passionate efforts tend to return to the world of union that was his 
before he "disobeyed." What he wants is to give up reason, self- 
awareness, responsibility and return to the womb, to his Mother 



Earth, to the darkness where the light of consciousness and to 
knowledge is not yet shining. He wants to escape this freedom he 
has recently acquired and lose this consciousness which, precisely, 
makes him a human." 

“But he can't go back. Acts of disobedience, knowledge of good and 
evil, awareness of oneself are irreversible things. There is no way to 
go back. (...) Man creates himself in the historical process that began 
with his first act of freedom - the freedom to disobey, to say "no". This 
"corruption" is part of the very nature of human existence. (...) He can 
destroy himself or, on the contrary, progress towards the 
achievement of a new harmony. " 

(...) "The more the heart of man hardens, the less he has the freedom 
to change, the more he is determined by his previous actions. But 
there comes a point of no return where a man's heart becomes so 
hard and heavy that he loses all possibility of freedom and finds 
himself forced to move forward to the inevitable end. , which is 
ultimately its physical and spiritual destruction. (Erich Froom, "You 
Will Be Like Gods" 1975) 

“The more a man wants to be on top, the more he feels 
inferior. "(Schultz-Hencke) 

Since Genesis , man has sought in the knowledge of good and evil to 
realize the promise of the Serpent: "You will be like Gods" Now our 
desire for deity is the origin of our radical evil which transforms us into 
devil and Earth in hell, our pandemonium. 

“Europe is certainly this continent where Plato, Saint Francis of 
Assisi, Vinci, Descartes, Pascal, Newton, Kant, Hegel Kierkegaard or 
Nietzsche were born, the one where Aeschylus, Dante, Saint John of 
the Cross lived; but it was also the scene of the crimes of Phalaris, 
Heliogabalus, Robespierre, Stalin and Hitler, not to mention the 
others or their successors present and to come. All that was and 
remains, Europe swarmed it in America, Africa, Asia, Oceania for 
better and worse. But it is from Europe that the all-powerful disciples 
of Prometheus, Hercules, Daedalus, Tantalus and Faust also left, all 
heroes of knowledge and of power to whom men asked to learn what 



would allow them to become "like Gods." (Jean Brun, L'Europe 
philosophe, p. 367 et seq.) 

No civilization, whether Mesopotamian, Egyptian, Jewish, Chinese, 
Aztec, Aboriginal, Ottoman, Arab, Western, could take off without a 
specific metaphysics and a representation of man in the Universe. All 
of our current artistic, scientific, religious, socio-political and economic 
movements are all leftovers from a Western theology of 
domination. But we live, unique fact, in a civilization where the 
representation of man is associated with his disappearance as a 
species. We are entitled to wonder about the type of civilization that 
will be generated by this collusion. 

“Sometimes the world tires us out. Our minds get confused because 
of him. Sometimes we find it too complicated. We don't know how to 
use it. Sometimes we feel like a stranger in him. Between him and us, 
things are wrong. Between him and us, it's absurd. We suffer from 
having only one too many people at our disposal, not to our 
advantage. He is playing a show for us in which we are not the main 
hero. He disappoints us. When suffering goes too far, we seize the 
intense desire to end it. We want to disappear because the world 
does not look enough like the other worlds we dream of 
inhabiting. »(Bourdil, The other worlds, 1999) 

The sciences and philosophies may explain to us what they can, we 
suffer from an essential dissatisfaction. Deploring that the essence of 
humanity belongs to another, god, king and master, man constitutes 
the project of another world, even another humanity, in order to be its 
master, even if this revolution was unrealistic. Now, man can play the 
poet. He can invent worlds foreign to the very idea of knowledge, 
made up of fantasies, dreams, utopias, inhabited by strange 
characters, passionate, monstrous, sovereignly free to say and think 
anything. It is the starting point of the imagination. »(Bourdil, The 
other worlds, 1999) 

We are witnessing an incredible autofiction where man "transfigures 
his existence and his identity, in an unreal story, indifferent to 
plausibility. Humanity then projects itself into a heroic story, a sort of 
fantastic self-fabricating. (Colonna, Autofiction & other literary 
mythomanias, 2004, p.75-77) 



We then ask dreams, arts, books, theater, cinema, sciences, 
religions, philosophies, to transform the world. Everything is going for 
the best until the day when the imagination seeks to extend its 
practical domination over reality. We are then witnessing the war of 
the worlds, i.e. the battle between two neurotic imaginaries, that 
between an illusory world in the image of God versus a world in the 
image of a superman, equally illusory, both finding their existential 
finality in their fictitious sky, paradise for one and cybersky for the 
other. 

“At the beginning as at the end of the religious history of humanity, 
we find the same nostalgia for Paradise. If we take into account the 
fact that nostalgia for Paradise can also be deciphered in the general 
religious behavior of man in archaic societies, we are entitled to 
suppose that the mythical memory of a beatitude without history 
haunts humanity, from the moment when man becomes aware of his 
situation in the Cosmos. »(Eliade, Aspect of the Myth, 1963) 

We now know that post-humanism is the final utopia of patriarchy and 
represents the finality of biological man, ending the cycle of physical 
evolution of species as described by Darwin. We also know that the 
concept of the machine body since the Renaissance has made it 
possible to desacralize the primitive body in order to better submit it 
to the semiurgical manipulations of science and that the cyborg is 
indeed a reality of our time. Even if the extraordinary advances in 
medicine, neuroscience, pharmacology and orthopedics subject to 
codes of ethics and strict research protocol have their raison d'etre by 
allowing thousands of individuals to have a comfortable life and to 
superior quality, it is undeniable that totalitarian drifts, admittedly 
marginal today, are also at work. 

We have also seen that at all times, man has sought to improve his 
condition and even to glimpse that "real life" was elsewhere than on 
earth : paradise, nirvana, cyberspace, etc. So much so that it is 
impossible to understand the challenges of post-humanism without 
grasping its theological and metaphysical dimension. 

We now know that since the great ancient civilizations, the notion of a 
sacred body in harmony with the universe has deteriorated to the 



point of becoming an object of corruption and responsible for the 
misfortune of men. In all major religions, the flesh and blood body is a 
problem. It is this observation that allows us to grasp the 
metaphysical aspect of post-humanism. 

We had to go back to the religion of Mesopotamia long before 
Zarathustra and the ancient dualistic religion of the ancient Persians 
with its god of good Ahura-mazda and its god of evil Ahriman and 
their eternal struggle which divides the whole world in two : the day 
and night, the pure and the impure, the soul and the body, the man 
and the woman ... For 4,000 years, the Bible , then {he New 
Testament and finally the Koran , has presented us with nothingness, 
the hereafter as the only acceptable reality. Life is a disease, the 
flesh is despised and the tormented man seeks revenge and 
transforms "into hatred of the earth what was love of life and earthly 
things." The body is the source of evil, the universal tempter, it is the 
body which is vitiated, distorted, and keeps the trace of the sin of the 
origins. The body is the corrupter; a principle of malignancy lives in 
him. It is the devil in his body, while the horn mind sponds to the 
divine. Descartes, subsequently, perpetuated this dualism by 
"logically" separating the body from the mind, worse by transforming 
the body into a machine to finally find its finality in complete self- 
denial. 

Of all the ancient writings, Manichaeism is making a phenomenal 
comeback via post-humanism at the start of the third millennium, 
where it is still the struggle between body and mind that 
dominates. Let us remember that Mani demanded the complete 
disappearance of the human creature, it is necessary that the man 
destroy all link with the matter because the world is abandoned to the 
evil and contaminates, infects the man himself of the same 
"disease. In the face of such a prospect, it would have been better if 
the man had not been. 

These ideas are found among the Greeks with Plato (427-347) who 
treats the body as a coffin (soma / sema) then with Paul of Tarsus 
who invents the notion of “ flesh ” (sarx, meat) and certain 
Gnostics. (Deschamps, Body hated and adored, p.51 and 70) 



But the current of somatophobia is much broader. This disgust with 
the body is extended to everything that participates in bodily nature: 
the woman tempting man, the savages who are only their bodies, the 
horrible, disgusting and diabolical animals, nature which conceals evil 
spirits, the earth and all that it produces alive. This hatred of the body 
manifests itself mainly in a general persecution of life. 

Exactly what postmodern cyberculture claims: the mind, (the soul) 
alone deserves to be saved from the degradation of the biological, 
delivered from the fatality of the mortal body. Once the hermetic mists 
of esoteric signs have dissipated, we can lift, finally in full daylight, the 
veil and enter the secret sanctuary where perfect knowledge dispels 
all mystery: post-humanism is a universe without mystery, pure logos, 
post-modern version of ancient Manichaeism which has become the 
way of thinking of our time. 

“We are tired of man! "(Nietzsche) 

“After two thousand years of Platonic-Christian assaults against the 
body and the passions, anathema cast on its essence, human desire 
has gradually turned against itself, to engage in reverse in its 
tendency naturally affirming and creative, in the panicked and worried 
flight from another life, from another world, immutable, heavenly, 
eternal. »(Louis Godbout, Did you meet Nietzsche today? Le Devoir, 
2000 ) 

Destroy everything rather than continue like this and finally disappear 
into cyberspace / paradise. We are indeed devastated. So as well 
end it once and for all. No more revolt, depressions, wars, 
hatred; and finally the bliss of the inorganic noosphere. 

“All the impulses tend to reconstitute what existed. An instinct would 
only be the expression of a tendency inherent in any living organism 
and which pushes it to reproduce, to reestablish a previous state 
which it has been forced to give up under the influence of external 
disturbing forces ... The state the former, original of the living would 
be the non-living, and it follows for Freud that the last goal of the drive 
is the return to the inorganic. (...) The ego wants, so to speak, nothing 
other than its rest. (...) All the drives are therefore located under the 
"principle of nirvana" and tend to "the suppression of internal 



tension"; as much the death drive (Thanatos) or the life drive (Eros) 
are now oriented towards the stability of the inorganic and become 
the expression of an aspiration "of all living beings to return to the 
rest of the inorganic world. » (Drewermann / Freud, Le Mai, 1996, 
p.214) 

It is urgent to understand that all the theologies of domination focused 
mainly on the enslavement of nature are a dead end. All peoples 
have no doubt conceived domineering religions, but the operation 
seems to have failed everywhere. Because all the languages and 
writings which transcribe knowledge from generation to generation, 
whether they are the Upanisads, Taoism, Buddhism, Egyptian, 
Sumerian, Greek mythologies, African, Amerindian, aboriginal 
cosmogonies, the Koran , the Bible , the Torah including science and 
philosophy are only fragmentary and poetic accounts of a mystery 
which will always exceed us, the universe being in expansion and by 
the same fact in perpetual transformation. So much so that “our 
reason has limits. »(Kant). So it will be with post-humanism and its 
post-biological utopia. 

“When nature becomes the property of man, it ceases to be 
immanent in him. It is his on the condition of being closed to him. If he 
puts the world in his power, it is to the extent that he forgets that he 
himself is the world: he denies the world but it is himself who is 
denied. Everything in my power (nature, woman, slave) announces 
that I have reduced what is similar to me to no longer exist for its own 
end but for an end which is foreign to it. Thus man undergoes the 
ricochet effect of his own alienation by becoming foreign to himself, 
alienated in a world which he himself has enslaved; where he lets 
himself be dictated by his own creations. »(Bataille, Complete Works, 
1957) 

“We live forever in the shadow of an arrogant hoax. " 

Never has a god been so alive since he was declared 
dead. Cyberspace is filled with cyber gods as in the days of 
polytheistic societies, like so many promises of a cybersky 
future. This whole philosophy of the transcendence of the biological, 
this post-humanism, is still nourished from the same sources as in the 
past. This postmodern concept draws generously from this immense 



reservoir of archaic and religious mythologies. And it is through 
esotericism, that is to say by behaving like a sect of initiates who 
have deciphered the secret codes that post-humanism operates the 
junction with historical religions. 

But let us never forget that cyberspace, like all universal myths, does 
not exist, that it is a landscape of the “Western” mind obsessed with 
its electronic creations. In all cultures and at all times, the stories 
sung or told concealed mysterious and abstract places, such as 
cyberspace, where hallucinations and collective memories 
mingled. What the philosophers of post-humanism present to us as 
the cybersky is in reality a place which was described by Homer, 7th 
centuries BC, as Hades, "the invisible place, eternally without exit, 
where souls, lost in Darkness (cyberspace), have consciously agreed 
to pervert themselves. It is the total, definitive, irremediable failure of 
human existence. »(Dictionary of symbols, p.405-406) 

"This invisible place eternally without exit" is it not this famous 
cyberspace where souls, like the images of a video-installation, turn 
in a loop; where the story "comes full circle", finally digitized, 
sampled, endlessly recycled and endlessly transcribed. Imagine the 
“me” digitized in audiovisual waves. 

“The looping is characteristic of a story read at full speed as if it were 
captured by optical scanning. We can recompose it, transcribe it or 
clone it according to a dominant metamorphosis... (...) Roland 
Barthes once declared that “endless repetition is the dominant 
ideological form. »(Arthur and Marilouise Kroker, in Aesthetics of 
media arts, p.431) 

All art has a religious foundation and the post-humanist is no 
exception. Post-humanism is positioned as universal salvation while it 
expresses only a partial and downright restricted perspective, 
confined to the technological West. There is no other authentic 
dialogue with the other visions of other cultures, on the contrary there 
is a rupture when from the outset one proposes to other civilizations 
the only Western model as a pledge of prosperity while knowing that 
the planet land does not have the resources to support it. Our attempt 
to reduce welfare to just development, even sustainable, to divide the 



surface of the earth into economic zones are among the main 
reasons for our impasse. 

“To transform the world, to intervene, is a responsibility and therefore 
a holy mission for the West. We cannot blame him for following his 
nature, his "dharma": civilizing, evangelizing, developing, advocating 
human rights and their application throughout the world, in a word, a 
peacemaker. But the problem is, he tends to "identify the limits of his 
own worldview with the human horizon itself." He feels threatened by 
any social order or system of values other than his own. He no longer 
sees others as primitives to be civilized, pagans to be evangelized, 
underdeveloped to be developed, oppressed to be liberated. (...) The 
"others" then only appear to him as voids to be filled, wax for his 
flame of rights and justice. The question seldom occurs to him: "what 
if Reality goes far beyond not only the interpretation that the West 
gives of it but the experience that man himself has or can have of 
it?" Or could it be that the West feels threatened in its "power" by the 
different reality of the other? »As if he did not accept at bottom« being 
put by the other face to face with the limits of the West, of its values, 
of its critical reason, of its cosmology, anthropology and philosophy of 
life . (...) This is perhaps the reason why he absolutizes his otherwise 
brilliant values of: God, Man, Person, Autonomy, Democracy, Human 
Rights. He does not want to take his place in the universe. He wants 
the whole place. »(Robert Vachon, Interculture, cahier 144, p. 24-25, 
2003) 

It is unfortunately in this perspective of the neo-colonialist West that 
the modern technocracy is situated. Power is invested not in God, but 
in a megamachine which manages a complex system of interventions 
and parameters where all (professors, scientists, priests, politician, 
artists, citizens) work in the same unilateral direction i.e. in the sense 
that wants Capital. Capital as a megamachine commands and 
experts and politicians propose and vote the inevitable laws of its 
progress. People can't even decide what's good for them anymore, 
because they don't know it, or rather, we've left it up to the experts to 
decide for us. The megamachine always puts us in front of the fait 
accompli, just like the drug Vioxx, GMOs and other processed 
foods. Take it or leave it and as we have no choice to heal and feed 
ourselves ... We forget that life questions us as much about our 
actions as we can question about its meaning. 



“We would like to emphasize that liberal democracy, which is now 
recognized as the best of regimes, is fragile, subject to excesses, and 
that circumstances no longer allow us, in this matter, the slightest 
error of judgment. One would like to suggest that the most 
prosperous part of the planet is spoiling the only model, for the 
moment, of overcoming the totalitarian temptation to which fear and 
misery lead elsewhere. If it should appear to the inhabitants of other 
nations who are seeking their way, that the life under our skies is not 
more worth living; that the air we breathe, in the proper and 
metaphorical sense, is perhaps soft but rarefied, and is, in the long 
run, no more breathable; that we are leaving the lands conquered by 
freedom fallow and that our democracy is, for this reason, more 
apparent than real; that we surrender our conscience to the guidance 
of experts; that our thoughts are mechanisms and our actions are 
gestures; that our capacity to create is no more than a capacity to 
produce; that “human rights” and “the duty to interfere” are only 
incantations intended to serve as alibis for our capacity to act; brief 
that the absence from the yoke on our neck is justified only by the 
disappearance of the need, it is likely that the cycle of despair, 
opened at the beginning of the XX th century (in the West), will reopen 
to the XXI e in the rest of world, with the means of final destruction. 
" (Slama, L'angelisme exterminateur, 1993, p. 14) 

“I feel a great dread inside me. "(Podesta) 

Western post-humanism is a fable that is akin to fantasy. Man has 
always preferred the narration of the story to philosophical 
reflection. Such is the “scandal” of the trial and death of Socrates : 
the first “democratic” society chose to sacrifice “the wisest of men” 
and by the same token, condemned philosophy. Not really, rather, 
philosophy has had its place as a particular form of world 
storytelling. Although demanding, it rubs shoulders with epic, 
dramatic, religious, mythical, poetic, theatrical and romantic 
discourse. But man has always preferred the ease of the story to the 
arduous search for the truth. For man is above all a poet. He likes to 
invent worlds made up of fantasies, dreams, utopias, worlds inhabited 
by strange, passionate, often monstrous characters, interchangeable 
universes in tune with the latest scientific knowledge and the 
advancement of knowledge. Thus, under the post-humanist 



narratives hide the same mythical stories which have helped man to 
live since the dawn of time. The post-humanist narrative is a new 
attempt to give meaning to what has none. 

“The truth is, we don't want the truth. "(Hentsch) 

Long before the first philosophical writings of ancient Greece, long 
before Egyptian hieroglyphics and Sumerian writing, the word of the 
tale, the poetry of songs were the oral accounts of a sacred history, 
guardians of human memory. Therein lies the undeniable strength of 
the story. Neither philosophy, nor theology, nor science have always 
been, the story, yes. The story is of all time and is transmitted from 
generation to generation like a bequest, a tradition which does not 
suffer any other interpretation especially not that of the "philosophical 
truth" Man has always crowned the story with the illusion which is 
consensus at the expense of reality. (Hentsch, Tell and Die 2002) 

What the XX th century reveals: it's all psychological mess, social and 
political story of the fall Mesopotamian adopted and adapted under 
new names, that the same story is contingent on the entire history of 
humanity, the height of our collective psychosis that we still manage 
to control so little today. The invention of the cosmic fall of souls on 
earth, the creation of the soul, therefore, were no doubt seen as an 
extraordinary revelation : man had a cosmic origin. But in doing so, 
our ancient ancestors introduced an age-old duality between the 
celestial, pure soul and the earthly, impure body. 

“As soon as man gives himself a celestial and even stellar origin, he 
can only despise his body. He feels foreign to his body and of divine 
kinship. »(Deschamps, Body hated and adored, p.226) 

The different theosophies and theologies thought up by an elite have 
thus invented a whole range of subterfuges in order "to deprive the 
modest man of his own thoughts and to make him rather speakers 
repeating repetitive slogans and automatons in the service of 
collective passions. »(Hartmann) Like the primitive esoteric sects, a 
whole magico-religious language is still being put in place 
today; works of art become obscure, incomprehensible, scientific 
knowledge becomes hyperspecialized, elitist, impenetrable, language 



reserved only for initiates incomprehensible to the understanding of 
the greatest number. 

Thus the initiates of post-humanism in their attempts to "make new" 
still repeat the same old formulas of ancient Manichaeism "relifted" 
and served in the fashion of the day. So all these stories that we love 
to tell ourselves about our future cyber ascension, are only mockery 
of ancient saviors to make us forget the rampage of nature, the tears 
in the community of men and the inequalities between the Western 
technocratic elite and the masses, laborious exploited as in the days 
of the great Sumerian and Egyptian empires. 

It is clear that from Sumer, religions of slavery were created for 
political purposes. The power of the gods compensates for the all too 
obvious human weakness by legitimizing a royal power capable of 
resisting conflicts and other forces of disintegration exerted against 
it. Let us not forget that violence between individuals, between clans 
and families was always likely to destabilize the regime. It was 
therefore necessary "to establish a power over men, recognized by 
men, exercised by men, but reinforced and guaranteed by the 
gods." (Hatzfeld, The Roots of Religion, 1993, p. 219) 

“The justification for social control in the modern world was old: 
human beings are sinners, this is why evil and suffering exist on 
earth. Human beings are sinners because original sin separated them 
from God; (...). This was the source of all the other separations: 
patriarchy, authority, hierarchy, the division of humanity into leaders 
and followers, owners and workers, separation of each individual 
from the other. »(Greil Marcus, Lipstick Traces, 1998) 

“Neither Fault nor Savior. We don't have to be saved from a fault that 
doesn't exist." 

We live under the sign of a non-existent fault, forged from nothing, 
more than 30 centuries ago, by Mesopotamian priests hungry for 
power. Original sin is a theological invention for the purposes of 
political control of the masses, the grandest diversion of life. It is hard 
to imagine that the Mesopotamian fall caused a profound change in 
instinctive life; a real metaphysical petrification. We will have to admit 
one day that the invention of this original fall, without being the sole 



cause of psychopathologies, nevertheless conceals within it a 
number of neuroses, perversions, psychoses and is responsible for 
the existential malaise of man. Even more, knowing that the fault is at 
the service of a fundamentally despotic project of enslaving 
populations as a survival strategy. 

Like this hatred of life, post-humanism, the quintessential “neo- 
Mesopotamian” Gnostic philosophy, has destruction in its heart and in 
its blood. Against the world, it opposes an anti-world, cyberspace and 
declares a ruthless war against life in the image of biblical religions 
(Judaism, Christianity, Islam) where human destiny is subject to a 
future life outside its biology. . If, as historians claim, "Western history 
begins in Sumer in Mesopotamia", then post-humanism is the logical 
conclusion of the negative thinking that arose out of the 
Mesopotamian fall that has been passed down from generation to 
generation through countless cultures for nearly four thousand 
years. This hatred of life has put the human out of the game and 
consequently, a myriad of ideologies of death have proliferated. 

“The case is metaphysical but above all ethical. (...) Schopenhauer 
believes that an asceticism, a hatred turned against oneself, is the 
only future of pure wickedness, a future turned and reversed, a future 
that denies and atones. (...) Wickedness leads to hating, and it is the 
vestibule that leads to the exit, to the last phase of a philosophical 
existence: that which will consist in hating oneself, denying oneself as 
an individual. Wickedness would be the last level of Calvary, beyond 
which the effort to live ends, and where the effort to no longer live 
begins, to kill life in oneself. "(Frangois Guery, Haine et destruction, 
2002, p.31-51) 

No one other than Camus was able to underline with Caligula the 
drama of the man too duped by social and political 
alienations. Caligula, a reasonable and good ancient emperor, first 
sought to make his people happy. But the untimely death of his sister 
Drusilla led him towards the Gnostic Manichaeism very popular in 
Roman times : the world as it is is no longer bearable. Caligula will 
become cruel and cynical and will sow boundless hatred towards 
people and the world. The absurdity of life makes happiness 
impossible; “So I need something that is perhaps insane but that is 
not of this world." (Camus, Caligula, p.110) 



“Unused energy turns against itself and causes forms of self- 
destruction to appear in life. “This creates a situation of extreme 
tension in which the individual struggles. Greater discontent and, 
again and more and more, the need to let go of it. There is a name for 
this: the disease of life (post-humanism). Ill life, failing to be fulfilled, 
to be realized, then tends to find no way out except in flight. “The 
flight into exteriority (mass media or cyberspace) in which it is a 
question of fleeing oneself and thus getting rid of what one is, of the 
weight of this unease and this suffering. This is a hallmark of the 
empire of the disease of life in our postmodern world. “Self-escape is 
the title under which we can put almost everything that happens 
before our eyes. »(...) It is for the unused energy of life to try to get rid 
of oneself, to forget oneself as life, to disappear: to die. Not from a 
physical death, but more essentially still, from not living one's life, 
from dying as presence in the world, as Presence to oneself, to 
disappear in the flux of the inconsistent and the unreal of another life. 
... ’’(Serge Carfantan / Michel Henry, Philosophy and spirituality, 
lesson 90, p.7, http://sergecar.club.fr) 

This decay process would be the consequence of the "decline of 
grand narratives" modern set up since the XVII th century : precedence 
of the individual over the community, mastery of nature, supremacy of 
production / capitalist consumption ideology of technical progress and 
scientific, all forming a single thought capable of bringing together the 
members of society. But all these great stories are still experiencing 
major dysfunctions, let's just think of the situation of human rights in 
the world in decline and what about that of women, the financial crisis 
caused by savage capitalism and the dramatic consequences of a 
conception of the physical world seen strictly as a reservoir of raw 
materials. 

At the psychological level, the atomic bomb of Hiroshima and 
Nagasaki and the Germanic extermination camps have left indelible 
and harmful traces in the minds of man. The other wars and 
genocides have also called into question the very principles of 
humanism and have contributed to the growth of ambient cynicism 
towards the great fundamental structures of our societies. 



Since the time we teach, since the time we read books, magazines 
and newspapers, since the time we watch documentaries and period 
films, deep down we know perfectly well that everything is screwing 
up. camp, that we are sad to die and that we are content with it. 

The philosopher Hannah Arendt, in 1963, already foresaw, in her 
essay The Conquest of Space and the Dimension of Man , that the 
more man projects himself into space, the more humanist 
perspectives will be subjected to cybernetic assaults. “The 
considerable delay today of social and political development in 
comparison with techno-scientific progress. " 

Whether post-humanist utopias are achievable or not does not really 
matter for the present moment. On the other hand, the story they 
imply is primordial and the heartbreaking observation : the earth's 
ecosystem is getting poorer every day, its atmosphere is 
deteriorating, human populations have already reached their limit, so 
if man indulges in psychological depreciation while degrading his 
biological world to the point of no return; then the post-humanist will 
become reality. This is why it pours into the ecstasy of the sublime 
and presents itself as a new theology because the danger of a 
suicidal humanity is very real. 

“The majority of contemporary currents have in common a 
fundamental impulse: the escape from the ' here' to the 
' elsewhere ', out of the present in another era. The escape in other 
directions tended, in the form of historicism and archaism, towards an 
idealized past; and, under that of futurism, towards a future 
conceived as a technocracy totally deprived of soul. We come to the 
conclusion that our civilization of humanism has become 
a fixed" archetype", and that there would then be no other 
alternative, if we see things biologically, than death or mutation. 


“When the events themselves appear meaningless, the story has 
reached its limits. History is a product of the human mind designed so 
that events can be measured on the scale of human goals and 
strengths. To events like the ones we are experiencing today it 
seems that this no longer applies ; and this feeling is at the base of 
the impression that we have that “ the times are over ”, that we have 



entered an era on the fringes of history. This world on the fringes of 
history that Hamlet momentarily glimpsed in the mirror of his lost 
soul : a dislocated world. " 

"What then does the duty dictated by the present situation of 
humanity and of civilization consist?" The answer to this question 
results directly from the diagnosis formulated in the preceding 
chapters, as far as we recognize its correctness. We are threatened 
with a universal catastrophe of which we cannot know if and when it 
will occur, nor what will be the outcome. But what we do know is that 
it is in line with certain evolutionary trends that we can now see and 
that we would therefore have to stop or divert before the threat 
becomes unavoidable. »(From Man, Thomas, Era des Masses, ch. 
Art and psychosis) 

The contemporary development of technosciences represents a 
fundamental stake for man by the power of transformation that they 
develop. Because the use of science and technology has already led 
to deviations fatal for man, it is necessary to determine today whether 
there are limits that should not be crossed but which new 
technologies are inexorably approaching. And if there is a limit, it 
seems to lie in the use of these technologies with regard to man and 
his living environment. Originally, science was seen as a tool for 
understanding man and his environment, whereas now 
technosciences are actions on him and on the world. It is then 
appropriate to reflect on the cause of such a change in the 
conception that man has of himself and of what he can or must do. It 
is a question of measuring what upheavals, not only scientific but also 
political and cultural, to expect. 

Once we have determined the direction of the current against which 
to swim, we know at the same time the opposite direction that we 
must take. Neither beast nor god, man compensates for his 
incompleteness by fraternal union with the other; it is the law of 
the polis , the city so dear to the Greek, place of convergence of 
multiple beings, individualized while forming a community. Quite the 
opposite of cyberspace where the spirits that compose it are 
condemned as in animal societies to reproduce the same collective 
behaviors because it is impossible to escape the rule. 



In short we are condemned to action if not, then become evanescent 
like the ether and dare the ultimate transgression, this is the mandate 
that falls to us. It is not a question of playing the technophobic 
Cassandra, but rather of quickly deciphering the "secret" codes of the 
messianic techno-shamanist presentations, because let us not forget: 
"any" transcendentalist "ideology which promises an" exit from the " 
history, an overcoming of death "contains in germ an apocalypse 
which would be its apotheosis. »(Haraway quoted in Virtual Speed, 
P-27) 

In short, the only question remaining : how far are we prepared to let 
technosciences define our destiny? 

“Humanity has become foreign enough to itself to successfully 
experience its own destruction as an aesthetic enjoyment of the first 
order. "(Walter Benjamin) 


Epilogue 1 

DE-GENESIS 


“There was once a star upon which intelligent animals invented 
knowledge. It was the most arrogant and deceitful minute in universal 
history: but it was only a minute. Barely a few sighs from nature and 
the star froze, the intelligent animals had to die." 


Nietzsche, The 

Philosopher's Book, 1873 

Bibliographic source. 

Allegre Claude, Dieu face a la science, Editions Fayard, Paris, 1997. 
Azuma Hiroki, Generation Otaku, Editions Hachette, Paris, 2008. 


Baldassari Anne, Art and Publicity, Edition du Center Pompidou, 
Paris, 1990. 



Baque Dominique, Faces, Editions du regard, Paris, 2007. 


Barthes Roland, Mythologies, followed by Le Mythe today, Editions 
du Seuil, coll. Pierres vives, Paris, 1957. 

Bataille Georges, Lascaux or the birth of art, Albert Skita art edition, 
Geneva, 1980. 

Bataille Georges, Complete Works, Editions Gallimard, Paris, 1957. 

Baudrillard Jean, The consumer society, Editions Gallimard / Idees, 
Paris, 1970. 

Baudrillard Jean, The symbolic exchange and death, Editions 
Gallimard, Paris, 1976. 

Baudrillard Jean, De la seduction, Editions Galilee, Paris, 1979. 

Baudrillard Jean, Simulacres & Simulation, Editions Galilee, Paris, 
1981. 

Baudrillard Jean, La Transparence du Mai, Editions Galilee, Paris, 
1990. 

Baudrillard Jean, L'illusion de la fin, Editions Galilee, Paris, 1992. 

Baudrillard Jean, Le crime parfait, Editions Galilee, Paris, 1995. 

Baudrillard Jean, Figures de I'Alternite, Editions Descartes & cie, 
Paris 1994. 

Bazin Germain, History of Art, Editions Garamond, Paris, 1953. 

Beaulieu Victor Levy, Jack Kerouac, Chicken essay, Daily edition, 
Montreal, 1972. 

Bergeron Richard, Le cortege des fous de Dieu, Editions Paulines, 
Montreal, 1982. 



Begey Roger, The squaring of the circle and its metamorphoses, 
Editions du Rocher, 1993. 

Beguin Albert, The romantic soul and the dream, Librairie Jose Corti, 
Paris, 1939. 

Beret Chantal, The Pop Years, Center Pompidou Edition, Paris, 
2001 . 

Berlin Isaiah, The twisted wood of humanity, Editions Albin Michel, 
Paris 1992. 

Bernard Edina, Modern Art, Editions Bordas, Paris, 1988. 

Bertrand Guy Marie, The Cosmic Revelation, Editions Fides, 
Montreal, 1983. 

Bihalji-Merin Oto, The end of art in the era of science, Editions La 
knowledge, Brussels, 1970. 

Blavatsky HP, La doctrine secrete, Editions Adyar, Paris, 1982. 

Armored Jerome Keys to XXI th century, Unesco Editions / Seuil, 
Paris, 2000. 

Bologne Jean-Claude, Atheistic Mysticism, Editions du Rocher, 1995. 

Borduas Paul-Emile, Ecrits I, Ecrits II, Editions PUM-UQAM, 
Montreal, 1987. 

Bourdil Pierre-Yves, The other worlds, Flammarion Edition, Paris 
1999. 

Boutot Alain, The Invention of Forms, Odile Jacobs Edition, Paris, 
1993. 

Brague Remi, The wisdom of the world, Editions Fayard, Paris, 1999. 

Philippe Breton, the techno-science in question, elements for an 
archeology of the XX th century, Editions Champ Vallon, Seyssel 1990. 



Breton Philippe, Latribu informatique, Editions Metailie, Paris, 1990. 

Breton Philippe, In the image of man : from the golem to virtual 
creations, Editions du Seuil, Paris, 1995. 

Breton Stanislas, Philosophy and mysticism, existence and 
superexistence, Editions J. Million, Geneva, 1996. 

Breton Thierry, The end of illusions : the myth of the high-tech years, 
Editions Plon, Paris, 1992. 

Broch Kermann, A few remarks about kitsch, Edition Allia, Paris, 
2001 . 

Brun Jean, L'Europe philosophe, Editions Stock, Paris, 1988. 

Brun Jean, Philosophy of history, Editions Stock, Paris, 1990. 

Brun Jean, Le Reve et la Machine, La Table Ronde Editions, Paris, 
1992. 

Chalet Pierre Restany Pierre, The avant-garde in the XX th century 
Ballannd Editions, Paris, 1969. 

Calvet J., History of French Literature, J. de Gibord Editeur, Paris, 
1966. 

Caraco Albert, The tomb of history, Editions La Baconniere, 
Neufchatel, 1966. 

Carotti Elena, Bibo Debbie, Basquiat, Edizioni Charta, Milan, 1999. 

Carrera Gaston Fernandez, L'art envy, Ante Post, Brussels, 1996. 

Caumartin Philippe, Rouet Albert, the unfinished man, Atelier 
Editions, Paris 1998. 

Chalumeau Jean Luc, Lectures de l'art, Editions du Chene, Paris, 
1991. 



Charon Jean R, The Lights of the Invisible, Albin Michel Edition, 
Paris, 1985. 

Charon Jean E., The Everything, the Spirit, the Material, Editions 
Albin Michel, Paris 1987. 

Chazal Malcolm de, Sens-Plastique, Editions Gallimard, Paris, 1948. 

Chevrier Marc, The time of the finite man, Argument, vol 5, no 2, 
Quebec, 2003. 

Citati Pietro, The Light of the Night, L'Arpenteur-Gallimard, Paris, 
1999. 

Clair Jean, L'Ame au corps, arts et sciences, 1793-1993 ”, Meeting of 
National Museums, Gallimard Editions, Electa, Paris, 1993. 

Clair Jean, The responsibility of the artist, Editions Gallimard, Paris, 
1997. 

Cohn Nik, Awopbopaloobop Alopbamboom, Edition Allia, Paris, 1999. 

Cohn Norman, Les fanatiques de I'Apocalypse, Edition Payot, Paris, 
1962. 

Colonna Vincent, Autofiction & other literary mythomanias, Editions 
Tristam, Auch, 2004. 

Comte-Sponville Andre, Treatise on Despair and Beatitude, Quatrige 
PUF, Paris, 2002. 

Conche Marcel, Philosophizing at infinity, PUF, Paris, 2005. 

Conio Gerard, Art against the masses, L'Age d'Homme edition, 
Lausanne, 2003. 

Corbin Alain, Courtine Jean-Jacques, Vigarello Georges, History of 
the body, Tome 1-2-3, Editions du Seuil, Paris, 2006. 



Cottin Jerome, The mystique of art, art and Christianity from 1900 to 
the present day, Editions du Cerf, Paris, 2007. 

Coulmas Peter, The citizens of the world, Editions Albin Michel, Paris, 
1995. 

Couture Francine, Visual arts in Quebec in the sixties, volume I, 
1993, volume II, 1997, VLB Publisher, Montreal. 

Cosmao V., Changer le monde, Editions du Cerf, Paris, 1981. 

Crichton Michael, Next, Editions Robert Laffont, Paris, 2007. 

Cuny Hilaire, Heisenberg and quantum mechanics, Editions Seghers, 
Paris, 1966. 

Danto Arthur, After the end of art, Editions du Seuil, Paris, 1996. 

Darwin Charles, The Origin of Species, Editions Maspero, Paris, 
1980. 

Dehen Joseph, Images of the future, Editions Mazarine, Paris, 1984. 

Delevoy Robert L. Dimensions XX th century, Editions Skira, Geneva, 
1965. 

Demers Maurice, Moreau Andre, Quebec Underground, T-lll, Editions 
UQAM, Montreal. 

Denys I'Aeropagite, The divine names, 7,3, Complete works, Editions 
Aubier, Paris, 1948. 

Dery Mark, Virtual speed, cyberculture today, Editions Abbeville, 
Paris, 1997. 

Deschamps Marc-Alain, Body hated and adored, Editions Sand, 
Paris, 1988. 


Dorfles Gillo, Le kitsch, Editions Complexe, Brussels, 1978. 



Dortu MG, Tout Toulouse-Lautrec, Editions Flammarion, Paris, 1981. 

Drewermann Eugen, The Spiral of Fear, Stock, Paris, 1994. 

Drewermann Eugen, The Murderous Progress, Stock, Paris, 1993. 

Drewermann Eugen, Le Mai, tome I, II, III, Edition Desclee de 
Brouwer, Paris, 1996. 

Drouin Pierre, L'Autre futur, Editions Fayard, Paris, 1989. 

Duclos Denis, Autophagy, great threat of the end of the century, 
Monde Diplomatique, August 1996. 

Durkeim, Emile, The elementary forms of religious life, PUF, Paris, 
1960. 

Dufour Dany-Robert, The man modified by liberalism, Le Monde 
diplomatique, Paris, April 2005. 

Dupont-Sommer Andre, Essene writings discovered near the dead 
sea, Editions Payot, Paris, 1980. 

Dussault Gabriel, Pantheisme, Action, Omega, Editions Desclee de 
Brouwer, Bruges, 1967. 

Dussault Jean-Claude, Praise and trial of modern art, VLB Publisher, 
Montreal, 1979. 

Duve Thierry de, Here is 100 years of contemporary art, Edition 
Ludion / Flammarion, Paris, 2000. 

Dyens Ollivier, Chair et metal, VLB Editeur, Montreal, 2000. 

Dyens Ollivier, Continent X, VLB Editor, Montreal, 2003. 

EAUBONNE, Frangoise d ', Ecology / feminism. Revolution or 
mutation? Paris, ATP Editions, 1978 


Edelman Bernard, La Recherche, September 1991, p. 1065. 



Edina Bernard, Modern Art, Editions Bordas, Paris, 1988. 


Elie Robert, Rupture, La Releve review, 6 th section , 2 nd series, 
Montreal, February 1936. 

Eliade Mircea, Mephistopheles et I'androgyne, Editions Gallimard, 
Paris, 1962. 

Eliade Mircea, Aspects du myth, Editions Gallimard / Folio, Paris, 
1963. 

Eliade Mircea, The sacred and the profane, Editions Gallimard, Paris, 
1965. 

Eliade Mircea, History of beliefs and religious ideas, Editions Payot, 
Paris, T 1-1976, T 2-1978, T 3-1983. 

Ellul Jacques, The Subversion of Christianity, Editions du Seuil, Paris 
1984. 

Ellul Jacques, The New Possessed, Thousand and One Nights 
Editions, Paris, 2003. 

Engelhard Philippe, The Global Man, Editions Arlea, Paris, 1996. 

Engels Friedrich, The Peasants' War in Sur la Religion, Social 
Publishing, Paris, 1972. 

Etienne Marc, The Gods of Egypt, Edition of the Meeting of National 
Museums, Paris, 1998. 

Ethier-Blais Jean, Autourde Borduas, PUM Edition, Montreal, 1979. 
Farago France, La Nature, Editions Armand Colin, Paris, 2000. 
Foucault Michel, Surveiller et punir, Editions Gallimard, Paris, 1975. 
Silvia Ferrari, guide the art of XX th century Solar Edition, Paris, 2000. 



Ferro Marc, Sick Societies of Progress, 1 Editions Plon, Paris, 1998. 


Figuier Richard, Dieux en societe, Editions Autrement, Mutation 
series, no: 127, Paris 1992. 

Fontaine Philippe, La question du mal, Editions Ellipses, Paris, 2000. 

Forest Jean, La Terreur a I'Occidentale, Tome I and II, Editions 
triptyque, Montreal, 2005. 

Forget Philippe, Polycarpe Gilles, The Mechanical Man, Syros 
alternatives, 1999. 

Foucault Michel, Words and things, NRF-Gallimard, 1966. 

Foucault Michel, Surveiller et punir: birth of prisons, Editions 
Gallimard, Paris, 1975. 

Fournier Valerie, The new urban tribes, GEORG edition, Chene- 
Bourg, 1999. 

Fourest Caroline, Venner Flametta, Tirs croises, secularism to the 
test, Editions Calmann-Levy, Paris, 2003. 

Freud Sigmund, Malaise dans la civilization, PUF, Paris, 1971. 

Froom Erich, You Will Be Like Gods, Complex Editions, Paris, 1975. 

Fukuyama F., The End of Man. The consequences of the 
biotechnological revolution, La Table Ronde, Paris, 2002. 

Gabellieri Emmanuel, For an aesthetic of the Incarnation, Artension, 
no 14, p.5, 2003. 

Gablik Suzi, Modernism and its shadow, Thames & Hudson, Paris, 
1997. 

Gagnebin Murielle, Fascination of ugliness, Editions Champ Vallon, 
Seyssel, 1994. 



Gagnon Frangois-Marc, Borduas, Editions Fides, Montreal, 1978. 


Frangois Gagnon Mark Structures of the ' pictorial space Mondrian 
and Borduas , French Studies, Volume 5, Number 1, February 1969 . 

Gagnon Frangois-Marc, Silence in contemporary painting , Revue 
Theologique, Volume 7, number 2, 1999 . 

Garaudy Roger, Towards a religious war ?, Editions Desclee de 
Brouwer, Paris, 1995. 

Gauchet Michel, The Disenchantment of the World, NRF-Gallimard, 
Paris 1985. 

Gillo Dorfles, Le kitsch, Complex Editions. Brussels, 1978. 

Giorgi Rosa, Angels and Demons, Edition Flazan, Paris, 2004. 

Gleizal Jean-Jacques, L'art et la politique, Editions PUF, Paris, 1994. 

Glucksmann Andre, The Third Death of God, Nil Editions, Paris, 
2000 . 

Gobry Ivan, The Meaning of Beauty, La Table Ronde Publishing, 
Paris, 2003. 

Godard Henri, The existential experience of art, Editions Gallimard, 
Paris, 2004. 

Godin Christian, The end of humanity, Editions Champ Vallon, 2003. 

Gray Camilia, The Russian Avant-garde in Modern Art, Thames & 
Hudson Publishing, London, 2003. 

Green Arthur, Seek my face, Speak my name, Northvale, NJ, Jason 
Aronson, 1992. 

Greene Brian, The Elegant Universe, Editions Robert Laffont, Paris, 
2000 . 



Gros de Beler Aude, Egyptian Mythology, Editions Moliere, Paris, 
2003. 

Guerin Frangois, Haine et destruction, Ellipses Editions, Paris, 2002. 

Guery Frangois, Haine et destruction, Ellipses Editions, Paris, 2002. 

Guenon Rene, The crisis of the modern world, Editions Gallimard, 
Paris, 1946. 

Guitton Jean, Dieu et la science, Editions Grasset, Paris, 1991. 

Hamel Christopher from, A History of Illuminated Manuscripts, 
Phaidon Press Ltd., London, 1995. 

Haffen Marc, L'atheisme, J. Grancher Editeur, Paris, 1990. 

Hatzfeld Henri, The Roots of Religion, Edition du Seuil, Paris, 1993. 

Hayles K., How we became posthuman, Virtual bodies in 
Cybernetics, Literature and Informatics, The University of Chicago 
Press, 1999. 

Hida Shuntaro, Little boy, Tales of the days of Hiroshima, Quintet 
Edition, 1984. 

Hentsch Thierry, Tell and Die, Les Presses de I'Universite de 
Montreal, 2002. 

Hobsbawm Eric J., The Age of Extremes, Complex Edition, Paris, 
2000 . 

Imbert Michel, The vision today in Light, art and science, Editions 
Odile Jacob, Paris, 2005. 

Irwin Robert, The Islamic World, Flammarion Publishing, Paris, 1997. 

Isou Isidore, Introduction to new poetry and new music, Editions 
Gallimard, Paris, 1947. 



Jaccard Roland, The Inner Exile, PUF, Paris, 1975. 


Jacques Daniel, The technical revolution, Editions Boreal, Montreal, 
2002 . 

Jacques Daniel, Humanism in the Age of Spiritual Machines, 
Argument, vol 6, no 2, Quebec, 2004. 

Jaspers Karl, Origin and meaning of history. Editions Plon, Paris, 
1954. 

Jean Georges, The Writing Memory of Men, Editions Gallimard, 
Paris, 1987. 

Jetten Marc, Amerindian Enclaves: The "Reductions" of Canada 
1637-1701, Editions du Septentrion, Quebec, 1994. 

Johannisse Yvon, Lane Gilles, La science comme myth, VLB Editeur, 
Montreal 1988. 

Jung CG, Soul and Life, Editions Buchet/ Chastel, Paris, 1963. 

Kandinsky Wassily, On the Spiritual in Art, and in Painting in 
particular, Folio Essais, Denoel, 1989. 

Kane Gordon, Supersymetrie, Editions le Pommier, Paris, 2003. 

Kant Emmanuel, Critique of pure reason, Editions Gallimard, Paris, 
1997 

Kaprow Allan, Art and life confused, Center George Pompidou, Paris, 
1996. 

Katz Michele, Deotte Jean-Louis, Art at the time of the 
disappearance, Revue “Verso, arts et lettres”, July 2001. 

Kaufmann Jean-Claude, Invention of oneself, Edition Armand Collin, 
Paris, 2004. 



Keyser Eugenie de, L'Occident Romantique 1789-1850, Editions 
Skira, Geneva, 1965. 

Kharitonova Irina, The Art World, Aurora Art Edition, Leningrad, 1991. 

Klein Etienne, Lachieze-Rey Marc, The quest for Unity, Editions Albin 
Michel, 1996. 

Koyre A., From the closed world to the infinite universe, Editions 
Gallimard, Paris, 1988. 

Kundera Milan, L'art du roman, Editions Gallimard, Paris, 1986. 

Kung Hans, Does God Exist ?, Editions du Seuil, Paris, 1981. 

Laborit Henri, Praise of the Flight, Gallimard Editions, Paris, 1981. 

Lacroix Michel, Is Having an Idea Reasonable ?, Editions 
Flammarion, Paris 2007. 

Lafontaine Celine, The cybernetic empire, Edition du Seuil, Paris, 
2004 

Lambert Jean-Clarence, Abstract painting, Editions Rencontres 
Lausanne, Paris, 1967. 

Landreaux-Valabregue Jackie, Scientists in Search of God, Editions 
Filipacchi, Paris, 1993. 

Laneyrie Dagen, L'lnvention du corps, Editions Flammarion, Paris, 
1997. 

Lang Bernhard, Eugen Drewermann: interpreter of the Bible, Les 
Editions du Cerf, Paris, 1994. 

Lanterni Vittorio, The religious movements of oppressed peoples, 
Librairie Frangois Maspero, Paris, 1962. 

Lavoie Vincent, Technical burrs and other collateral surprises, 
Argument, vol 6, nol, Quebec, 2004. 



Le Bras Chopard Armelle, Le zoo des philosophies, Editions Plon, 
Paris, 2000. 

Le Breton David, La flesh avive, Editions Metailie, Paris, 1993. 

Le Breton David, Adieu au corps, Editions Metailie, Paris, 1999. 

Le Breton David, La sociologie du corps, PUF, Paris 2000. 

Le Bretpn David, Identity signs : tattoos, piercings and other bodily 
marks, Edition Metailie, Paris, 2002. 

Le Breton David, The Skin and the Trace, Metailie Edition, Paris, 
2003. 

Le Breton David, Anthropology of the body and modernity, PUF, 
Paris, 2005. 

Leclerc Denise, The Crisis of Abstraction in Canada, exhibition 
catalog, National Gallery of Canada, Ottawa, 1992. 

Le Devedec Nicolas, From humanism to post-humanism: the 
mutations of human perfectibility, Revue du MAUSS, December 21, 
2008. 

Le Goff Jacques, A history of the body in the Middle Ages, Editions 
Liana Levi, Paris, 2003. 

Jacques Legrand, Chronicle of the XX > h century, Boulogne-Billancourt 
Editions, Paris, 1993. 

Lemaire Gerard-Geeorges, Le noir, Edition Hazan, Paris, 2006. 

Lemieux Michel, Voyage au levant, Editions Septentrion, Quebec, 
1992. 

Lemoyne Serge, Lista Giovanni, Nakov Andrei, Les avant-gardes, 
Edition Hazan, Paris, 1991. 



Lenoble Robert, History of the Idea of Nature, Editions Albin Michel, 
Paris, 1969. 

Lenoir Frederic, Tardan-Masquelier Yse, Le livre des Sagesses, 
Editions Bayard, Paris 2002. 

Lenoir Frederic, The metamorphoses of God, Editions Hachette-Plon, 
Paris, 2003. 

Lenoir Rene, In search of the lost meaning, Editions Michalon, Paris, 
2003. 

Leveque Pierre, Beasts, Gods and Men, Editions Messidor, Paris 
1985. 

Levi Pierre, Si c'est un homme, Editions Presses-Pocket, Paris, 1988. 

Levi-Strauss Claude, Tristes Tropiques, Presses Pocket-Plon, Paris 
1955. 

Leroi-Gourhan, The religions of prehistory, PUF, Paris, 1976. 

Lindfors, Bernth, Africans on Stage. Studies in Ethnological Show 
Business, Indiana University Press, USA, 1999. 

Linssen Robert, La spirituality quantique, Editions du Mortagne, 
1995. 

Loux Frangoise, The body in traditional society, Editions Berger- 
Levrault, Paris, 1979. 

Lowry Michael, Sayre Robert, Revolte et melancolie, Editions Payot, 
Paris, 1992. 

Lyndee Susan, Nelkin Dorothy, The Mystique of DNA, Belin Edition, 
1998. 

MaTtre Eckhart, Treatises and Sermons, Editions Aubier-Montaigne, 
Paris, 1942. 



Mandel Gabriel, Les arts premiers, Editions Solar, Paris, 2002. 

Marcel Jean, History of surrealist painting, Editions du Seuil, Paris, 
1959. 

Marcus Greil, Lipstick Traces, Editions Allia, Paris 1998. 

Marcuse Herbert, The Unidimensional Man, Editions de Minuit, Paris, 
1968 

Marinjnissen Roger-Henri, Ruyffelaere Peter, L'ABCdaire de Bosch, 
Flammarion Edition, Paris, 2001. 

Masson Andre, All the memory of the world, the paths of creation, 
Editions Skira, Geneva, 1974. 

McLuhan Marshall, Understanding the Media, Hurtubise HMH 
Publishing, Montreal, 1968. 

Menand Louis, American art and the Cold War, The New Yoker 
magazine, October 17, 2005. 

Menard G., Miquel C., Les ruses de la technique. The symbolism of 
techniques through history, Editions Boreal, Montreal, 1988. 

Meredieu Florence de, Arts and new technologies, Editions Larousse 
/ VUEF, Paris, 2003. 

Messadie Gerald, General History of the Devil, Robert Laffont Edition, 
Paris 1993. 

Michaud Yves, The crisis of contemporary art, PUF, Paris, 1997. 

Michaud Yves, Art in the gaseous state, Editions Stock, Paris 2003. 

Milon Alain, Virtual reality, Editions Autrement, Paris, 2005. 

Minois Georges, Histoire du mal de vivre, Editions de la Martiniere, 
Paris 2003. 



Miquel Pierre, Power and the artist, Edition Belfond, Paris, 1994. 

Mirzoeff Nicholas, The artist in hand-to-hand combat with history, 
Unesco Courier, July / August 2001. 

Mohen Jean-Pierre, Arts and Prehistory, Editions Pierre Terrail, Paris, 
2002 . 

Morin Edgar, The Method-3, Knowledge of knowledge, Editions du 
Seuil, Paris, 1986. 

Morin Michel, Create a world, Hurtubise HMH Publishing, 2000. 

Moscovici Serge, Domestic men and wild men, Union generale 
d'editions, collection 10/18, Paris, 1974. 

Moscovici Serge, Essay on the human history of nature, Editions 
Flammarion, Paris, 1991. 

Mourral Isabel, Millet Louis, History of philosophy through texts, 
Tome l-ll, Editions Gamma, Paris, 1988. 

Mourre Michel, Despite the blasphemy, Editions Julliard, Paris, 1951. 

Mouton Georgette, Youth and Genesis of Nazism, Les Editions 
Universelles, 2001. 

Moyse AM, Men and their Gods, Librairie Larousse, Paris, 1982. 

Muchembeld, Une histoire du diable, Editions du Seuil, Paris, 2000. 

Muchembeld, the king and the witch, Europe pyres, XV th - 
XVIII th century Desclee Editions, Paris, 1993. 

Mumford Lewis, Technique et Civilization, Edition du Seuil, Paris, 
1950. 

Mumford Lewis, The city through history, Editions du Seuil, Paris, 
1964. 



Mumford Lewis, Le Mythe de la machine, Editions Fayard, tome I, 
1973, tome II, Paris, 1974. 

Nancy JL, The Experience of Freedom, Editions Galilee, Paris, 1988. 

Nakov Andrei, Les avant-garde, the Russian avant-garde, Hazan 
Edition, Paris 1984. 

Nasr Seyyed Hossein, Religion and the Order of the World, Editions 
Medicis-Entrelacs, Paris, 2004. 

Nasr Seyyed Hossein, Introduction to Islamic Cosmological 
Doctrines, The State University of New York Press, Albany, 1948. 

Neret Gilles, Erotica of art, Taschen Edition, Koln, 1993. 

Nicosia Gerald, Memory Babe, Editions Quebec-Amerique, Montreal, 
1994. 

Nietzsche Friedrich, Complete works, Gallimard / La Pleiade, Paris. 

Nietzsche Friedrich , Thus Spoke Zarathustra, Folio Edition, Paris. 

Noorbergen Christian, Les distances du divin, Artens! On, no 14, p.7, 
2003. 

Onfray Michel, The Power of Existing, Grasset Publishing, Paris, 
2006 

Otte Marcel, Prehistory of Religions, Masson, Paris, 1993. 

Ouellet Pierre, The sense of the other, Editions Liber, Montreal, 2003. 

Palmier Jean-Michel, Expressionism as a revolt, Tome I and II, 
Editions Payot, Paris, 1980. 

Papon Pierre, Le temps des ruptures, Editions Fayard, Paris, 2004. 

Parrinder Geoffrey, Les Religions du monde, Hasso Ebeling 
International Publishing, Luxembourg, 1981 



Pascal Blaise, Pensees, Complete Works, Editions de la Pleiade - 
Gallimard, 1957. 

Pelletier Jean-Jacques, The missing flesh, Editions Alire, 1998. 

Pelt Jean-Marie, God of the Universe, Science and Faith, Editions 
Fayard, Paris, 1995. 

Perec Georges, The Things, a history of the sixties, Editions Julliard, 
Paris, 1965. 

Pergamon Metropolitan Jean de, Ecological asceticism ..., Notre 
Planete, UNEP, volume 7 no: 6, 1995. 

Pewzner Evelyne, The Guilty Man, Editions Odile Jacob, Paris. 1996 

Pignarre Philippe, Mythologies Today, Nouvel Observateur, Special 
Edition, 2004. 

Pingaud Bernard, La bonne aventure, Editions du Seuil, Paris, 2007. 

Pitts Rembert Virginia, Mondrian in the USA, Parkstone Press, USA, 
2002 . 

Plato, Le banquet, Flammarion, coll. Gamier Flammarion / 
Philosophy, Paris, 1999. 

Poe Edgar, Eureka or essay on the material and spiritual universe, 
Editions Robert Laffont, Paris, 1989. 

Pois Robert A., La religion de la nature et le national socialisme, 
Edition du Cerf, Paris. 

Poissant Louise, Aesthetic Pragmatic, Hurtubise HMH Publishing, 
Montreal, 1994. 

Poissant Louise, Aesthetics of Media Arts, Volume 1 & 2, University 
of Quebec Press, Montreal, 1995. 



Popovic Pierre, Les premices d'un refusal (global), Etudes 
Frangaises, vol.23, no : 3, Montreal, 1987. 

Pradel Jean-Louis, La figuration narrative, Editions Hazan, Paris, 
2000 . 

Rasponi S., Michelangelo, CELIV Edition, Paris 1990. 

Rauschning Hermann The Nihilist Revolution, Gallimard Edition, 
Paris, 1980. 

Read Herbert, The philosophy of modern art, Edition Sylvie 
Messinger, Paris 1988 

Rehban Gerard, History of philosophy through documents, Editions 
Zgharta, Beloeil, 1991. 

Rhodes Colin, Primitivism and Modern Art, Thames & Hudson, Paris, 
1997. 

Ribon Michel, Aesthetics of catastrophe, Editions Kime, Paris, 1999. 

Ricoeur Paul, The conflict of interpretations, Editions Le Seuil, Paris, 
1969. 

Robert Guy, Borduas or the Quebec cultural dilemma, Editions 
Stanke, Montreal, 1977. 

Robillard Yves, Quebec Undergroung, tome I, tome II, tome III 
Editions Mediart, Montreal, 1973. 

Robitaille Antoine, The New New Man, Editions du Boreal, Montreal, 
2007. 

Roco MC, Bainbridge WS, (ed.), Converging Technologies for 
Improving Human Performance, National Science Foundation, 
Arlington (Virginia), 2002. 

Rodinson Maxime, From Pythagore to Lenine, Editions Fayard, 1993. 



Rose Barbara, Monochrome from Malevitch to today, Editions du 
regard, Paris 2004. 


Rouss Jean-Marie, Jack Kerouac the celestial tramp, Renaudot 
Editions, Paris, 1989. 

Roy Annick, L'inconvenient, literary review, Montreal, 2000. 

Ruby Marcel, Histoire de Dieu, Editions du Rocher, Paris 2002. 

Russ Jacqueline, The March of Contemporary Ideas, Armand Colin 
Editor, 1994. 

Sandler Irving, Triumph of American Art, Edition Carre, Paris, 1990. 

Saul John, Towards Balance, Editions Payot, Paris, 2001. 

Saunders Frances Stonor, Who's Leading the Way ? The CIA and 
the Cultural Cold War, Editions Denoel, Paris, 2003. 

Schaeffer JM., The end of the human exception, Editions Gallimard, 
Paris, 2007. 

Schnapp Alain, Prehistory and Antiquity, Flammarion Editions, Paris, 
1997. 


Schuon Frithjof, Racines de la condition humaine, Editions de La 
Table Ronde, Paris, 1990. 

Schulz Bruno, The Cinnamon Shops, Editions Denoel, Paris, 1974. 

Semprun Jorge, Mai et modernite, Editions Climats, 1995. 

Slama Alain-Gerard, L'angelisme exterminateur, Editions Grasset & 
Fasquelle, Paris, 1993. 

Sloterdijk Peter, Rules for the Human Park, Thousand and One 
Nights Editions, 1999. 



Sloterdijk Peter, The domestication of being, Paris, A Thousand and 
One Nights, Paris, 2000. 

Sourgines Christine, The mirages of contemporary art, Editions La 
table round, Paris, 2005. 

Steiner George, Reelles presences, Editions Gallimard, Paris, 1989. 

Stierlin Henri. The World of Greece, Princess Edition, Paris, 1980. 

Syboni Daniel, The three monotheisms, Editions du Seuil, Paris, 
1992. 

Tadie Benoit, The American thriller, modernity and evil, PUF Edition, 
Paris, 2006. 

Taguieff PA, The sense of progress. A historical and philosophical 
approach, Editions Flammarion, Paris, 2004. 

Taguieff PA, Bioethics or the happy medium. A quest for meaning in 
the age of technical nihilism, Fayard, Paris, 2007. 

Taylor Charles, The Greatness and Misery of Modernity, Bellarmine, 
1992. 

Tazartes Maurizia, Guide to Futurism, Canal Editions, Paris, 1998. 

Teilhard de Chardin Pierre, The Human Phenomenon, Editions du 
Seuil, Paris, 1955. 

Teilhard de Chardin Pierre, The future of man, SI Editions, Brussels, 
1959. 

Teilhard de Chardin Pierre, Human sense, divine sense, Editions du 
Seuil, Paris, 1971. 

Thomas Hugh, Unfinished History of the World, Editions Robert 
Laffont, Paris, 1986. 


Thuillier Pierre, La grande implosion, Editions Fayard, Paris 1995. 



Tillich Paul, The courage to be, Editions Casterman, Paris, 1967. 


Touati Armand, At the limits of the human being, Cultures in 
movement, Editions Desclee de Brower, Paris 2003. 

Toynbee Arnold, Histoire, Editions Payot, Paris, 1995. 

Vadeboncoeur Pierre, A tradition of carrying - Writings (1945-1965), 
PUL, Quebec, 2007. 

Vadeboncoeur Pierre, Humanity improvised, Editions Bellarmin, 
Montreal, 2000. 

Vadeboncoeur Pierre, Essays on belief and unbelief, Editions 
Bellarmin, Montreal, 2005. 

Valabreque Frederic, Malevitch in Le siecle rebelle, Editions 
Larousse, Paris 1999. 

Varichon Anne, Couleurs, Editions du Seuil, Paris, 2000. 

Vigneault Louise, Identity and modernity in art in Quebec, Editions 
Hurtubise HMH, Montreal, 2002. 

Villanueva Migue Angel, Sex Pistols - Punks not dead - La Mascara 
Edition, Valence, 1995. 

Vergne Philippe, L'Art au corps, Editions Musee de Marseille, 1996. 

Volpert Jean-Frangois, The Existing Machine, Privat Edition, 
Toulouse, 1978. 

Ingo F. Walther, Karl Ruhrberg, Art in the XX th century painting, 
Editions Taschen, Koln 2005. 

Ingo F. Walther, Manfred Schneckenburger, Christiane Fricke, Klaus 
Honnef, Art in the XX th century, sculpture, new media, photography, 
Editions Taschen, Koln 2005. 



Warr Tracey, Jones Amela, The Artist's Body, Phaidon Editions, Paris 
2005. 

Wasqueriel Emmanuel de, Le Siecle rebelle, Editions Larousse, Paris 
1999. 

Wiener N., Cybernetics and Society. The human use of human 
beings, Editions UGE, coll. 10/18, Paris, 1954. 

Whitford Frank, Egon Schiele, Thames & Hudson Publishing, Paris, 
1990. 

Ziegler Jean, The Living and the Dead, Editions du Seuil, Paris, 1975. 

Zuppiroli / Bussac, The Treaty of Colors, Presses polytechniques et 
universitaire romandes, Lausanne, 2001. 

Electronic source. 

Andral Jean-Louis, in Contemporary Art in France - All the plurals of 
the nothing and the singular, http://www.adpf.asso.fr 

Angelroth Benedicte, Sexist advertising: a commercial tool of 
patriarchal capitalism) http://www.respire- 

asbl.be/spip.php?article304 

Beauron Eric, Space, automata and plants (Hopper 
II) http://www.lampe-tempete.fr/Hopper2.htm 

Bergman Jerry, translated by Ketsia Lessard, Darwinism and the Nazi 
Holocaust, http://www.trueoriqin.org/holocaust.asp 

Bellat Fabien, On the art of propaganda, www.eberfole.chez-alice.fr 

Bonnin Jerome, http://www.artelio.org/art . 

Braffort Paul, Science and Literature, www.paulbraffort.net 

Carfantan Serge, Philosophy and spirituality, http://serqecar.club.fr 











Chimot Jean-Philippe, Les desastres de la guerre, Revue Amnis, p.6, 
http: // www.univ-brest.fr/amnis 


D e Man, Thomas, era of the masses, 

http://www.uqac.ca/Classiques des sciences sociales/ , 2005 

Engels Friedrich, The Origin of the Family, Private Property and the 
State, 1884, electronic edition. 

http://www. uqac. uquebec. ca/zone30/Classiques_des_sciences_socia 
les/index.html ). 

Leoni-Figini Margherita, The body at work, 
http: // www.centrepompidou.fr/education 

Saint-Martin Isabelle, Figures of the religious in contemporary 
art, http://eduscol.education.fr 

Trottein Serge, Nietzsche's post-humanism: reflections on a hyphen, 
Noesis, N ° 10, http://noesis.revues.org/document662.html . 


APPENDIX 

Some more statistics on the oppression of women 

At the global level (cf. Le Monde of June 7, 2000): • Poverty: 70% of 
women; wages: on average, female wages represent 50% of male 
wages. 

• Education: out of 875 million illiterate adults, 2/3 are women. 

• Health: a woman dies every minute in the world from complications 
related to pregnancy or childbirth; out of 5.6 million adults infected 
with the AIDS virus, there are 2.3 million women and their number 
continues to increase. 

• Violence (cf. L'Humanite of September 21, 2000, according to the 
United Nations Population Fund): 130 million mutilated women; 4 
million women and girls sold annually in the world; “Globally, at least 
one in three women has been beaten, coerced into having sex, or 







otherwise abused, most often by someone she knows, including her 
husband or someone else in her family, family. One in four women 
has been abused during pregnancy." 

• Conflicts: Women and children constitute three quarters of civilian 
casualties, the latter themselves accounting for 90% of those killed by 
these conflicts. 

• Institutions: Women represent, on average, 13% of people present 
in national and international decision-making bodies. 

In France and in Europe Let us first remember that women now 
represent 46% of the working population but more than half of the 
unemployed and the vast majority of part-time workers: • 
unemployment (cf. Le Monde, December 19 2000): French women 
benefit less than their male counterparts from the drop in 
unemployment. Between June 1997 and June 2000, the female 
unemployment rate fell from 14.5% to 11.5% while the male rate is 
8.5%; • long-term unemployment, the proportion of women is 
increasing: it went from 57.6% in June 1999 to 58.7% in June 2000. 

• Girls are in the majority among young people who have been 
unemployed for over a year: they are 63% in this category while they 
represent only 57% of young people enrolled in the ANPE. 

• they are less compensated than men: 48.7% against 56.8% • In the 
EU, the unemployment rate for men is 9.8% and that for women is 
12.4% (M. Maruani, 2000) • Salaries (Tables of the French economy 
2000-2001): in France, a full-time salaried man receives, on average, 
a net salary 25% higher than that of women and "In the EU, women 
earn on average 28% less than men "(Eurostat, N ° 8, 1998). "All 
other things being equal" (qualification, seniority, etc.), 10 to 15% of 
the differences in wages between men and women are inexplicable, 
except for the segregation of jobs between men and women and 
gender discrimination. 

• Part-time: In the Europe of Fifteen in 1996, 32% of women and 6% 
of men work part-time and this type of job is 81% female (M. Maruani 
2000). In France, 16.8% of employed people work part time, but this 
is the case for 5.4% of men and 31.1% of women. 



• Domestic tasks: Women continue to provide 80% of the hard core of 
domestic work. 

• Violence: In France, one in ten women is a victim of domestic 
violence and according to estimates, 48,000 women were raped in 
1999 by their spouse or partner in a third of cases (Le Monde, 
December 8, 2000). Share of women in political representation: In 
France, after the legislative elections of 1997, there are 10.4% of 
women deputies (there were 10.9% before the appointment among 
them of several ministers); there are 5.6% of senators. This places 
France just in penultimate place, ahead of Greece, in the Europe of 
the fifteen. On average, there are 13.8% women among national 
parliamentarians (Veronique Helft-Malz and Paule-Henriette Levy 
2000). The percentage of women among MEPs varies between 
13.8% (Italy) and 51% (Finland). 



